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1 . The Alphabet 



"At the appropriate age Jagannatha Misra began the primary 
education of his son Nimai by performing the hate khacli ceremony. 
On an auspicious day he gave a chalk to his son for beginning His 
studies and writing. At first he wrote the alphabet, then he asked his 
son to write it. Nimai sat with folded legs and wrote all the letters. 
Having finished His writing, Nimai read the letters sweetly, which 
made His father very glad.*' 

This ceremony is called vidyarambha. Vidya means "education 4 , and 
aramhha means 'beginning*. The teacher or father gives the child a stick 
or chalk pencil and, guiding his hand, he instructs how to write the letters 
of the alphabet by writing big letters on the floor or a stone slab. The 

first letter of the Alphabet is the 3T a. 




3 



2 



Fill in the line: 




The first consonant we will learn is H ma. 




3 



ma 



2 




Since every consonant is pronounced with the help of an inherent a, 
the letter 3T a must not be added after *T ma. 
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The first word is *Pf mama. The last horizontal line can be written at 



"Within two or three days Nimai had learned all the combinations 
of letters. Day and night He wrote 'RSma,' 'KftQa,' 'Murari,', 
Mukunda/ and ^nama!!. 1 He would become very restless if He 
did not have anything to write. Jagannatha Mi£ra took great pleasure 
in educating his son. He used to open a book before Nimai, who took 
it very eagerly and remained absorbed in it. After a few days, all the 
relatives of Nimai assembled, and the ceremonies of first hearing the 
Vedas and cutting the hair were performed. Nimai now went to 
school with a group of boys and the pious people of Nadia were able 
to see Him. Hearing Him sweetly recite, *ka~kha~ga-gha % (A-B-C- 
D), as He repeated the alphabet, everyone became enchanted." 

(From Sri Caitanya-caritamrta, and Sri Caitanya-Bhagavata) 

Let us now start to memorize all the Devanagari letters by writing 
them down in groups of similarity - Exercise 1 (Writing Letters, 
Volume Two, page 1). Then read and write the first chapter of 
Bhagavad-gTtd - Exercise 2 (Reading and Writing, page 23). 

In the beginning there was only the darkness of pradhana, the 
unmanifested materiat energy. When agitated by Lord Visnu's 
powerful glance, His kala sahi (time), it awakened to the stage 
called mahat (/the great' matter). Gradually the following elements 
were generated: ahahkara (ego), manah (mind), buddhi 
(intelligence), lan-matras (the five sense objects), indriyas (the ten 
senses and organs) and panca-bhutas (the five gross material 
elements). Together they form the karana-sagara, or Causal Ocean. 
The Lord then expanded Himself and entered that Causal Ocean. 
From His body came forth the seeds of millions of universes. The 
Lord again expanded and lay down within each and every universe. 
In His navel lake, a small transcendental seed was generated, which 
grew into a lotus flower that contained all the planetary systems. 

Within that lotus, the first created being, Lord Brahma appeared. 
He was perplexed about his origin and destiny, but suddenly from 
nearby he heard two syllables: the sixteenth and twenty-first 
consonant, ta-pa, "Practice austerities!" Thus initiated by the 
Supreme Lord, Brahma underwent severe |u*t nies and was 
rewarded with all Vedic wisdom for his great task of secondary 



the end, not over each letter separately: 
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creation. The first entity that appeared from Lord Brahma was 
pranava, the transcendental sound omkara Com'). From om Brahma 
created all the other sounds of the alphabet. 

(summerized from SrtmadBhagavatam) 

The pattern of sounds in the Sanskrit alphabet is very scientific. 
Spending a little time examining this pattern helps us to pronounce it 
correctly, giving a clear understanding of sandhi, and bringing out subtle 
effects in mantras. 

According to traditional phonetics (siksa), the self (atma)> formulates 
intentions by means of intelligence (buddht) and inspires the mind 
(manah) to speak. The mind impulses the bodily fire (kayagni): it in turn 
sets in motion breath {maruta)\ that, moving in the chest, generates a 
humming sound (mandra); that, again, rising to the palate and the crown 
of head, and rebounding thence, passes to the mouth and produces 
articulate sounds, like vowels and consonants. 

The basic difference between vowels and consonants is that vowels 
can be pronounced by themselves, because they are pronounced with an 
open, unobstructed mouth. Consonants need to be pronounced along 
with vowels, because they involve various kinds of obstruction of the 
passage of air from the lungs, through the throat and mouth and out past 
the lips. This is shown in the English words 4 vowel' (from Latin 
vocabile, 'pronounceable') and 'consonant* (con-sonante, 'sounding 
together'). 

In the Sanskrit alphabet all the vowels are listed first and then all the 
consonants. This is different from the alphabets used for Western 
languages, which are mostly based on Egyptian hieroglyphics and the 
old Phoenician alphabet. The order a, b t c t d, e.,. mixes vowels and 
consonants indiscriminately and is unsystematic. 

"We [Europeans! are still behind making even our alphabet a 
perfect one." (Prof. Macdonall) 

Another principle is, that for every sound there is only one letter and 
for every letter there is only one sound. This principle is hardly seen in 
any other language, what to speak of English, eg.: 'far,' 'fat/ *fare,' 
•fate*, 'fall'. 



4 Sanskrit 

• The Vowels ( svaras) 



3Ta 3TT a 




fi it 




If % t 









arte? 





The vowels are further divided into Simple 1 vowels (a ... I ) and 
'combined' vowels (e ... au). The simple vowels are listed in pairs (a-a, 
/-/... ). In each pair the first vowel is short (hrasva) and the second is 

exactly twice as long (dirgha). <2 / and ^[ /are rarely used. 



Next in the alphabet, after the vowels, are two 
called anusvara (in Devanagan marked with a dot), 
visarga (marked with a colon): 



: a nasalization m 
an echo h called 



m 



• The G 


Dnsonants (vyanjanas) 


W) ka 


T$ kha 


*T ga 


^ gha 


W ha 


ca 


T5 cha 


^ja 


Wfjho 


3T na 


Z la 


^ tha 


Seta 


~&dha 




rf ta 




^ da 


Vdha 




R pa 


pha 1 W ba 


^bha 


H ma 


*T ya 


Jra 


<tT la 


^ va 






^sa 


H sa 













Since consonants require a vowel for pronunciation, the a is used for 
all the consonants - ka, kha, ga, gha, and so on. Among the consonants, 
the first twenty-five, from ka to ^ ma, are the sparsas (full-contact 
consonants), involving the complete stoppage of the path of air. The 
letters ya, ra, la and va are the antahstha (semivowels), with only little 
contact; and £a, sa, sa and ha are sibilants. 
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The sparfos are further divided into five groups or vargas, named 
after the first member of each group: 



ka-varga 








*J gha 


Wtia 


ca-varga 




YScha 








ta-varga 


E ta 


Ztha 




tSdha 


na 


ta-varga 




vtha 


^da 


Vdha 


na 


pa-varga 


*T pa 


m pha 


^ ba 


^bha 


*T ma 



F.e., the letters pa, pha, ba, bha and ma are called pa-varga. In poetry 
they represent the materialistic way of life - panorama (hard work); 
phena (foam, indicating exhaustion, because foam comes from the 
mouth of an exhausted animal); bandha (bondage); bhaya (fear); and 
ultimately mrtyu (death). The path of liberation, which frees one from 
fear and death, is called a-pavarga. 

krsna krsna maha-baho bhaktanam abhayahkara 
tvam eko dahyamanandm a-pavargo 'si samsrteh 
"O Kr§na, almighty Lord! You instill fearlessness in the hearts of 
Your devotees. Everyone in the flames of material miseries can find 
a-pavarga, the path of liberation, in You only." (Bhag. 1 .7.22) 



r 
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Pronunciation 

The places of pronunciation of all the letters of the alphabet are 
exactly defined in grammar: 

a-d-kayarga-ha-yisargdndm kanthah, i-i-cavarga-ya-fdndm taiu, u- 

u-pavarganam oslhah, r-r-tavarga~ra-sdndm murddhd, l-J-tavarga- 
la-sdndm dantdh, ed-aitoh kantha-tdlu, od-autoh kanthaustham, vo- 
kdrasya dantaustham, anusydrasya siro ndsikd yd ityddini 
'The letters a, a, ka-varga, h and yisarga (h) are articulated in the 
kantha (throat), and therefore called kanthyas (gutturals, velars). The 
letters i, f, ca-varga, y and s are articulated with the tdlu (palate), and 
are called tdlayyas (palatals). The letters w, w and pa-varga are 
articulated with the ostha (lip), and are called osthyas (labials). The 
letters r, r, ta varga, r and s are articulated with the murdhd (head or 
roof of the mouth ), and are called murdhanyas (cerebrals, also called 

retroflex or lingual s). The letters /, /, ta-varga, I and s are articulated 
with the dam (i (tooth), and are called dantyas (dentals). The place of 
articulation of e and at is simultaneously the throat and palate, and o 
and au are prounounced with the modulation of the throat and the 
lips. The letter v is articulated by a slight contact of the upper teeth 
with the lower lip. It is labio-dental. Anusvdra (m) is mainly a nasal 
sound. Its place of articulation is said to be the tiras (head) or the 
ndsikd (nose). Ityddi indicates that there are other possible 
combinations like ksa (guttural-retroflex), tra (dental-retroflex), pla 
(labio-dental), etc." (Harindmdmrta-vydkaranam) 



The meaning is shown in the following table, arranging the letters 
according to where they are pronounced: 



© in the throat 


a a 


ka 


kha 


ga 


gha 


na 


ha 


h 


© at the palate 


s s 


CQ 


cha 


ja 


jha 1 


na 


ya 


§a 


CD the tongue bent 


rr 




tha 


da 


dha 


na 


ra 


sa 


® at the teeth 


M \ 


ta 


tha 


da 


dha 


na 


la 


sa 


(D at the lips 


u B 


pa pha ba bha 


ma 







A summary of pronunciation is given in the following eight points: 
(1) There are short (a t /, ...) and long vowels (a, I, ...): 

na - no; sama - same; anta - end, danta - tooth (-► dental); 

rnada - excitement, madness; prajd - progeny; maid (mother); 

ddna - donation; rdya - king, title of honor (—> royal); manava 



Bhagavad-glta Grammar 



7 



- man; ddara - adoration, respect; hanta - killer (-+ hunter); 
dvi - two; tri - three; divya - divine; gad - goal; ndsa f nasikd 

- nose; caritra - character; pita (father); gitd, samgltd - song, 
music; budha (wise, Buddha); tumula - tumult; supa - soup; 
yuyam - you (pi.); sunu - son; purusa - person; rta - ritual 

(2) 'Combined' vowels a/, <?, aw): 

(they), rf/v>a (divine), /zo (no), gauh (cow) 
krtmiva trptim bhajata sadaiva (say sadaiva, not *sadeva % ) 
vande rupa-sandtanau raghu-yugau (say yugau, not 

(3) Visarga (h) - the echo of vowels 

Visarga (h) is a sound similar to ha, but unvoiced. It may produce an 
echo of the preceding vowel. 

manah (pronounced 'manaha') - mind; santah Csantaha') — 
saint(s); agnih CagnihC) - fire (— » ignition); bandhuh 
VhandhuhW) - friend; buddheh Cbuddhehe*) - of the 
intelligence; hetoh Chetoho') - of the reason 

When the ending is -aih, only 7' is repeated, 
kdmaih {'kamaih'C) - by desires 

But if visarga is followed by another letter, it is heard only as a 
scratching guttural sound, like the German 4 at7T (alas). This occurs 
when it is inside a word, or a compound word, but also when inside a 
sentence or line of a verse. 

duhkha - misery; manah- prasddah - satisfaction of the mind; 

kirtamyah sada harih - 3ri Hari is to be glorified always 

sarpah krurah khalah krurah sarpdt kruratarah khalah 
mantrausadhi-vasah sarpah klialah kena nivaryate 
"A poisonous snake (sarpa) and a wicked man (khala) are 
certainly harmful (kriira), but of the two, a wicked man is 
more dangerous than a snake. A snake can be controlled by 
mantras and herbs, but how can an evil man be controlled?" 

(Canakya Pandit) 

This verse has many visargas - in sarpah, krurah, and so on. 
But only the last word of the first line (khalah) has an echo sound 
because it is not followed by another word. The other visargas are 
the scratching guttural sound. 
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(4) Aspirates - consonants with much air 

The consonants ^ ka and ^ kha are exactly the same sounds. The 

difference is that ka has less air and kha more air. The Roman alphabet 
does not have enough letters to transcribe each Devanagari letter, and 
therefore, many Devanagari letters are transcribed by combining two 
Roman letters. In the case of the aspirates, the aspiration is marked by 
adding Roman h to the consonant {kha, gha, etc.). Therefore, this 

aspiration is not to be confused with the letter F ha. 

ka-kha (sukha - happiness), ga-gha, ca-chaja-jha, fa-tha, da-dha, 
ta-tha (patha - path, but the Sanskrit th is not the English th of 
'path'), da-dha (always remember ra-dhe, not 'rad-he'), pa-pha 
(kapha - cough, phlegm; not to be pronounced J) t ba-bha 

(5) Palatals-©! 

Put the tongue in the position to pronounce /, which means you have 
to smile, and say % V Keep the tongue in this position, i.e. keep smiling, 
and say *<s7 which is the German word for *V Start again: 

f, i, is, isa (lord), yaSa (fame), Siva 
For the other palatals (ca, cha % ja. jha. Ha) keep the tongue in the same 
place. But now, the tongue makes full contact with the palate. 

SacT, Cancala (Laksmi), Sanjaya 
The position of the tongue for the pronunciation of palatals (left) and 
cerebrals (right): 




as in kendra (center) as in Pandava 



(6) Cerebrals - the consonants marked with a dot 

Except for Jra, all the cerebrals are transliterated with a dot below. 
You may imagine this dot to be the tip of the tongue which bents 
upwards, touching the palate. Therefore these letters are also called 
retroflex. Holding the tongue in this postion, say: ta (yamfi-vafa-tata), 
(ha (Thakura), da (Pandava), dha, na (kona - comer), ra (Rama) , sa 
(Krsna), and also r (rsabha - bull). 
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Cerebrals are the cruicial point of proper pronunciation! Practice 
with the following mantra from the Kati-santarana-Upanisad 
{Atharva-Veda). 

hare krsna hare kr?na krsna krsna hare hare 
hare rama hare rama rama rama hare hare 
"O SrimatT RadharanI (divine energy of the Lord), O all- 
attractive reservoir of pleasure, Lord Sri Krsna, please engage 
me in Your loving devotional service." 
hare, krsna, rama - the tongue can remain bent backwards 

All in all there are three sibilants - the palatal sa, the cerebral sa, 
and the dental sa. 

£iva <3>, Visnu, seva (service), sfrsdsana (headstand) 

(7) jna 

Because of the influence of modern languages, jha is widely 
pronounced k gya." More accurate is l gnya* and best is to combine a 
correct ja with a correct na, as explained under point (5). But the worst 
possibility is to mispronounce ja as "dsha," and to say "dsh-nya" for jna. 

(8) 'Bello' - double consonants 

In double consonants, both letters are pronounced distinctly, as in the 
Italian 'bel-lo* - beautiful. 

jagannatha {"jagannatha") - the Lord of the universe; 
sraddha Csrad-dha J ) - faith; uttama Cut-tama') - supreme 

In Sanskrit studies in the West not much importance is given to 
pronunciation, because of the wrong notion that Sanskrit, like Latin, is a 
dead language. India, however, has nine Sanskrit Universities with about 
six hundred branches where all subjects are taught in Sanskrit medium. 
In addition, in Sanskrit, conferences are held and sixty magazines are 
published addressing contemporary issues. 
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Indian Languages 

The constitution of India today recognizes eighteen major Indie 
languages. Although only Hindi uses the Devanagan letters, all Indian 
alphabets follow basically the same pattern of sounds and can also be 
used for writing Sanskrit. The Sanskrit alphabet with the Devanagan and 
Bengali letters, and their Roman transliteration: 























tT^ e 




3ft« o 


3fr an 





'%m :%h 



3> ^ ka 




n^i ga 




W+*na 


^l>ca 






^^jha 








"Z^da 


^J>dha 






ST M tha 




VHdha 


na 






^^ba 




ma 





TH ra 


la 


^ va 



9T*tia 




sa 







Unfortunately, many deviations from the Sanskrit sound system were 
introduced. 
(1) janam 

First of all, the ending -a usually becomes silent. 
Arjuna — * 'Arjun* 

In consequence, when a conjunct consonant remains at the end, its 

pronunciation has to be facilitated by inserting a. 
janma (birth) — > i janm t — > 'janam' 
Krsna -» 'Krsn' -* 'Krsan' (and further to *Ki$an v ) 
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(2) fal 

By persian influence, the sound / was introduced. 
phala (fruit) -> JaF 

(3) lucky 

Bengali is accepted as the most close to Sanskrit among all 
Indian languages, but its pronunciation is very special, and 
transliterations of Bengali texts usually do not sufficiently reflect all 
particularities. 

short a is pronounced almost like V: Hari 'Hon' 

ai becomes *oi 9 : Caitanya ** *Coitonyo' 

au becomes 'ou n : Gaura — > 'Gour' 

ya is pronounced l ja': yoga -» 'jog' 

va is pronounced 'ba : Vaisnava *Boisnob' 

sa, sa, sa arc all treated as sa: sat (existence) —* *§of 

the second of two combined consonants is frequently omitted: 

satya (truth) —* l $oto^ sattva (existence, goodness) — * \sotto* 

ksa is pronounced ^kha": LaksmT —> *LokhT' (sounds like 

lucky') 

(4) Juggernaut 

The English adaption of Sanskrit words has fixed the above 
deviations. 

VaranasT -> 'Benares'; Siiiiha -» 'Sing, Singh'; Narasimha -* 
Narsing'; Deva -* *Deo'; 
jaya matajx -> 4 Jai Mata Di'; Narayana -» 'Narain'; brahmana 
hi 'Brahmin'; 

RavTndranatha (ravi-indra-) TMkura -» 'Rabindranath 
Tagore' 

Because in English, the letter u can be pronounced as anything else, 
especially as *a\ the sound 'a' is written *w\ 

jahgala (forest) — > 'jungle 1 ; LaksmT — > 'Luxmi'; 

Jagannatha (Lord Krsna) «• Juggernaut' (see the fun in a 

dictionary!); 

Yamuna — ► Jumna'; Mathura -» 'Muttra'; Kolakata — > 
'Calcutta 1 



1 2 Sanskrit 

2. Harinamamrtam 

"SrTla JTva Gosvami compiled a grammar in two parts named 
Laghu-Harinamamrta-vyakaranam , and Brhad-Harinamamrta- 
vyakaranam. If someone studies these two texts in vyakarana, or 
grammar, he learns the grammatical rules of the Sanskrit language 
and simultaneously learns how to become a great devotee of Lord 
Kr§na." 

(SrTla Prabhupada, Caitanya-caritamrta Adi-lTla 13.29 purport) 

The history of the Harinamamrta- vyakaranam can be traced to Sri Caitanya 
Mahaprabhu, in His childhood known as Nimai. 

Caitanya Mahaprabhu 

"Caitanya was born in Bengal in I486 and became the founder of 
a major Vai$nava sect - which is named after him. His teaching was 
that of passionate devotion, bhakti, directed towards Kr$na, the latest 
avatara of Visnu. His teachings follow on from the tradition of 
Ramanuja. The practice he taught of devotion and remembrance 
through continual chanting of the mantra *Harc KffQft' ('praise 
Kr$na*) is today principally associated with the International Society 
for Krishna Consciousness. The traditional Hindu teaching of non- 
violence (ahimsa) was given great emphasis, particularly in relation 
to a strictly vegetarian and healthy diet, and in the care of cows, 
which are sacred to Kf§na." 

(The Encyclopedia of World History, London 1999) 

First Nimai took lessons from the teachers Vi$nu and SudarSana. In His 
house also, he found all the important books, which belonged to His father, who 
was also a pandita. In His eighth year, Jagannatha MiSra took Him to 
Gahgadasa Pan<Jit, a famous scholar in Gariga-nagara, close by the village of 
Mayapura. 

"By hearing Gangadasa's explanations only once, Nimai 
understood everything. He would refute His teacher's explanations, 
and then prove them again. There were thousands and thousands of 
students, but none could defeat the Lord. Seeing His wonderful 
intelligence, the teacher was very pleased. Saying He was the best of 
all the students, Gangadasa honored Him. Nimai always defeated all 
the other students, like Murari Gupta, Kamala-kanta and 
Krsnananda. He would pose tricky logical questions and then 
proceed to defeat everyone. Some, thinking Him only a small boy, 
smiled and did not say anything. 
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"Every day, after hearing explanations and reading, He went with 
friends of His own age to bathe in the Gariga. There was no end to 
the number of students in NavadvTpa town. At midday, after 
completing their studies, they would all go to bathe in the Gariga. 
Thousands of students of different teachers would always argue with 
each other. At that time Nimai was at the beginning of adolescence 
and was very mischievous. He would pick quarrels with the other 
students. 

"One boy would say, 'What intelligence does your teacher have? 1 

"Another boy would say, 'Look whose student I am!' 

"In this way, little by little, the arguments and insults would grow 
more heated. They splashed water at each other, then they threw 
sand and then fights broke. Someone might throw mud on another 
and then beat him also. Someone would swear, grab another boy, 
beat him and then swim to the other shore of the Gariga. The 
students* shoving and fighting made the Gariga' s waters muddy and 
filled with sand. Because of this the women could not fill their jars 
with water, and the saintly Brahmanas could not bathe. 

"Nimai was very restless and mischievous. He would go from 
bathing place to bathing place. At each bathing place there was no 
end to the number of students. At each place He would pick quarrels, 
and He would swim in the Gariga. At one bathing place He played a 
game with two and four sticks. Some of the advanced students asked 
Him, 'Why do You pick quarrels? We want to know how intelligent 
You are. We want to sec how much You know about vrfri, panji, and 
ttka commentaries.* 

"Nimai replied, 'Good. Good. Whoever has the desire in his heart 
may question Me/ 

"Someone asked, 'Why are You so arrogant?' 

"He replied, 'You may ask any question that is on your mind/ 

"One student asked, 'Explain the dhatu-sutras.' 

"Nimai replied, *I will explain. Give Me your attention and 
listen/ Then Nimai explained the roots of verbs. His explanations 
were perfect. Hearing these explanations, everyone spoke words of 
praise. He then said, "Listen again. Now I will refute these 
explanations.' He then refuted everything He had said. He said, 
'Who has the power to reestablish my first explanation?* Wonder 
tilled the minds of everyone. Then Lord Caitanya reestablished his 
explanation. All His arguments were flawless and beautiful. 

"All the older students happily embraced Him. The students said, 
'Now You may go home. Tomorrow we will have other questions 
You may like to answer/ In this way every day the king of 
Vaikuntha enjoyed nectar pastimes of logic and learning." 

G$rT Caitanya-Bhagavata, Adi-tlla Chapter Eight) 
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At the age of fourteen, NimSi Pandit was considered one of the best scholars 
of Nadia, the renowned seat of nyaya philosophy and Sanskrif learning. The 
panditas were all afraid of discussing with Him. KeSava Mifra of Kashmir, who 
was a dig-rijayf, or 'conquerer of all directions/ came to Nadia with a view to 
discuss with the panditas there. To avoid him, the professors left town on the 
pretext of being invited elsewhere. KeSava MiSra met Nimai at Barokona-gh&ta 
in Mayapura, and after a very short discussion, he was defeated by the boy. 

After returning from Gaya, where He had taken initiation from Isvara Pun, 
Caitanya Mahaprabhu continued teaching. He started to explain the grammatical 
rules by simultaneously speaking about the glories of the Lord. He described 
Krsna at all times, even while eating or sleeping. 

4 1n the early morning, all the students would gather for studies. 
When the Lord of the three worlds began to teach, nothing other than 
% Kr$na* came from His mouth. The students asked t 'What is the 
meaning of siddha-varna-samdmndya [the first sutra of Kalapa 
grammar]?' 

'The Lord replied, 'Narayana is situated in every letter of the 
alphabet.' 

'The students asked, 'How are the letters of the alphabet 
perfected?' 

"The Lord replied, 4 By the merciful glance of Kr$na/" 

($n Caitanya-Bhagavata, Madhyu-llld Chapter One) 

ah ayogyah i-dah l-pah u-nutah u-stufah r-jah 

f-ja-ndiah f-bhrd I -nut eh ai-stud o-suvanditah 
"Lord Visnu (a) is worthy of pujd (d-yogya). He is the bestower of 
aisvarya (i) and the Lord of Lak$mi Devi (f). He is glorified by 
Brahma (u) and Siva (fi). Lord Vi$iiu appeared as the son of Aditi (?) 
and annihilated the sons of Dili if). The lifter of Govardhana (/) is 

adored by Siva (/). Lord Vi$nu (e) is offered prayers by Siva (ai) arid 
Brahma (0)" (Satya Svarupa MiSra, Aksara-stava 1) 

"Garga Muni said: 'O Nanda, please be attentive and hear about 
the name of your son, which purifies all living entities and brings 
auspiciousness to all the universes. The letter k stands for kamald- 
kanta - 'the husband of Kamala (Lak^m?),' Lord Narayana; r means 
Lord Rama; s means sad*guna-pat\ - the master of six opulences; n 
means Lord Nrsirhha; a means aksara - immortal, or agni-bhuk - 
the Lord who enjoys the offerings of agni-hotra yajhas\ h (the two 
dots of the visarga) mean Nara-Narayana. In this way these six 
letters combine to become the name of the pure Supreme Person." 

(Garga-sarhhita Canto One, Chapter Fifteen) 
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JTva Gosvami 

Understanding the desire of Caitanya Mahaprabhu, Srila JTva 
GosvamT later developed this form of grammar in his Harmamamrta- 
vyakaranam (Grammar with the Nectar of Sri Hart's Names). 

Srila JTva GosvamT (151 1-96) was born in Ramakeli, West Bengal. As 
he grew in years, he gradually developed all the bodily symptoms of a 
maha-purusa, or an empowered personality. Scriptural descriptions of 
such souls include lotuslike eyes, large shoulders and chest, an 
effulgence that appears like molten gold, and other features. In 1514 his 
father, Anupama, the younger brother of Rupa and Sanatana GosvamTs, 
passed away. This event had a devastating effect on JTva. Although only 
a child at the time, he resolved to renounce the world. Thus, with a 
burning passion for spiritual enlightenment, Sri JTva studied the 
scriptures as he grew into his teens. He was greatly fond of Srimad- 
Bhagavatam. 

Later he came to NavadvTpa to study nyaya, and in the company of 
Sri Nityananda Prabhu, he circumambulated the entire area of 
NavadvTpa-dhama. Following the instructions of Nityananda Prabhu, 
JTva proceeded to VaranasT to study under Madhusudana Vacaspati, an 
important disciple oj Sarvabhauma Bhaftacarya. In a relatively short 
time, Sri JTva became particularly well-versed in all aspects of Vedanta 
philosophy and he developed a reputation as an eminent scholar* To this 
day, both Benares Hindu University and Sampurnananda Sanskrit 
University honor JTva GosvamT by dedicating sub-departments to the 
study of his works. 

At the age of twenty years, having completed his studies, he went to 
Vrndavana, where he was initiated by Rupa GosvamT. JTva GosvamT' s 
fame spread all over India. As a result, Emperor Akbar traveled to 
Vrndavana in the year 1570 to have an exclusive audience with the 
GosvamT. It is said that Akbar was moved beyond words. In the 
Nidhuvana garden, the emperor had a genuine spiritual experience by the 
grace of JTva Gosvami, and then he directed his men to contribute to the 
temples of Vrndavana. After the disappearance of Srila Rupa and 
Sanatana GosvamTs, Srila JTva GosvamT became the acarya of all the 
Vaisnavas in Vrndavana, Bengal and Orissa, Three of his students were 
Srila Narottama-dasa Thakura, Srinivasa Acarya and Sri Syamananda 
Prabhu, the great preachers of GaudTya Vaisiiavism. 

Besides maintaining temples, teaching philosophy, receiving guests, 
and excavating the holy places, Sri JTva GosvamT composed and edited at 
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least twenty-five books with a total of 400,000 verses, which is equal to 
all eighteen Puranas. His books are important classics, - ' and the most 
important are the §a(-sandarbhas r the Krama-sandarbha and 
Harinamamrtavyakaranam. 

Since Panini is the authority of vyakarana (Sanskrit grammar), Srila 
JTva Gosvami followed his standards. But, Panini's grammar is 
extremely concise. For grammarians, to shorten a sutra even by one 
matra^ is considered a great success, and celebrated like a putrotsava - 
the festival at the birth of a son. Because Panini *s grammar required 
many commentaries, JTva GosvamT preferred to give special attention to 
clarity by rather repeating some words in the sutras. The student gains 
spiritual benefit because another feature of his grammar is its unique 
terminology. 

Some names of the Lord and His associates that are used in the 
Harinamamrta-vyakaranam: Acyuta, Ajita, l£vara, Kamsari, Kapila, 
Kefeva, Gopala, Govinda, Caturbhuja, Trivikrama, Damodara, Nara- 
Narayana, Nrsimha, PTtambara, Purusottama, Buddha, Bhutesa, 
Mahapurusa, Madhava, Yadava, Radha t Rama, LaksmT, Vi§nu, 
Visnucakra, Visnubhakti, Siva, Sarikarsana, Hara and Hari. 

In this way, Sola JTva GosvamT composed grammatical rules with 
God's names - and full of spiritual significance. For example, the 
following sutra carries two meanings, one is grammatical, the other 
spiritual. 

samsdrasya hams' citi - 

1 . "The ending of a word (samsdra) is dropped (hara) before suffixes 
with Icjr 

2. "Our material existence (samsdra) comes to an end (hara) when we 
cultivate spiritual knowledge (ci/)." 

In his invocation Srila JTva GosvamT writes: 

"I offer my humble obeisances to Sri Sri Radha and Kfsna. To 
worship Krsna, I shall arrange a row of His names as a garland for 
Him. This garland will quickly bestow joy to the reader. Having seen 
many intricate explanations of grammar with terminologies devoid 
of transcendental meaning, I have compiled Harinamamrta- 
vyakaranam, beautified with the names of Hari, for the pleasure of 
the Vaisnavas. Those who are desperate for water in the desert of 
Sanskrit grammar and who constantly find complications and 
obstacles, may now drink this Harinamamrtam and dive into it 
hundreds and hundreds of times." 
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Sariyna 

Sanskrit Grammar begins by giving definitions (samjna) which will 
be used. First the different groups of letters are defined. 

1 . Because each vowel (svara) can be pronounced independently from 
another letter, 3rila JTva Gosvami calls them sarvesvaras. Sarvefivara 
means sarva-Uvara, controller of everything, God, who is completely 
independent, everything depending on Him. Amongst the sarvesvaras 
are the Tsvaras. 



sarvesvaras'. 



is varus: 



•3T 


3TT 




f 


i 7 ^ w ^ 






q ortsfr 









q ^ aft 3ft 





2. The first ten sarvesvaras are called dasavataras. Dasdvatara is a 
name of the Lord, who appeared in ten (dasa) avatdras (incarnations). 
These ten vowels are grouped in five pairs of ekdtmakas ('being one 
soul'). Ekatmaka is a name of the Lord, who is the Supersoul in 
evei 







3T 3TT 














% i ^ ^ ^ 








3. The first one in e; 


ich pair is short {hrasva) and called vdmana (a, i, w, 


• . i ) • 


The second is 1< 


3ng (dirgha) 


and 


is called tri 


vikrama (a, r, w, 


.;.). 


Wh 


en Visnu came to Bali Mahar, 




He first took the form of a sr 


nail 


hrdi 


hmana boy (Vam 


ana) and aske 


d the king for on] 


ly three steps of k 


ind. 


Then Visnu took on 


the gigantic 


form of Trivikra 


ma and occupied 


the 


whole of creation with three steps. 












vamanas (short): 




trivikramas (1 


ong): 






3T 














5 ^ « <5 
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4. The consonants (vyanjanas) are called visnujanas, devotees of Visnu. 
Just as a devotee is always associated with the Lord and fully depending 
on Him, the visnujana needs a sarvesvara for its pronunciation. The 
combination of two visnujanas is called sat-safiga, saintly association. 





71 
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5. The visnu-vargas - ka-varga to pa-varga: 











3? 










or 




Z 






HI 


rT 


«J 




«T 






<T5 











^ 71 Tf ^ 



In each varga, the first letter is a-ghosa (unvoiced) and alpa-prana 
(minimum air), the second is a-ghosa and maha-prana (more air), the 
third is ghosa (voiced) and alpa-prana, the fourth is ghosa and maha- 
prdna, and the fifth is anunasika (nasal). 

6. Among the visnujanas (devotees), some are called visnu-dasas 
(servants of Visnu). They are divided into hari-kamalas (lotuses), hari- 
khadgas (swords), harigadas (clubs) and hari-ghosas (conches). The 
hari-venus (flutes), the nasals, are not counted as visnu-dasas, because 
the flute belongs to Krsna. 



visnu-ddsas: 



^ 

^ ^ ^ 

cT ^ ^ *T 



hari-gadas: 
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hari-kamalas: hari-khadgas: 













3 















hari-venus: 




7. The semivowels (antahstha) are called hari-mitras (friends of Hari). 

8. The visnujanas are divided into *soft' (voiced) gopalas and 'hard 1 
(unvoiced) yadavas. 



hari-mitras: 




gopalas (soft): 





1 




9 



















































yadavas (hard): 











t z 












?l ^ ^ 



See Exercise 3 (Sariijiia, page 31). 
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3. Verse Meters 

Sanskrit composition may be in the form of prose (gadya) or verse 
(padya), A verse consists of four quarters (padas), arranged in two lines 
(pahktis). 

(line I:) ^ ^us\ ^> t^vj] ^ujj ^ujj ^ ^ | (pada 1 + pada 2) 
(line 2:) ^ TFT ?T TFT TFT TFT II (pada 3 + pada 4) 

If the line is very long, it may also be divided: 

(line 1:) ^ igusi f* <$uj\ (pada 1) 

WT | (pada 2) 
fline 2:) ^ ^TR TR {pada 3) 

TFT TFT F? F^ II 



The pddas are regulated by their meter, which is defined in chandas 
(or chandah - 'that which covers poetry*). The earliest and most 
important work on chandas is the Pingala-chanda-sasfra by the sage 
Pingala. The smallest unit of a language is a letter, called a-ksara ('that 
which cannot be further divided*). In writing, the smallest units are 
ligatures, also called a-ksara. In order to distinguish them from single 
letters, we will call them 'syllables.' 

<£-ujt f-t ^-^T ^flf 9% W-\ I 

ha re kr-sna ha-re kr-sna kr-sna kr-sna ha-re ha-re 

F-> THT ?4 TT-H TT-*T TT-*T F~T II 
/i« -re ra-ma ha re ra-ma ra-nia ra-ma ha-re ha re 



These specific Devanagari syllables are given certain time units 
(matras) to pronounce - either one, two, or three time units. Three 
matras are used only for singing or calling someone from a distance Che 
radhe-e-e'). A syllable with one matra is called laghu (small, light), and 
a syllabic with two matras is called guru (great, heavy). According to the 
traditional system, the laghu syllables arc marked with a straight line 
( T ) and guru syllables are marked with a crooked line CT). 



1 
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For this Sanskrit course we have choosen an alternative system where 
the laghu syllables are marked with a dot (*•*) and guru syllables with a 
line (*-'). You can choose either system. 

« _ _ • • — _ _ _ • — • • — • — 



The syllable is guru, when it fulfills one of the following conditions: 



(1) The syllable has a long vowel: 


• 

a i u f rd-ma 

• — 


or a 'combined* vowel: 


e ai o au ha- re 


(2) The vowel is followed by: 


m h ham-sah 

— • 


or (in the next syllable): 


a double consonant kr-sna 


The last syllable of a pada is also optionally guru. 



The number of syllables in each pada (quarter) of a regular meter can 
theoretically vary from 1 to 999. Each of these classes comprehends a 
great number of possible meters according to the different modes in 
which long and short syllables may be distributed. 

But the meter is also not necessarily the same in all four pcidas - there 
are half-equal meters, unequal meters, and a whole class of meters 
regulated by the number of syllabic instances. Therefore, the number of 
verse meters is practically unlimited. Standard books mention about 
three hundred important meters. 

All meters of 4 syllables as a group are called pratisthd, of 5 
supratistha, 6 gayatri, 1 usnik, 8 anustup, 9 vrhati, 10 pankti, 1 1 tristup, 
etc. There is a specific meter of three padas with each eight syllables 
which is also called gdyatrL And there is a famous gayatri mantra in 
praise of Narayana (Rg-Veda 3.62.10), 
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Anustup 

The most common meter is called anustup, or iloka, and has eight 
syllables in each pada. The fifth syllable of each pada should be laghu 
(***), the sixth guru (V ), the seventh guru in the first and third pada, 
and laghu in the second and fourth pada. The other syllables are free, 
either laghu or guru. 

1. 2. 3. 4. 5. 6. 7. 8. 1. 2. 3. 4. 5. 6. 7. 8. 

• _ _ • — . 



Now we can check these syllables and also mark the remaining syllables: 

^ ha has neither a long vowel nor a 'combined* vowel (1); the vowel 
is not followed by a pronunciation mark or a ligature in the next 
syllable (2); it is also not the last syllable of the pada, and 
therefore laghu (one mdtrd). 

> re has a 'combined' vowel (1) and is therefore guru. 

^ kr itself is laghu, but it is followed by a ligature in the next syllable 
(2), and therefore guru. 

uj] sna is laghu. At the end of the first pada it is guru. 

1. 2. 3, 4. 5. 6. 7. 8. 1. 2. 3. 4, 5. 6. 7. 8. 

• _ — • i « _ • « • — ■ 

<£-t*t 5£-<*T ^-*m I 

• — — • • — — — mm m — * • • _ 

TFR F-> 7T-H 7T-*T ^ \ II 



Sec Exercise 4 (Other Meters, page 35) and Exercise 5 (Chandas, 
page 38). 
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4. Conjunctions I 

Sandhi is the first of the seven subjects of vyakarana (grammar). The 
word sandhi means junction, connection, combination, union. For 
example. King Jarasandha was bom in two halves which were joined by 
the witch Jara. Jara-sandha means 'one who was joined by Jara.' 

In grammar, sandhi is made between two immediate sounds, either 
inside a word or between words. The rules reflect the natural change of 
sounds when joined. For example, the words sat, cit and ananda 
(eternity, knowledge and bliss) combine to sac-cid-ananda. In English 
too, 'in-pure* and 'in-regular' become 'impure*, 'irregular', and 'he is' 
becomes 'he's.* In this way, words can be joined as a natural flow of 
sounds. 

Word endings which make sandhi in the Gita are: 

1 . sarveSvaras (vowels): -a, -a, -/, -u 

2. visnujanas (consonants): -d, -n, -m 

3. visnusarga (h): -ah, -ah, -ft, -uh, -uh f -eh, -aih, -oh 

Accordingly, sandhi is classified as sarvesvara- sandhi* visnujana- 
sandhi, and visnusarga-sandhi. We have selected and simplified a few 
prominent rules, giving them the name of a well-known example. 

Sarvesvara-sandhi 

(sandhi between vowels) 

(40) nityananda 

Rule: Two ekatmakas combine into trivikrama. 

It means that two vowels of the same class combine into a long one: a + 
a — » a\ a + a — I a; a + a — * d; and a + a — » a. 

nitya-_ananda -* Piomm^ nityananda - everlasting bliss (ananda) 

janma-astaml -* ^i-hikhI janmdstamt - the eighth day (as rami) 

after the full moon, when £n Krsna made His appearance (janma) 

ddva-anala —> davanala - forest fire 

bheda-abheda — * ^T^T^ bheddbheda - different and non-different 

niyama-agraha —> Pi^Hiye niyamagraha - not accepting (a- 
graha) regulations 
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niyama-agraha — * Pi<-IHIH5 niyamdgraha - eagerly accepting (a- 
graha) regulations (niyamdgraha has therefore two meanings) 
parama-dtmd -» H*HlrHl paramatma - 'supreme soul\ Supcrsoul 
The same is true with the other pairs of ekdtmakas - /-f t w-u, and so on. 
*f-JEfei ~* rffflfa - the Lord of LaksmT (Sii) 
bhraman iva — *yHr?l3 bhramanva - as if reeling (1 .30) 
hrahma jandti iti brahmanah — » 35J ■■JtMlrTlfri sji&J U K hrahma 
jandttti brahmanah - one who knows hrahma, he is a brdhmana 
bahu-udara — > bahudara - one who has many bellies (1 1 .23) 
You will master this rule by meditating on: 

aravinda-dala-dyata-aksa ~> SkTci^-smi^ciiST aravinda- 

daldyatdksa - 1otus-petal-blooming-eye\ the person who has eyes 
like blooming lotus petals (Brahma- samhita 5.30) 

(41) gariesa 

Rule: a-dvaya (a-d) and i-dvaya (i-T) combine into e. 
Dvaya means pair, and Dvaya is also a name of the divine couple Sri f>ri 
LaksmT-Narayana. A-dvaya means the pair a-d and i-dvaya means f-fi 
gana-Jsa -> tWIW ganesa - the leader of a group (gana) of beings 
gaja-Jndra -» *T^FB gajendra - the king (indra) of elephants 
karma- Jndriydni -> cfcAp&^iF-h karmendriydni - the sense organs 
for work (karma) 

hrsika-Jsa -> s<il*9T hrsikesa - the master (ffo) of the senses 

sarva-Jsvara -* H^£T7 sarvesvara - the lord (Ffrara) of all 

sarva-Jsvara-lsvara — » H^£l?$r? sarvesvareivara - the lord of all 
lords 

vrndavana-JSvarl -> <j<u«H3rft vrndavanesvari - the queen of 
Vrndavana 

a/mm mamajti 3TFH HMfn a/taffl mameti - [the conceptions 
ofj T and 'mine' 

vadanti tat tattva-vidas tattvam yaj jnanam advayam 
brahmeti paramatmeti bhagavdn iti sahdyate 
"Learned transcendental ists who know the Absolute Truth call 
this nondual substance Brahman, Paramatma or Bhagavan." 

(fl/rdg. 1.2.11) 

brahmajti paramatma iti bhagavdn iti -* dtUfa M'HIrHfrl 
Viqifalri brahmeti paramatmeti bhagavdn iti 
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(42) purusottama 

Rule: a-dvaya (a-d) and u-dvaya (u-il) combine into o. 

purusa-juttama -* ^Mlnn purusottama - supreme person 
(purusa) 

nara-juttama —> -iOtih narottama - supreme person 

sua jusna -* §ftrft^T sitosna - cold and heat, or winter and 
summer 

asta-_uttara-iata -# 3reffR-9TrT astottara-sata - 'eight (asta) 
above hundred*, one hundred eight 

maha-jutsava —* HSlctf q mahotsava - great festival (utsava) 

i$a-_upanisad -> fSflnPmq tsopanisad - £n ISopanisad 

kstra-judaka -* sflTR^ ksTrodaka - ocean of milk (fcs/ra) 

dama- judara -* cihI<;{ damodara - one whose belly is bound by a 
rope {dama) 

(44) naiva 

Rule: a-dvaya (a-d) and e-dvaya (e-ai) combine into ai, 
najeva —> %1| naiva - never 

krsna-_eka-saranam — * ^<wtw*K*«i*i krsnaika-saranam - taking 
Krsna as the only (eto) shelter 

krtvajBva and sadajeva -» <j)c^q krtvaiva, M^q sadaiva (from ^r/~ 
Gurv-astakam 4) 

mama_eva_amsah -» nAqi9T mamaivamsa - my fragmental part 
(15,7) 

(46) yady api 

Rule: i-dvaya (i-i) becomes y before any other vowel. 

yadi_api — > ^^jIm yarfy a/w - although 
Although, for clarity, there is still the space between yady and a/?/, but 
now, after making sandhi they are spoken as one word - 'yadyapi" 

yadijapijete -» W^OH yady agy ete (say 'yadyapyete') - although 

they (1.37) 

vahamijaham -» qBi^M^H vahamy aham (say 'vahamyaham') - I 
carry (9.22) 

daivf MUefft -> t^t f£tar da/vf Ay «a (say 'hyesa') - this is divine 
(daiVO (7.14) 
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mayLdsakta-manah -» H^IHrb-J=RT: mayy asakta-mandh (say 
'mayydsakta-') - one whose mind is attached to Me (7. 1) 

harer ndma harer ndma harer namaiva kevalam 
kalau nasty eva nasty eva nasty eva gatir anyathd 
"In this Age of Kali there is no other means, no other means, 
no other means for self-realization than chanting the holy 
name, chanting the holy name, chanting the holy name of Lord 
Hari." (Brhan-ndradlya Purdna 38.126) 
na_asti_eva -* nasty eva - there is certainly no . . . 

(47) manvantara 

Rule: udvaya (u-S) becomes v before any other vowel. 

manu-antara -* h^tk manvantara - the ruling period of Manu 
guru-jastakam -» gurv-astakam (say ' gurvastakam*) - the astakam 
(eight verses) glorifying the guru 

yesdm tu_antagatam pdpam mmih rq*n<ici*i hihh yesdm tv 
antagatam pdpam (say 'tvantagatam') - but of those whose sin 
(papa) is gone (gata) (7.28) 

jndm tu_atma_eva — sTpft r^TF^ jhdtu tv dtmaiva (say 
'tvatmaiva") - but (tu) the jiidnl is just like My very self (dtma) 
CMS) 

(51) vande 'ham 

Rule: After words ending in e and o t a is hara. 

Hara is a name of Lord Siva, who is responsible for the universal 
destruction. Therefore 'a is hara' means that a is dropped. 

vande _aham — > 3^ b6H vtfwde 9 ham - I praise 
dehe_asmin -* sf^R <te/i<? '^w - in this body (8,2) 
ye_api_anya-devatdbhaktdh -> tfr 5^^T-^rTT-^rf5T: jte 7>y anya- 
devata-bhaktdh - but those who are bhaktas of other devas . . . 
(9.23) 

Examples for words ending in o are given under rule (80), because the 
ending o is mostly derived from ah (namah — > namo). 
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Visnujana-sandhi 

(sandhi between consonants) 
(59) Srimad-Bhagavatam 

Rule: 'Hard' consonants change to 'soft' consonants, before soft 
consonants and vowels. 

Srimat-JBhagavatam -» H <** I « I q d H Srimad-Bhagavatam 
When you examine the alphabet you can easily understand or just feel 
the difference between 4 hard' (unvoiced) and *soff (voiced) consonants. 
The soft consonants arc marked in bold type: 



ka 


kha 


ga 


gha 


ha 


ca 
ta 


cha 
tha 


ja 
da 


jha 
dha 


na 
na 


ta 


tha 


da 


dha 


na 


pa 


pha 


ba 


bha 


ma 


ya 


ra 


la 


va 




sa 


sa 


sa 






ha 











This rule applies mainly to /, and occasionally to k. 

jagat-Jia -» ^i'i£l9T jagad-Ua - Lord of the universe (jagat) 

jagat_yiparivartate ^^T^rfT^r^ jagad viparivartate - the 
universe is revolving (9.10) 

prthak-_vidhah -> xjsrfr^^r: pnhag-vidhah - different kinds (10.5) 
(61) suhrt satam 

Rule: On the other hand, 'soft' consonants become 'hard' before hard 
consonants. 

suhrd_satam -* mm F^rMriiH suhrt satam - the friend (suhrd) of His 

devotees 
This rule applies mainly to d. 

tad_tad_j>rapya ~* nnryi^ tat tat prapya - after achieving that 
(2.57) : 

tattvavidju -> drqfqrj tath>avit tu - but the knower of the truth 
(3.28) 
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(69) aham bhajami 

Rule: in becomes m before a consonant. 

ahamj>hajami -» *RTTfa aham bhajami — l worship 
govindam adi-purusamjam ahamjbhajdmi -* ^fq^HlR-^J^ 
dH5 *H jiiJh govindam adi-purusam tarn aham bhajami - I 
worship that Supreme Person Govinda (Brahma- samhita) 

You will find examples in almost every verse of Bhagavad-gTta. 

Visnusarga-sandhi 

(sandhi of h) 

(78) namas te 

Rule: h changes to s before fifth, and /i changes to / before c/ch. 
namahje -* iHf-d /tamos - obeisances unto You 
vedaihjca -* %^£T v*<ftztf ca - and by the study of ihcVedas 
(15.15) 

duryodhanahjada -* ^qf^FRrf^T duryodhanas tada - then 
Duryodhana ( 1 .2) 

dhirahjatra na muhyati -» *JW*n^ *jeufci dftfctt ta/ra 
muhyati - in such circumstances a sober person (dhlra) is not 
bewildered (2.13) 

viratah_ca — > iq<ic£I viratas ca - and King Virata (1 .4) 
ananydh_cin(ayantah — * 3T^Tff§F?fEFTT: ananydi cintayantah - 
exclusively meditating [on Me] (9.22) 

(80) namonamah 

Rule: ah becomes o before soft consonants and before a. 

namah_namah -» ^*Tf 5R: ramo mzma/i - repeated obeisances 
rajah- _guna —* rajo-guna - the mode of passion 

i/o nrsimhah parato nrsimho yato yato ydmi tato nrsimhah 
bahir nrsimho hrdaye nrsimho nrsimham ddim Saranam prapadye 
"Nrsimha is here, Nrsimha is there. Wherever I go, there is 
Nrsimha. Nrsimha is outside and within my heart. I take 
shelter of Nrsimha, the Supreme Person." (Nrsimha- Purdna) 
And Lord Nrsirhhadeva sometimes makes sandhi (nrsimho) and 
sometimes not (nrsimhah). 
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Because the ending -o was thus created, a following a will be also 
affected by sutra (51). 

bhaktahjasi ~* hhakto asi -> (51) Hr^t sfa bhakto 'si - you are a 

devotee 

namah_astu te -* namo astu te -» (5 1 ) ^FTt 5^c| * namo 'stu te - 
obeisances unto you 

itah* paratah, yatah, tatah — > i/o, parato, yato y tato 
adhah-jaksaja —* adho-_aksaja (51) adho-'ksaja — » OT^TtS^jT 
adhoksaja - 'below (adhah) perception' ; a name of the Lord who is 
beyond the perception of the material senses 

parah-jaksa -> paro-jaksa -* (51) paro-'ksa -» ^RTST paroksa - 

'beyond (parah) the eye\ not seen or witnessed 

ajah_nityah sasvatahjayam — » 3T^ft Pir^: §TT£Tcft q/0 nityah 

sasvato (80,51) 'yam - this [soul] is unborn, eternal and ever- 
existing (2.20) 

Samah_damahjapah Saucam -» 5*Rt ^H^dH: fa/no (80) damas 
(78) to/wA - peacefulness, self-control, austerity and purity (18.42) 

(83) barer nama 

Rule: h which is not preceded by a-dvaya (a or a) changes to r before 
soft consonants and vowels. 

hareh_nama -» W&fa barer nama - Hari's name, the holy name 

senayoh_ubhayoh_madhye -> £h<I| </H^4*£|' senayor ubhayor 
madhye - in between both armies 

tribhih^unamayaih_bhavaih_ebhih -> fafa'juiH^feftfa: 
frtftWr gunamayair bhavair ehhih - by these three modes of nature 

(7.13) 

See Exercise 6 (Sandhi, page 49). 
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5. Conjunctions II 

* l As remarked by Dr. (now Sir) Bhandarkar /Grammar was 
not an empiric study with Panini and the other ancient 
grammarians of India. 1 In fact, in the hands of the ancient 
grammarians of India, Sanskrit grammar rose to the dignity of 
a science and must be studied as such. To quote the words of 
the learned Doctor again, 'Its study possesses an educational 
value of the same kind as that of Euclid and not much inferior 
to it in degree. For to make up a particular form, the mind of 
the student has to go through a certain process of synthesis/" 
(M.R. Kale 1894, A Higher Sanskrit Grammar) 

In this chapter we present those sandhi-sutras of Harinamamrta- 
vydkarar >m which are needed in the Bhagavad-gttd. We follow the 
numbering of Madhyama-Harindmamrtam, the first English presentation 
of Harinamamrta-vyakaranam. 

*rf^Sj: sandhi rr^-^T^ in the same word PtoMH always Piouh 
always *IT<J-\3Hti*Wl: between dhdtu (verb) and upasarga (prefix) 
3T^Tr^ not always *J5T-fa$9t in the specification of sutras 3T^T in 
other places also 3TpTrCR not always %^A?\ is desired. 
"Sandhi is compulsory inside a word and between dhdtu and prefix. It is 
optional in sutras, spoken Sanskrit, etc." 
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Sarvesvara-sandhi (12 sutras) 

40. ^9IMdK 4*lrH^> f^fT^T Brf%5fR: I 

?9nqcm: dasavatara (the first ten vowels) H*lrM<k before ekatmaka 
inRirqi having joined (or merged with it) BtfqshH: trivikrama (long). 
"A dasavatara plus its ekatmaka becomes trivikrama'' 
(a_a) jnana-jagni -> simiTm jnanagni 

(aja) nitya-jBnanda —> R?*IPP3 nityananda 

(d_a) prabha jasmi —> SPTOw prabhSsmi 

(a_a) maha-jatma H6lr*HI mahatmd 

(/_/) sarvani Jndriyani -» tiqiuTiPaqifoi sarvamndriydni 

(T_T) sn-Jsa -» *ft9T fiffti 

(t/_w) bahu-judara q6q< bahudara 

41. 3T5*jf*T5^ ^ I 

ST-S^H a-dvaya (a and a) before i-dvaya (i and ^ tnc letter e. 

"A-dvaya plus i-dvaya becomes 

(#_0 gaja-Jndra -* T^J{ gajendra 

(a J) gana-Jsa -> 

>*tf//uz Jcchasi —> twSB^ yathecchasi 

(a_T) maha-Jsa — * *T?ST mahesa 

... 42-45. 3fT I 3t-3# 3TT I xr-^ ^ | 3TT-3^ 3ft I 

"[Similarly, a-draya] becomes o before u-dvaya, ar before r-dvaya, ai 
before e-dvaya, and aw before odvaya" 

(a_u) 3Tt I purusa-_uttama -» ^MlrlH purusottama 

(a_u) ^-5^T 3TT I jmII -» *TSjtrJ>T{ yathoktam 

ifljr) ^-StT 3T^ | deva-_rsi h» ^ifif tfevorf i 
(fl_r) ^t-gir 3T^[ I mafia- _r si -* maharsi 
(a_e) tT-Sr^ Q I __eva — * ruuVa 

tT | _ eva _> sadaiva 
(a_ai) I bhoga-jaUvarya -> HTAsT^ bhogaiSvarya 

(a_o) 3Tt-3T$ 3fr I uttama-jojas -* \dd*fMH uttamaujas 
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46-48. V: I ^: I ^4 fS I 

f-VR i-dvaya 5pl certainly becomes y *T^3Pt before sarveivara 
(other than i-dvaya) u-dvaya ^: becomes v ^-S^Ff r-dvaya 

7: becomes r. 

"Before sarveivam^ i-dvaya becomes >\ u-dvaya becomes v, and r-dvaya 
becomes r * 

{i_sarve£vara) ?-fi^Aq H^^" I yadi api VZlfa yady api 

(u_sarv.) ^- I manu-jantara -* H^*r|' manvantara 

(r_sarv.) ^-^"4 7: I kartr-_atma ~» <*>^ichi kartratma 
But before another ekatmaka {ill, w/w, r/f t respectively), ekatmaka- sandhi 
(40 J takes precedence. 

... 49-50. q 3T*t ^ OTq I Oft SRJ 3ft 3TTW I 
**[ Before saneivara,) ^ becomes ay, ai fly, o av, and an a v." 
(Kand v can also be dropped, and there is no more sandhi.) 
(ej) ^ yotsye Jti ~* ^ <itrf-q ffrT na yotsya iti 
(e_u) % rathopasthe _upavitat -» TsftaW 3^nf%9T?T 

rathopastha upavisat 

(eje) ^ tfrq; .wzrve _eva -» ipi sarva ^va (here y is dropped) 
(dULsem) 3ft 3TT^ dvau Jmau -> si^hI Atf* imau (here v is 

not dropped) 
But before a y see next sutra, 

...51. q-an^TTH ar^r ftt fa^^TST^ l 

t?-3frwjF[ after the letters e and o 3T^T FT: a is dropped ftpWJTOF^ 
at visnupadanta (visnupada-anta - the end of an inflected word). 
"After e or o at visnupadanta, a-rama is dropped." 
(This sutra takes precedence over 49-50.) 

(e_a) vande _aham — » bSH vande Viam 

(mixed:) /<? Jme javasthitdh 49..51. cT ?^ 5^f**TrTT: /a 

Aw 'vasthitah yuddhe 
Examples with -o are under swfra 80, because the ending -o is mostly 
derived by that sandhi rule. 

There is no saw//!/ in a few cases -^ft $J no ftfl (17.28); 3TTT^t 3^ 
awfldi uMau (13.20) 
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Visnujana-sandhi (14 sutras) 



59. f%t3ipTFft f^Jjq^p^ ^RMIM ^ l^tRP I 

fc^ujjcS.H: any visnudasa ftR0p?$-3ff^ at the end of visnupada ... 

Sf^TOI becomes harigada. 

(Taking into consideration .siifra 61, the meaning is:) 

"A visnudasa at visnupadanta, before sarvesvara or gopala, becomes 

harigada" 

The general principle is sthane sadrsatamah - the replacement should be 
the most similar sound, i.e. of the same varga. In the Glta the examples 
are only with /: and / (that is how words are ending), which become g 
and d. 



^fika ^Tga *T 

^ *9 ?T 

8 8 I ^ 

rTta ar ^da If 



(k_gop.) prthak-_vidha -> ^ffav prthag-vidha 

(t_sarv.) jagat-JSa — > ^FT^t^T jagad-Tsa 

{t_gop.) Bhagavat-_gTta -> ^MMq^cll Bhagavad-gita 



... 60. FfWr #%opf I 

6R^ ,J il before harivenu sP^'Jj: harivenu optionally. 
"[V/^iwrfdAYi at visnupadanta] changes optionally to harivenu before 

This rule is compulsory inside a word. 

The visnuddsas t and ^ change to harivenu of the same varga. (see table 
above) 

(fc_m) vdfc-_m«yaw -> qis-H^H van-mayam 
(r_n) jagat-_natha -> ^TWr?J jagan-natha 
(d_n) tad-_nistha — ► crfsTB tan-nistha 
(d_m) mad-_manah -* h-*-mi: man-mandh 
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... 61. m^cHM eRebHrtH I 

qf^SFRlD before yddava always ^Rc^h^h harikamala. 
w \ Ws/iittfizfti] always changes to harikamala before yadava" 
The visnudasa d changes to harikamala of the same varga, i.e. f. 
(4Jfc) jw -karosi -> GRQSTtfll yat tflros/ 

(d _/?) mtuf- _paratna — » hc<-kh mat-paramo 
(d_s) suhrd _satam -» ^^TrfTH «/i/t .ra/flm 

174. ft wild i « hi «RcbHrt f^rrm i 

ftuj[<HH4 of visnudasa sft.ct>H<nH of harikamala optional 
RmA before virdma. 

"Visnudasa changes optionally to harikamala before virama" 
Viramah para-varna-adarsanam - virdma is defined as the absence pf a 
following letter. This happens at the end of a sentence, verse line, in 
dictionary entries or a word list. 

(d^virdma) tattvavid — * nrqftri tattvavit (Bg. 5.8) 
... 62. cTcT: 9T9^t I 

r^=r: after that [visnudasa] (in cont. of 61 .) ST: the letter i T§: the letter 
cA optionally. 

'Then [after visnudasa], i changes [optionally] to eft," 

(This option is taken in Bhagavad-gitd. An example is given under sutra 

65.) 

... 63. tifflm I 

^: the letter h SfcfrV: harighosa. 
"[After vi.mu^fara] /i changes [optionally] to harighosa," 
(sdksdt Jxari —> 59. sdksdd Jxari -* ...) 

(O) Jofcfad jfcfcri -* 63. HTSTTSft JdJbarf rfAan 
... 64. ^rfr qr^uff «T^7^| RT^H I 

^=ft the letters d and / RT-^ft the following letter W-^HP- ^Ff^ 
before the letter /, ca-varga and ta-varga Rir*^ always. 

"D// change always to the following letter before la, ca-varga and ta- 
varga" 
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(tj) bhuvandt Jokah -» duq^-^q-ilRl^i: dbrahma-bhuvandl 
lokah 

(tjc) dScaryavat _ca -> 3TTgpfau dscaryavac ca 

(t J) sydt Jandrdana —> 3>T ylfci: ^TTdFTR^F kd pfitih sydj 

jandrdana 

(d_c) mad'jcittah -> nflim: macdttdh 
(dj) yad Jndtxd — <J^lirqi yaj jndtva 

gurur na sa sydt sva-jano na sa sydt 
pita na sa sydj janani na sa sydt 
daivam na tat sydn na patiS ca sa sydn 
na mocayedyah samupeta-mrtyum 
"One can not be guru, relative, father, mother, a demigod, or 
husband, if he cannot deliver his dependents from the path of 
repeated birth and death." (Bhdg, 5.5.18) 
sydtjananl -> sydj janani; sydtjna — > sydn na (2x) 
but no sandhi: sydt svajanah, sydt pita 

... 65. rfST 9T I 

rT: the letter t ^ becomes c 9t before s\ (This sutra takes precedence 
over 62.) 

"And t changes to c before i," 

(yad _Jreyah — » 61 . yat _sreyah 
(t_£) yat _Jreyah — > 65. yac _Jreyah — * ... 
(... -» 62. yac chreyah) 

66. ^Tt ^rTm^TT: ^Tt: ^TFT: cTSRTT: ^RP=T: , 

the letter « 3FrT: at the end ^T-^OT: before c or ch 9T-7TH: &z- 
rdrna fasaj^j^ -tjg: preceded by visnucakra fauJ^jm-tj^: preceded 
by visnuedpa or before f or f/i ^-7T*T: §a-rama rf-ST^ft: 

before f or r/i H TFf : sa-rdma. 

"Final n changes to mi before c/c/i, to before tltK and to before 

tithr 

(n_c) agatasun _ca -> ^FTrTT^ST agatdsums ca 
(n_t) tan Jitiksasva -> rTTfmfoST^ /d/ws titiksasva 
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... 67. <*t wzm ^ I 

before / t^-TFT: the letter / ^ certainly. 
"[Final n] changes to / before V 

(And because / is a replacement of a nasal letter, it is to be nasalized.) 

(nj) iraddhavan Jabhate -* ^JST^W^rf sTFTH sraddhavat 
labhate jnanam 

... 68. ^-5T-3T-ST-7T% ^RTH: I 

^T-?T-3T-5T-7T^ before the letters jjh n s ot-T\*{: the letter n. 
"[Final n] changes to n before jjh y n and i." 

(n J) sprsan Jighran -* FJ97f^?Ft sprsan jighran 

(n_s) pasyan _srnvan -> ^"qo-^uq-i paiyan srnvan 
69. RT f^uj^st> f^3JpT% I 

^T: the letter m f^^^phM visnucakra f^rppt before visnujana. 
"Final m changes to visnucakra before visnujana" 

(m_visnuj.) aham Jbhajami rFT^ *H Jiifn tarn aham bhajami 

... 70. faujj^KJ ^R^r^c^ r^ujjMcii^HI ^ I 

fqujjrjsr)^ of visnucakra sft^ 1 ^: harivenu fauJ^'T before 

visnuvarga, i.e. before any of the 25 letters of the Five v/snuvargav 

facajq^T^n^T at visnupadanta cj but optionally. 

"VfoitfcaJkra [further] changes to harivenu before vi$nuvarga. But at 
visnupadanta, this change is optional." 

Visnucakra changes to the harivenu of the varga of the following letter 
by .vf/tdm sadrsatamah: 











3= 










5T 


3T 












°T 






SI 






•J 


— * n 












-» m 
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For example, the prefix sam changes to sam (by sutra 69), and optionally 
to sah, san, san, son, or sam (by sutra 70): 
(sam.kirtana — * 69. samkirtana — > ...) 

{m_k-varga) u£1<4h sankfrtana, Wgn sankhya, WW sahga, 
Mffin sanghata 

(m_c-varga) ^T^T saHcaya, Srf^TO sanchinna, H3T*J 
sanjaya 

(mj-varga) WrfV santusta y sandeha, jaiufti, H^IH 

sannySsa 

(m_p-varga) sampraddya, sambandha, 

sambhava, WTO sammoha 

But if the following visnujana is not visnuvarga, only $«rra 69 is 
applied: 

(mjiarimitras) WTR samyama, *f78T samraksa, tiVlM samlagna, 
samvada 

(m_harigotras) ^T9"RT samsaya, ^TCTTT samsara, HFT^ samharate 
(2.58) 

Reduplication: 

73. c||HHkl ^-W-^Tr: fe: TT^^T | 

qiH-iirL after vdmana ^-^T-^TT: the letters hah fe: twice ^r^^TT 
before sarveSvara. 

''After vamana, final /i n n are reduplicated before sarvefvara" 
{an_sarv.) prahasan Jva -» yetifaq prahasann iva 
(in^sarv.) svamin Jti -* ^faBlfc! lift 3 svaminn iti namine 
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Vi§nusarga-sandhi (6 sutras) 

By sutras 77. and 79., visnusarga remains unchanged before k kh p ph s 

ss. 

(h_k) gfto stf^PTT: sukhinah ksatriyah 

(hkh) 9T^: T^fabdahkhe 

(h_p) t%R> ^JTR: Isvarah paramah krsnah 

(h_ph) ^fr: ^v^\karmanahphalam 

(hj) ^^anyahirnoti 

ig?w: M5iq: nakulah sahadevah 

78. VBtfc TO*rt: tRm: rT^RTt: FTTH: I 

^-^4t: before clch ST-TT 1 ?: the letter s Z'&ft: before ^-TFT: the 

letter s rT-£PTT: before tlth H-TFT: the letter j . 

"[Visnusarga] changes to f before clch, to 5 before tltK and to s before 
tlth/ 

(h_c) vedaih jca -* %^ST vedais ca 
(h_t) namah Je — > -1H<^ nomas te 

80. ^Id^HMlMH^I^ iRrilH I 

3TRT after a '3TTR- l f)Hi<n<il: before the letter a or gopala 3": w 
Pir^H always. 

(Sutras 80-81 deal both with aAAS/i before sarveivara and gopala* but 

since sw/ra 80 is more specific, it takes precedence.) 

"[Visnusarga] changes always to u after a and before another a or 

gopala^ 

This w makes sandhi with the preceding a (a/i_ — * a_u_ — > o_ ). 
Therefore we can say that the ending ah changes to o before a and 
gopala. 

(ah _gop. ) namah _namah -> ^R: /tamo nama/i 

If a is following, it is dropped by sutra 51, 

(ahja) namah _astu -» namo _asta (51 .) ^ft 5^ rt namo f stu 
te 
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si. tKvt^H^^ripm wNft^- i 

3T^-^-^^-3ftfP^r: after a-dvaya and the words bho, bhago, agho 
dl^: elision. 

i4 | Visnusarga] is dropped after a-dvaya [before sarveSvara and gopdla]" 
( And there is no more sandhi.) 

(ahjsarv,) arjunah __uvdca ~> flffaff 34TQ arjuna uvdea 

(dh_sarv.) nirya-yuktdh _updsate -» PlrH^Tbl ^HlMci nityayuktd 
updsate 

(dh_gop.) sattvikdh Jbhdvdh *-* Hlfr^TT ^TT^T: sdttvikd bhavdh 
... 82. tnsr-H-qTt f^npR I 

rr^-H-q?: after the words esa and fq^Jj^H before visnujana. 
"[Visnusarga is dropped] after esa I sa before visnujana" 
From the previous sutras it is implied, that visnusarga is also dropped 
before sarveSvara (81), but not before a (80). Therefore, the h of esah 
and stf/i is dropped always, except before a. 

(esah_) esah Jtrodhah -» ^ ttttj: esa krodhah 
(sahj) sah _kaunteyah -* H <*^q: «?a kaunteyah 

T: the letter r % £RTr[ after TSvara (the sarvesvaras without aid) 
^3T?-* finish before jrcratfvanz and gopdla. 
"[Visnusarga] changes to r after Tsvara, before .wn™ra and gopdla" 
(ih_sarvJgop.) agnih Jyotih _ahah -> 3Tp^THiffrRF: agmr /yo/ir 

(eh_gop.) hareh _ndma — * FT^rfa" /rarer rama 

(aih_sarvJgop.) gunamayaih _bhdvaih _ebhih ^uiH^'trf^f^: 
gunamayair bhdvair ebhih 

(oh^sarvJgop.) senayoh _ubhayoh _madhye -» fHUt-h'HiftH^ 
senayor ubhayor madhye 
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84. SfftflRmft I j 

3T^t3TCTc[ not preceded by Uvara 3#!f even T-TFT-^T: ra-rama-ja. 
"[Visnusarga changes to r before sarvesvara and gopala] even if not 
after Uvara, if it is ra-rama-ja." 

Ra-rama-ja means, h is originally derived from ra-rama (the letter r), as 
in some words like punah (from punar) and an/a/i (from antar). 

(ra-rama-ja _sarv.) punah _avartinah — > ^RT^f^T: punar 

avartinah 

(ra-rama-ja _gop.) antah-Jyotih -» SRPmmS antar- jyotih 

Another example, although not ra-rama-ja, is a/uj/i. 
(ahah_gop.) ahah _yad -» 3i 6^ \ahar yad 

See Exercise 7 (Sandhi-sutras, page 54). 
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6. Declension I 

There are two kinds of words - dhatus and namas. Dhatus are verbal 
roots which are conjugated into verbs (Chapter Twelve). Namas, 
themselves derived from dhatus, are all other words, such as nouns, 
pronouns and adjectives. 

• Some namas, like conjunctions and interjections, are indeclinable and 
are called avyaya ('unchangeable*). Most important are ca (and), na 
(not), va (or), apt (also, even), iva (like), tu I kintu (but), eva I hi 
(certainly ), evam I iti (thus), yadi I ced (if), iha (here) 



More avyayas: 

«Fc|<kt quickly 

dM^H ever, constantly 

3Trf: 'from this', besides this, 

from now, therefore 

3mpBf exceedingly 

SWT, 3T^ft now (for auspicious 

beginning) 

3TU today 
3T^J: down, below 
3T$J^T now 
3T^=TrT: finally 

SflWRt again, moreover, besides 
31WRT: near, close by 

in the other world, after 

death 

OTf^T for tender calling 

31% to address an inferior person 

useless; able (in both 

meanings 'enough') 

3t^**4*l definitely, certainly 



3TF^ expressing lamentation or 

wonder 

^3T?t expressing wonder 

3TTH, so be it (-> 'Amen') 

? expressing grief or anger 

t^r[ little, slightly 

3 expressing conjecture, reflection 

3cT also, even, certainly 

^ t^, 3ft t off expressing 

recollection or calling 

f^T verily, indeed 

cbq<i4 only, merely, simply 

surely, indeed 
ft<H* fa fin a long time 
^TRJ at any time, sometimes 
^wjTlH silently; fixed 
^TR: obeisances, reverence 

not so, not at all 
HHl in various ways, separately 
focTTR definitely, extremely 
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ftc4cj| always 

•j expressing doubt, uncertainty 
^£TH definitely 
•Tt not 

M^JI'-rlH sufficiently, enough 
^SIRT after, behind 
<JH: again 

qrr before, previously, at first 

ufrlftHH. every day 

yri[r[ on the other hand, rather 

before, eastern 
girT: in the morning 
RTO: mostly 

STnEl in the other world, after death 
a special syllable for mantras 
Sflf expressing great sorrow 
WTr[ forcibly, excessively 

out, beside, except 
•pfte respectful address 

in multiple ways, again 
iff? various, many 
^Tt , "*TT: respectful address 
HT do not 

fa??:, f*T*TT mutually, secretly 
f*T*zrr wrongly, to no purpose 
ijg: time and time again 
ijtTT falsely, fruitless 
g^Rc( simultaneously 
eminent, excellent 

f^ftT^ according to precept, 

properly 



f^fT without, except 
^ verily 

§T%: gradually; little by little 
9T«r[ continuously, permanently 
ti<J>rl once 

mcicih a ' wa y s 

H^T always 
^FTU: immediately 
MHtin: all around 
*T*TH with, once, equally 
«*^MH. near, in one's 

presence 

H*fl^HH. we,1 » properly 

truly, perfectly, totally 
^Hi? with, along 

suddenly, all at once 
TTTSnrt directly, personally 
^TRTH at twilight, at dusk 
W particle indicating past 

*«WH oneself, personally, on its 

own accord 

^qfcn expression of 
auspiciousness 

^ibi expression for giving 
oblations 

?, FT address 
IT^T expressing grief COh, no!') 
or joy ('Oh, yes!*) 

hihi ... expressing laughing 



Bhagavad-gtta Qrammar 



43 



• Namas other than avyayas are cither masculine, feminine and neuter 
The undeclined form, by which you find a ndma in the dictionary, is 
called prakrti (nature). In a sentence, however, we need words with 
grammatical value (called visnupada by JTva GosvamT). These declined 
forms are obtained by adding suffixes (called visnubhakti) to the prakrti 
form. 

ndma + suffix — > declined word 
'prakrti' * visnubhaktC 'visnupada* 

suhrd (friend) suffix am suhrdam (to the friend) 

The spiritual meaning of this formula is that prakrti (material nature) 
becomes meaningful when connected with visnubhakti (devotion to the 
Lord). Then it is no longer material, but considered the Lord's abode 
{visnupada). 

Namas are declined in eight cases and three numbers. The eight cases 
arc prathama (first), dvitTya (second), trttyd (third), caturthi (fourth), 
pancami (fifth), sasthi (sixth), saptami (seventh) and sambodhana 
(address). The three numbers are singular, dual and plural. Accordingly, 
there are twenty-four standard suffixes. 

• The standard suffixes: 



cases: 




singular 


dual 


plural 


( 1 ) Prathama (first) 


subject 


sfu] 


an 


Ijjas 


(2) DvitTya (second) 


to ... 


am 


au 


Is Jas 


(3) TrtTya (third) 


with ... 


Ilia 


bhyam 


bhis 


(4) Caturthi (fourth) 


for... 


Ink 


bhyam 


hhyas 


(5) Pancami (fifth) 


from ... 


InJaslil 


bhyam 


bhyas 


(6) Sasthl (sixth) 


of ... 


[h jas 


OS 


am 


(7) SaptamT (seventh) 


in ... 


iw 


OS 


sulpj 


(8) Sambodhana (address) 


o... ! 




au 


Ijlas 
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Our number code for these cases and the declension of suhrd (friend): 





<l.2> 


(1.3) 




suhrd 


suhrda u 


suhrdah 


CM) 


(2.2) 


(2.3) 




suhrdam 


suhrdau 


suhrdah 


(3.1) 


(3.2) 


<3.3) 




suhrda 


suhrdbhyam 


suhrdbhih 


(4.1) 


(4.2) 


<4.3) 




suhrde 


suhrdbhyam 


suhrdbhyah 


(5.1) 


<5.2) 


<5.3) 




suhrdah 


suhrdbhyam 


suhrdbhyah 


(6.1) 


(6.2) 


(6.3) 




suhrdah 


suhrdoh 


suhrdam 


(7.1) 


(7.2) 


(73) 




suhrdi 


suhrdoh 


suhrtsu 


(8-1) 


(8.2) 


(8.3) 




he suhrd 


he suhrdau 


he suhrdah 



(F.e., (2.1) means 'second case, singular.') 



• The process of declension: 
I. first case singular (1.1): 

The standard suffix is slu]. 

The letters in brackets, like (uf, (jf, etc., are indicatory letters, 
and are dropped in the process of declension. 
suhrd + s[uf -* suhrd + s — * ... 

The letters i and r at the end of a word become h in the process of 
declension. This h (visarga) is a specific sign which is applied after 
vowels, indicating an echo. It therefore does not affect the ending d 
of suhrd. 



2. first case dual (1.2): 

suhrd + an suhrdau 

3. first case plural (1.3): 

suhrd + fjjas —* suhrd + as — » suhrdas — > suhrdah 

4. the other cases: 

suhrd + am — > suhrdam (2.1) 
suhrd + Is fas — > suhrdas ~* suhrdah (2.3) 
suhrd + ff fa -> suhrda (3.1) 
suhrd + bhyam —> suhrdbhyam (3.2) 
suhrd + sulpl -* suhrd + su -+ ... 
By our sandhi rule (9), d changes to t. 
... -* suhrtsu (7.3) 
In this way all the 24 forms of suhrd are derived. 
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• The other main paradigm, besides suhrd, is that of krsna, representing 
all masculine words ending in short a - the majority of words. There are 
a few different suffixes used. The major differences to suhrd are marked 
in bold type. 



singular dual plural 



krsnah 


krsnau 


krsnah 


krsnam 


krsnau 


krsrwn 


krsnena 


krsnabhyam 


krsnaih 


krsndya 


krsnabhyam 


krsnebhyah 


krsnat 


krsnabhyam 


krsnebhyah 


krsnasya 
krsne 


krsnayoh 


krsnanam 
krsnesu 


he krsna 


krsnayoh 
he krsnau 


he krsnah 



Sentences: 

krsnah { 1 . 1 ) bhaktam (2. 1 ) raksati - Krsna protects the devotee. 
bhaktah (1.1) krsnam (2. 1 ) bhajati - the devotee worships Krsna 
bhaktah (1.1 > krsnena (3.1) raksyate (pass.) - the devotee is protected 
by Krsna 

krsndya (4. 1 ) namah - obeisances to Krsna 

bhaktah (1.1) krsnat (5. 1) dgacchati - the devotee comes from Krsna 
krsnasya (6. 1 ) bhaktah (1.1) gayati - Krsna* s devotee sings 
bhaktah (1.1) krsne (£. 1 ) vasati - the devotee lives in Krsna 
krsna ! - O Krsna! ^ 

By knowing krsna and suhrd everything else is known. Please do not 
go ahead before having memorized the chart of krsna. Try to envision 
the respective place of each form in the chart: 

krsnah, krsnau, krsnah, 

krsnam, krsnau, krsnan, ... 
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• New sandhi-sutras: 

107. %m ^U fa -A 46%*«r: Sc^-faf^-HFT ^, 

?3J7-£f/fa ^ after fivara, harimitra, ka- and ha-rama yryq- 

faf^fe-H^T of the letter j of a pratyaya or v/r/nc/ the replacement j 
^-fa f JJJH J I -cZT^IFT in case of vyavadhana (interposition) of num 
(visnucakra) or visnusarga 3rf^T even. 

After Tsvara, harimitra, k t or /i, s of a pratyaya or virinci changes to 5, 
even if there is interposition of nfuml or visnusarga. 
An example we find in the declension of krsna* where after the Hvara e, 
s changes to s: 

krsna + sufpj ~+ (by a specific process) krsne + su -» (107) trj/ie + 

no. ?-^-m-3^r«rr *r: 

after the letters r, j and r-dvaya ^ of the letter n ^: 
the replacement * *t^W-F-^T ^ -*>^M- t T^ 7 f-oMq^i^ in case of 
interposition of sarvesvara % h, % v, ka-varga and pa-varga 3rfa even 
HHM-fauJjM<i in the same visnupada ^ not ?J but f^p^-oprTP? 
of [the letter n) at the end of a visnupada. 

"After r, s, r and r, w changes to 9, even if there is interpostion of 
sarveivara* h y v\ ka-varga or pa-varga. This rule is applicable within 
the same word, but not at visnupadanta" 

An example is in the declension of rama (our next table, where after r, n 
changes to n: 

rama + [f]a-> rama + Jna -> ramena -> ( 1 1 0) tm*\ ramena 

In ramena there is interposition of d, m and e - two sarve§varas 

and one letter of pa-varga. 

But: arjuna 

Althouh there is the letter r, sandhi (110) does not apply in arjuna, 
because j is cavarga, which is not included in sarvesvara-ha-ya- 
va-kavarga-pavarga. 
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• Similar to krsna is the declension of rama (Sn Rama): 



ramah 


rdmau 


ramah 


rdmam 


rdmau 


rdmdn 


ramena 


ramabhyam 


rdmaih 


rdmdya 


ratnabhyam 


rdmebhyah 


rdmdt 


ramabhyam 


rdmebhyah 


rdmasya 


ramayoh 


rdmdndm 

m 


rame 


rdmayoh 


rdmesu 


he rama 


he rdmau 


he ramah 



• And similar is also the declension of neuter words like indriya 
(sense): 

The word indriya stands for all neuter words ending in -a. Its declension 
differs only in prathamd, dvittyd and sambodhana. By satidhi (110) n 
changes to n: indriyani, indriyena, indriydndm. 



indriyam 
indriyam 

indriyena 


indriye 
indriye 

indriydbhydm 


indriydni 
indriydni 


indriydya 


indriydbhydm 


indriyaih 
indriyebhyah 


indriydt 


indriydbhydm 


indriyebhyah 


indriyasya 


indriyayoh 


indriydndm 


indriye 


indriyayoh 


indriye$u 


he indriya 


he indriye 


he indriydni 



Sec Exercise 8 (Declension I, page 63). 



Sanskrit 

7. Declension II 

• Now go back to suhrcl, our original chart on page 44. 



suhrdait 



Make sure you have memorized the chart, then see other paradigms 
which arc similar. 

• Similarly - bhagavat[u] (the Lord) and gacchat[r] ([while] going): 
The word hhagavatfuj is different to suhrd only in some cases, where 
basically n is inserted. While bhagavatfu] is formed with .vatfuj suffix 
(Chapter Seventeen), gacchatfr] is formed with .fsjatfr] suffix (Chapter 
Fifteen). The only difference is in the first case singular - paSyan 
pasyantau pasyantah ... 



bhagavan 
bhagavantam 

bhagavata 
bhagavate 


bhagavantau 
bhagavantau 

bhaga vadbhyam 
bhagavadbhyam 


bhagavantah 

bhagavatah 

bhagavadbhih 

biiagavadbhyah 


bhagavatah 
bhagavatah 
hhagavati 
he bhagavan 


bhagavadbhyam 

bhagavatoh 

bhagavatah 

he bhagavantau 


bhagavadbhyah 

bhagavatain 

hhagavatsu 

he bhagavantah 



3TTH =PTT *H J l^ <4.1> ^jy^W (4.1) - my obeisances 



*T: *TR: *TFtTT <3.1) (3.1) TC:-thi 

great time (4.2) 

The declension of mahat[u] (great) is similar to bhagavatfu] - 
mahan mahantau mahantah ... In a compound mahatfuj becomes 

maha: HFT-STCTR, *TFT-*T^T. 
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• Similarly -yogin (yogi): 

The ending n is dropped before consonants. 



yogi 


yogmau 


yoginah 


yog i nam 


yog in a u 


yuginufi 


* — 
yogina 


yogibhyam 


yogionm 


yogine 


yogibhyam 


yogionyan 


yoginah 
yoginah 


yogibhyam 
yoginoh 


yogibhyah 
yoginam 


yogini 


yoginah 


yogisu 


he yogin 


he yoginau 


he yoginah 



• Similarly - d/man (af/wd , self): 



atma 


atmanau 


atmanah 

atmanah 


atmana 


at man a u 

atmabhyam 


atmabhih 


atmane 


atmabhyam 


atmahhyah 


atmanah 


atmabhyam 


atmabhyah 


atmanah 


atmanah 


atmanam 


atmani 


atmanah 


atmasu 


he at man 


he atmanau 


he atmanah 



OTrRT (1.1>- the atma 
Siichmh <2. 1 > - the ama 
^IrHHl (3.1)- by the atma 
3TTc£R: (6. 1 ) - of the atma 

3^HH ^IrHHI i£>rl, 3TTc*TT 3TTc*FT: W^J: - one should 
elevate the self (atma) by the mind (atma)\ the mind (atma) is the 
friend (handhu) of the self (d/md) (6.5) 
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• Similarly - karman (karma, work) and manas (manah, mind), both 
neuter: 



karma 
karma 

karmana 
karmane 


karmani 
karmani 

m 

karmabhydm 
karmabhydm 


karmani 

karmabhih 
karmabhyah 


karmanah 
karmanah 
karmani 
he karma 


karmabhydm 
karmanah 
karmanah 
he karmani 


karmabhyah 
karmanam 
karmasu 
he karmani 




manah 
manah 

manasa 
manase 


manasi 
manasi 

manobhydm 
manobhydm 


mandmsi 
mandmsi 

manobhih 
manobhyah 


manasah 
manasah 
manasi 
he manah 


manobhydm 
manasoh 
manasoh 
he manasi 


manobhyah 
manasam 
manahsu 
he mandmsi 



Manas becomes mano before consonants. 
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• Similarly - hari (Sri Hari) and visnu (Sri Visnu): 



harih 
ha rim 
harind 
haraye 


hart 
hart 

haribhydm 
haribhydm 


harayah 
harm 

haribhih 
haribhyah 


hareh 
hareh 
harau 
he hare 


haribhydm 
haryoh 
haryoh 
he hari 


haribhyah 

harinam 

harisu 

he harayah 




visnuh 
visnum 
visnuna 
visnave 


visnu 
visnu 

visnubhydm 
visnubhydm 


visnavah 
vis nun 

visnubhih 
visnubhyah 


visnoh 
visnoh 


visnubhydm 
visnvoh 


visnubhyah 
visnundm 


visnau 
he visno 


visnvoh 

he vi$nu 


visnusu 
he visnavah 



FT^ <4.1) ^T*T: -obeisances to Hari 
faw^ (4.1) - obeisances to Visnu 
TJT% <4. 1 > ^FT: - obeisances to the Sri Guru 

prdyendlpdyusah sabhya kaldv asmin yuge janah 
manddh sumanda-matayo manda-bhdgyd hy upadrutah 
learned one, in this iron age of Kali men have but short lives. 
They are quarrelsome, lazy, misguided, unlucky and, above all, 
always disturbed.** (Bhdg. 1.1.10) 
<7.1) - in the Kali 



See Exercise 9 (Declension II, page 70). 
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• More charts - rddha (Sri Radha) 

The word radha represents all feminine words ending in -a. 



radha 


radhe 


rddhdh 


radham 


radhe 


rddhdh 


radhaya 


rddhdbhydm 


rddhdbhih 


radhayai 


radhabhyam 


rddhabhyah 


radhdyah 
rddhdydh 


rddhdbhydm 


rddhdbhyah 
rddhdndm 


rddhdydm 


rddhayoh 
rddhayoh 


rddhdsu 


he radhe 


he radhe 


he rddhdh 



^JJT: ^HHIH (fern. 2.1) TGBft - Krsna goes to the Yamuna 

^Wr 3r^TF[ (fern. 2.1) ^Tcp - the two Kfsnas (Krsna and 

Arjuna) saw a maiden (kanyd) (Bhdg, 10.58,17) 

HTW (fern. 3.1) <3Tqf?MTHT: - those whose knowledge is taken 

away by mdyd (illusion) (7.15) 

<=t^i3 (fem. 4.1) ^T: - obeisances to Vrnda 

7T^ (fern. 8.1) -O Radha! 

(fern. 8.1) - O Hara! (the Lord's energy) 
But hare can be derived from hari - the Lord: 
W% (masc. 8.1) -O Hari! 
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• Similarly - bhakti (devotion) and gopi (cowherd woman): 

The word bhakti represents all feminine words ending in -i, and gopi all 

feminine words ending in -ft 



bhaktih 


bhakti 




j f t * 

bnaktim 


bhakti 


bhaktih 
bhaktibhih 


bhaktya 
bhaktyai 


bhaktibhydm 
bhaktibhydm 


bhaktibhyah 


bhaktydh 


bhaktibhydm 


bhaktibhyah 


bhaktydh 


bhaktyoh 
bhaktyoh 


bhaktindm 
bhaktisu 


bhaktyam 
he bhakte 


he bhakti 


he bhaktayah 



gopi 

goplm 
gopyd 
gopyai 


gopyau 
gopyau 

goplbhydm 
goplbhydm 


gopyah 
gopih 
goplbhih 
gopibhyah 


gopydh 


goplbhydm 


gopibhyah 


gopydh 


gopyoh 


gopindm 


gopydm 


gopyoh 


goplsu 


he gopi 


he gopyau 


he gopyah 


(3.1) qtT>: - en 


dowed with bhc 


i*f/(8.10) 



■q^TT <T«T: - to be obtained by bhakti (8.22) 
"tRvJTT viMIHcl - they worship with bhakti (9.14) 
"tRrJJT STEfesfcT - he offers with bhakti (9.26) 
"R^HTT *FTfcT - they worship with bhakti (9.29) 
iWIT arf^JTHTfrr - he knows by bhakti (18.55) 
W. 9TTf^TH (fern. 2.1) 3TF=frfcT - he attains peace (tenti) (2.70) 
fo^SlftrSrelT: (siddhi-_asiddyoh) (fern. 7.2) - in success and 
failure (2.48) 
See Exercise 10 (Declension III, page 76). 
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9- Declension IV 



Krsnanamas are a group of about forty words, mainly (but not only) 
pronouns, that are characterized by a particular pattern of declension. 
They are very important - amongst the eleven in Bhagavad-gltd most 
often used words are six krsnanamas: 

ca (appears 389 times), asmad (T; personal; 333), tad (he/she/that; 

personal, 328), na (256), yad (who/which; relative; 219), eva (172), 

karma (147), sarva fall'; 135), atma (128), idam (this; 

demonstrative; 1 21 ),yusmad (you; personal; 112) 
The first krsnanamas is sarva (all). The differences to the declension of 
masculine words ending in -a (like krsna or loka) are marked in bold 



sarvah 
sarvam 
sarvena 
sarvasmai 


sarvau 
sarvau 
sarvabhyam 
sarvabhyam 


sarve 
sarvan 
sarvaih 
sarvebhyah 


sarvasmdt 

sarvasya 

sarvasmin 


sarvabhyam 

sarvayoh 

sarvayoh 


sarvebhyah 

sarvesdm 

sarvesu 



Sambodhana is usually not given, although it is theoretically possible. 



sarvah lokah 
sari'am lokam 
sarvena lokena 
sarvasmai lokaya 


sarvau lokau 
sarvau lokau 
sarvabhyam lokabhydm 
sarvabhyam lokabhydm 


sarve lokdh 
sarvan lokdn 
sarvaih lokaih 
sarvebhyah lokebhyah 


sarwtsmdt lokdt 
sarvasya lokasya 
sarvasmin loke 


sarvabhyam lokabhydm 
sarvayoh lokayoh 
sarvayoh lokayoh 


sarvebhyah lokebhyah 
sarvesdm lokdndm 
sarvesu lokesu 
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• Similarly yad (which) and tad (that): 



yah 


yau 


ye 


yam 


yau 


yan 


yena 
yasmai 


yabhyam 
yabhyam 


yaih 
yebhyah 


yasmat 


yabhyam 


yebhyah 


yasya 


yayoh 


yesam 


yasmin 


yayoh 


yesu 



sah 


tau 


te 


tarn 


tau 


tan 


tena 


tdbhyam 


taih 


tasmai 


tabhyam 


tebhyah 


tasmat 


tabhyam 


tebhyah 


tasya 


tayoh 


tesdm 


tasmin 


tayoh 


tesu 



yah 1 sah lokah 
yam 1 tarn lokam 
yena 1 tena lokena 
yasmai 1 tasmai lokaya 


yau* lokau 
yau lokau 

yabhyam lokdbhyam 
yabhyam lokdbhyam 


ye lokah 
yan lokan 
yaih lokaih 
yebhyah lokebhyah 


yasmat 1 tasmat lokat 
yasya 1 tasya lokasya 
yasmin 1 tasmin lake 


yabhyam lokdbhyam 
yayoh lokayoh 
yayoh lokayoh 


yebhyah lokebhyah 
yesam lokdndm 
ye$u lokesu 



*As demonstrated for singular (column one), you can also add the 
respective form of tad. 
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Correlative and Distributive 

• The pronouns yad and tad can be used as correlatives in any of their 
forms. 

yah (LI) ... sah (1.1) - he who ... he 

%frT ... H: ^TR *7fcT - one who knows this ... he comes 

to Me (4.9) 
yah (1.1) ... tasya (6.1) -he who ... his 

*J: <3Wf*K*te: ... cR^T RsTI yfaF&dl - he who is not attached ... 

his intelligence is fixed (2.57) 
ye (1 .3) ... te (1.3) - those who ... they 

it WV[ . . . rf HWIH. - those who surrender to Me 

... they cross over maya (7. 14) 
yena (3.1) ... tasmai (4.1) - by whom ... to him 

t^T ^ISJ: ^-Hi^nH ... rT^ ^T: - by whom the eyes were 

opened ... to him my obeisances 
yd (fern. 1.1) ... sa (fern. 1.1) - she who ... she 

£TT ^fe: y<jRin ... TU tiiR^cft - that intelligence which 

(yd buddhih) knows what is to be done ... that is in goodness 

(1830) 

yad (neut. 2. 1 ) ... tad (neut. 2. 1 ) - what ... that 

^ ym<J|H ... rT^ 3T^cf^ - whatever 

standard the leader (Srestha) sets ... that standard people follow 
(3.21) 

• When the relative pronoun yad (in any of its forms) is doubled, it 
acquires a distributive sense. The double relative is used along with a 
double correlative. 

yad yad ... tad tad (neut. LI) - whatever ... that 

^ ^ arrarfrT ... cf"^ cT^ ^FT: - whatever a great man 

does ... that very same thing people [also doj (3.21) 
The idea of the distribution in yad yad is that * whatever a great man 
does, that same thing people also do'. 

yah yah (masc. 1.1) ... tasya tasya (masc. 6.1) 

yam yam (fern. 2.1) ... tarn (fern. 2.1) 

IT: *TTH *TFT ... rfFT cfTH - whoever, to whatever 

form ... of that particular person, to that [form] (7.21) 
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• The krsnandmas yusmad (middle person) and asmad (last person); for 
now we give only the singular forms 



singular 



singular 



tvam - you 
tvam - to you 
tvaya - with/by you 
tubhyam he- for you 



tvat - from you 

tava I te - of you, your 

tvayi - in you 



aham - 1 

mam - to me 
mayd - with/by me 
mahyam I me - for me 



mat - from me 
mama I me -of me, my 
mayi - in me 

I L 



samo *ham sarva-bhutesu na me dvesyo *sti na priyah 
ye bhajanti tu mam bhaktya mayi te tesu capy aham 
"I am equal to all. I envy no one, nor am I partial to anyone. But 
whoever renders service unto Me in devotion is a friend, is in Me, 
and I am also a friend to him." (9,29) 



-I; HT^ (2.1) -me; ^ (6.1) -my; Hfa (7.1) -in me 
from yad: 

^ (1.3) -those who 
from tad: 

(1.3) -they; ^ (7.3) -in them 



See Exercise 1 1 (Declension IV, page 81). 
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10. Declension V 

• Similarly - the interrogative kim (what) in masculine: 



kah 


kau 


ke 


kam 


kau 


kan 


kena 


kabhyam 


kaih 


kasmai 


kabhyam 


kebhyah 


kasmat 


kabhyam 


kebhyah 


kasya 


kayoh 


kesam 


kasmin 


kayoh 


kesu 



kah lokah 
kam lokam 
kena lokena 
kasmai lokaya 


kau lokau 
kau lokau 

kabhyam lokabhyam 
kabhyam lokabhyam 


ke lokah 
kan lokan 
kaih lokaih 
kebhyah lokebhyah 


kasmat lokat 
kasya lokasya 
kasmin loke 


kabhyam lokabhyam 
kayoh lokayoh 
kayoh lokayoh 


kebhyah lokebhyah 
kesam lokanam 
kesu lokesu 



Jb?<1.3)-who? (plural) 

r^lH *Tt T T-IViHi: - of them (tesam), who are more perfect in 

yogal (12.1) 
kena <3.1> - by what? 

%TT ST^Jrfi: - by what is one impelled? (3.36) 
kaih <3.3) - with whom? (plural) 

%: W iildoMH - with whom I have to fight? (1 .22) 
kesu (7.3) - in which? (ploral) 

^3 ^3 fa^q: 3Tf?T - in which objects (distributive) are 

You to be meditated upon? (10.17) 
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• Similarly - kim (what), neuter: 

As in the case of indriya, the declension differs only in prathama* 





ke 


kani 


kim 


ke 


A* (^1 £ 



• Similarly to radha - kim (what), feminine: 



ka 


ke 


kah 


kam 


ke 


kah 


kaya 


kdbhyam 


kdbhih 


kasyai 


kdbhyam 


kabhyah 


$Q-Q'S ^ 


kdbhyam 


kabhyah 


kasyah 


kayoh 


kdsam 


kasyam 


kayoh 


kasu 



ka (fern. 1.1)- who, what? 

3>T sftfcT: T2JTc[ - what pleasure will there be? (1 .35) 

f^TrT ^TPSTT - what is the language of one who has 

steady intelligence? (2.54) 

HMIH 1%BT - what is their position? (17.1) 
kam (fern. 2.1) -to what? 

'ifdH M^s>Sci - to what destination does he go? (6.37) 

ka tvam kanja-palasaksi kuto va kim ciklrsasi 
kasyasi vada vamoru mathnantiva mandmsi nah 
(The leaders of the demons asked MohinT-murti:) "O wonderfully 
beautiful girl. You have such nice eyes, resembling the petals of a 
lotus flower. Who are You (ka tvam)l Where do You come from 
(kutah)? What do you want to do (kith ciklrsasi)! To whom do You 
belong (kasya asi - 'whose are you')? O You whose thighs are 
extraordinarily beautiful, our minds are becoming agitated simply 
because of seeing You." (Bhdg. 8.9.3) 
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• Emphatic 

When the relative pronoun yad is used in combination with the 
interrogative kirn (in any of their forms), they denote a sort of emphasis 
and indefiniteness. 

vena (masc. 1 .3) - by that which (from yad) 
kena (masc. 1 .3) - by which (from kirn) 

tR %R y<*>f>-j| - by whatever (any) means 
yani (neuter 1 .3) - those which (from yad) 
kdni (neuter 1.3) - which (from kirn) 

*TTft MNlfa ... rTTfa rTT^T ST^^T - whatever sins ... 

they are all destroyed 

• Kim (what?) is the original interrogative. The following avyayas are 
derived from it: 



kirn - what? (as avyaya) 
kutra, kva - where? 



kada - when? 

kim-artham - for what purpose, why? 
kiyat - how much? 



katham - how? 

kutah - where or from where, how? 

3T9TFrT^T c£rT: ^a*^- for one who has no peace, how will there 
be happiness? (2.66) 

<jj?T: - how could there be another one greater? 

(11.43) 
katham - how? 

gfeR: ^TFT - how will we be happy? (1.36) 

cfiSTR 3T?H ^=n=[ yfrl^cHllfa - how can I fight against 
BhT$ma? (2.4) 

<5*m f^TT%TTH - how should I understand this? (4.4) 

Va (indicating option) can also be used as a question indicator, translated 
only by a question mark. 

hPq<h, TWrel - are you going to the temple? 



See Exercise 1 2 (Declension V, page 86) 
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1 1 . Declension VI 



cardinals (masc, fern., neut.) ordinals (masc.) 



1 ekah eka ekam 

2 dvau dve dve 

3 trayah tisrah trini 

4 catvdrah catasrah catvdri 


1* Prathama** 
2 nd dv//fya 
3rd fyifya 
4 th caturtha 


5 panca* 

6 sat 

1 sapta 

8 asta 

9 nava 

10 date 


5 lh pahcama 
6 lh sastha 
7 lh saptama 
8 lh astama 
9th navama 
10th daSama 


1 1 ekadaia 

1 2 dvadasa 

1 3 trayodaSa 

14 caturdaia 


11 th efcarfaia 
12 th dvadasa 
13 th trayodato 
14 th caturdaia 



* From five onwards the numbers are the same in all three genders. 

** The feminine forms are prathama, dvitlya, trttyd, caturthu pancamt, 

... caturdasL The neuter forms are the same as the masculine forms. 

rT^f ^FHRT ^MH fi*>H. - what is the price (mulya) of that pen? 

cTPJ *nH^ *i5**H W ^TOTf&l - the price of that pen is five 
Rupees 

Rupa means form or beauty, and LaksmT Devi's name is RupT, RupinT or 
Rupya - the beautiful one. Since Lak$mT is the goddess of fortune and 
the consort of the Lord, wealth or money is called 'Laksmf in India, and 
the currency is the 'Rupya 1 (pi. 'Rupye'; English 'Rupee'). 

c^7=zj iJ^TH ^ujcbifUi - the price of what is five Rupees? 

cTC^J «>cih*«4 H^H *WI *^<*>lftl - the price of that pen is five 
Rupees 
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Naturally, eka is declined only in singular, dvi only in dual, and the 
numbers from three onwards are declined only in plural. The following 
examples are all masculine. Eka is krsnandma and declined like sarva. 



eka (sing.) 


dvi (dual) 


tri (pL) 


ekah 


dvau 


trayah 


ekam 


dvau 


tfin 
tribhih 


ekena 
ekasmai 


dvabhyam 
dvabhyam 


tribhyah 


ekasmat 


dvabhyam 


tribhyah 


ekasya 


dvayoh 


trayanam 


ekasmin 


dvayoh 


trisu 



Numbers will follow the gender of the object. When counting without 
mentioning any object, the neuter forms are used. 



eka (sing.) dvi (dual) 



tri (pi. 



masc. 

fern. 

ncut. 



ekah gopah 


dvau gopau 


trayah gopah 


eka gopi 


dve gopyau 


tisrah gopyah 


ekam puspam 


dve puspe 


tfini puspani 



The three genders are represented here by the words gopa (masc.), gopi 
(fern.) and puspa (neut.). 

t^>: 7 ft T T: (masc. 1.1)- one cowherd man 

St T lY c fr (masc. 1.2) - two cowherd men 

£t (masc. 1.2)- two men (15.16) 

frT^: ^fro: (fern. 1.3) - three cowherd women 
^TT%7*3 (masc. 7.3) - in the three worlds (3.22) 

W (neut. 1 . 1 ) - one flower 



ekona {eka-Jma) means 'one less'; as in LicblH-fWSTlrf: - 'one less than 
twenty', i.e. nineteen (see next page) 
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Higher numbers: 



3o 

3 3 ^TT-cT9T 

^H H«r-^i 

q^FT-f^r§TfrT: 


Ro f^STfcf: 

33 ST-f^9TfrT: 
33 5Rt-ra9Tm: 

«5M H«J-Tq?TTn. 

3£ 3TeT-f^9TfrT: 
3^ *v£H-fli97?[ 


^o f%r9Trt 

33 srr-f%f$T?t 

3* TjrlR-sfeTft 
3h H«-r=4$Tr[ 

3$ ^-Bivi^ 

3d 3^-^91?^ 

3^ !44>tH-T|rctlRyict 




tfo c|rc(lR§Tr[ 

fe-r^lRSTrT 

c|cl«Jr^|R§TrT 
*H q*J-^r=llR9TfT 
<S^ ^cqiRsM 
VVS fim-Tjr<=||R$Tr^ 

3re-^r^|R9Tr[ 


Ho q^T§fcl 
H<3 qcfc-T«T9Trt 
H3 fe-T«n97^ 

H3 fSMWISl^ 
H* rjg:-q«T$T?[ 

HH q*r-TOTSRl 
H5 <TC-WT9Tr[ 
H^> H^T-^mSTrt 
H£ 3TH-q«T9T^ 
H^ ^*M-qfo 


^3 fo-^fe: 




V9o FFrrfrT: 

'3* ^TTr{:-f|<-dPl: 
<3H W-fUdftr: 

S° "/^HltftfcT: 


do wftfcr: 

£3 M<*>l$ftfrr: 
£3 S^ftfcf: 
d? ^JVftfrf: 

£H WTSfrfrT: 


^d OTHdfrl-: 
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one hundred 
<jooo sahasra one thousand 



g 0,000 ayuta 
^oo 9 ooo laksa 



ten thousand 



<} ,000.000 niyuta one million 



BhTsmadeva spoke to 
King Yudhisthira the 
Visn u -sahasra-nama. 
Durvasa Muni has 1 
ayuta disciples, 
hundred thousand The astrological moon is 
('one lakh') 1 laksa yojanas above 

the sunshine. 
The diameter of bhu- 
mandala is 1 niyuta 
yojanas (1 yojana = 8 



ten million 
one crore 1 



go 1 000. 000 Kott 



^00 f ooo.ooo arbuda hundred million 



The diameter of the 
universe is 
yojanas. 



|a Priyavrata 
ruled the universe for 1 1 
arbudas of years. 



There are still higher numbers - vnida, kharva, nikharva, tohkha, 
padma, sdgara, antya and madhya. The highest number is pardrdha 
(300.000,000.000,000.000), which, according to science, comes 
close to the duration of the existence of the universe. 



From a hundred onwards the numbers are expressed by adding adhika 
(more, plus) or uttara (above) to the lower number 

TTcmf^-yiTT (eka-_adhika-) - * 1 plus 100\ 101 

3remT-97rT (a$ta-_uttara-) - '8 above 100', 108 

f^9Tr^f^-5TrTTfy^ (vinxsati-jadhika-sata-adhika-) - '20 

plus 100 plus 1000\ 1120 

The expression of numbers is very flexible in poetry: 

WXV -<^H \dvi-_asta-) - 'two times eight years', sixteen years 
H^-f^-^uPi Pi-iiPi - 'seven times three days', twenty one days 
^ra-^Trl-qKH- * n i ne a °d five times', fourteen times 

^-H^nftT STcTTfa ^ - 'ten thousand-years and ten 

hundred-years', eleven thousand years 
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Expressions with numbers: 

Ucbl-dH (eka-^antam) - 'one result', invariably or always (6.16) 
4cblfa> - by oneself or alone (6.10) 
ir^-'jtfrft - devotion to one Lord only (7. 1 7) 
tT^>f9T (eka-_amto) - one particle or portion (10.42) 
TTefnm (eka-jjksara) - 4 one-sy liable', the syllable om (8.13) 
H<b\y {eka-jjgra) - concentrated on one object only (6.12) 
- 4 not just one', many; 3Ft^- ; ^T - many births (6.45) 

- the three worlds ( 1 1 .20) 

- related to the three worlds (1.35) 
$ipfq - related to the three gunas (2.45) 

- the course of duties prescribed by the Vedas (which are 
called trayt) (9.21) 

^T^T- four arms (11.46) 

rjirjc|u4 - the social system of four classes ( varnas) (4. 1 3) 
^^-^rT - the five gross elements 
MUHIU - six months (8.24) 

i=R:-MHlPl $p5<mfai - the senses, of which the mind is the sixth 
(15.7) 

^-Sf^ ^ - in the *city of nine gates*, in the body (5.1 3) 
v3TT9TT-qT?T-?Tcr - a hundred snares (pasa) of expectations (asa) 
(16.12) 

gn-^SWMS^-^lTT - a thousand yugas (8.17); - a 

thousand suns (11.12); HF^-WTg - a thousand arms (11.46); 
fi5^-^r^[: - a thousand times (1 1 .39) 

|[VT - twofold, duality (5.25); f^TT - threefold, in three ways 

(18.19); 3re*TT- eightfold (7.4); Ztt&H - manifold (11.13) 

fe-fatT - twofold, two kinds of (3.3); fa-f%V - threefold (16.21); 

^jf^-J - fourfold (7.16) 

M,ct>rq _ on eness (6.31) 

*7^*£r - residing in one place (1 1.7) 

fST^T - twice-born 

- duality; f^rS - free from duality (2.45) 

- by hundreds (1 1 .5); ^WT: - by thousands (11 .5) 
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12. Conjugation I 

'The students inquired, 'What is a dhatu (verbal root)?* 
"Caitanya replied, 'That which indicates Krsna's energy. O 
brothers! I am explaining the aphorism of the verb. Let Me see who 
has the power to refute My explanation. All the kings we have seen 
had luxurious bodies, decorated with gold and beautified with 
fragrant sandal paste. Though their words determine a person's 
prosperity, hear what happens to them when their active principle 
(dhatu) leaves their bodies. No one knows how the beauty of their 
bodiJy limbs disappears; some bodies are burned, and some are 
buried. The energy of Krsna dwells in the body of every living entity 
as the dhatu, or active principle. All affection and devotion is meant 
for Him alone. Due to illusion, teachers cannot understand this. Yet 
consider carefully whether I am right or wrong. There are persons to 
whom we now offer obeisances and respects, but when the active 
principle leaves their bodies, we must take bath after touching them. 
The son who was happily nourished on the lap of his father touches 
the fire of cremation to the mouth of his father after the active 
principle leaves him. That which is called dhatu is the power of 
Krsna, the beloved of all. Is there anyone who can deny this? 

"'O brothers! Please render unflinching devotional service to 
Krsria, whose energy is most pure and worshipable. Chant the name 
of Krsna, worship Krsna and hear the name of Krsna. Day and night 
meditate on the lotus feet of Krsna. Therefore, with one-pointed 
attention, one should constantly hear about, glorify, remember and 
worship the Personality of Godhead, who is the protector of the 
devotees. Anyone who offers a little water or durva grass at the feet 
of the Lord is never subject to the punishment of Yamaraja. Worship 
the lotus feet of Nanda-nandana, who delivered Aghasura, Bakasura 
and Putana, By remembering the holy name, Ajamila attained 
Vaikuntha. So worship the lotus feet of Krsna, who is so merciful. 
The service of those lotus feet is desired by Laksml You should take 
a straw between your teeth and worship Krsna, whose lotus feel are 
glorified by Lord Ananta. As long as there is life and strength in the 
body, you should render devotional service to the lotus feet of Krsna. 
Krsna is the mother, Krsna is the father, Krsna is life and wealth. I 
beg you to engage your minds in thinking of Krsna.*" 

($rf Caitanya-Bhagavata, Madhya-lTla Chapter One) 
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The dhatus (essentials) of Sanskrit language are its word roots. Panini 
gives a list of about 2,300 of them. 



e; 



dhatu 


meaning 


conjugated 


Aas[a] 


*jf% fMWIH-tobe, exist 


sah asti - he is 


<ldu]krln] 


ajRlll - to do 


sah karoti - he does 


Abhajla] 


tiqiiUH _ to serve, worship 


sah bhajati - he worships 



in the case of namas, these dhatus are conjugated 
standard suffixes. The suffixes for the present tense 



are: 



first person ('he') 
middle person ( 4 you*) 
last person (T) 



singular 


dual 


plural 


tilp] 


tas 


anti 


silp] 


thas 


tha 


milpl 


vas 


mas 



It is common sense to speak first of *him\ then of 'you*, and at last of 
'myself/ In the West this order is reversed. 

traditional system Western system 



prathama-puru$a - first person Che') 
madhyama-purusa - middle person Oyou') 
uttama-purusa - last person (T) 



*third person' 
'second person' 
'first person' 



We will use the following number code: 



(1.1) 


<l.2> 


<1.3> 


(U) 


<2.2) 


<2.3) 


(3.1) 


<3.2> 


(3.3) 



Re., (2.1) means madhyama-purusa singular ('he'). 
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The process of conjugation: The indicatory letters in brackets Ua], IpJ) 

arc dropped in the process of conjugation. Dhcitu and suffix are joined 

with the help of different affixes like 

^bhaj{aj...$*n*tf*{ - to serve, worship 

bhaj[aj.aJi[p] bhaj.a.ti -> bhajati (1.1) - he worships 
bhaj.a.tas «■* bhajatas -* hhajatah (1.2) - they two worship 
hhaj.a.anti — > bhajanti (1.3) - they worship 

• The J/id/w ^bhajlal...^\^\<A]^i (to serve, worship) in the present tense: 
singular dual plural 



jhj/i bhajati 

- he worships 


(Oil bhajatah 

- they two worship 


/e bhajanti 

- they worship 


fva/w bhajasi 

- you worship 


yuvam bhajathah 
— you two worship 


yuyam bhajatha 
- you worship 


fl/iam bhajanti 

-I worship 


avflm bhajavah 
- we two worship 


vayam bhajdmah 
- we worship 



H: f *T^fcT (1.1) - he worships; HFJ *PTfcT - he worships Me 
(15.19) 

^ H^f^T (1.3) - they worship; HtflcHM: *TF[ **rfrT - great 
souls worship Me (9.13) 

There are dhatus that have radical changes in certain conjugations. F.e. 
*idr£[ir] changes to pasya - pasyati, pa&yatah, . . . 

Sec Exercise 13 (Conjugation 1, page 87) 
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Examples: 

^ ^fcf (1.3) - they speak; ^ - what they call 

aksara [I will explain) (8.1 1) 

?^Fl cf^jfi (2.1)- you speak; ^ *TTH ^ffr - what you speak to 
Me [I accept as truth) (10.14) 

^pnf^T (3.1) - I create; 3T?H 3HrHMH tjyllfa - I descend 
Myself (4.7) 

H: qs^qfar (1.1) - he sees; ^>fllr[ TJ*V\ ^"ofrT - someone sees 
this [soul) (2.29) 

ff qycrf^T (1 .3) - they see; t^cT WTprT - they do not see (1 .37) 
3fiF[ ^9^TTfiT (3.1) - I see; f^M^lrilPi faiHTllPi qs^nfa - I see 
unfavorable signs (1.30) 

?t J|T*pPrt (1.3) - they go; Hr^TT: 3*4 'IcbPrl - those in 
goodness go upward (14.18) 

H: Fa win (1.1) - he stands, stay; ^ f% 3T-<*>H<|>ct Iciwfci 

- nobody stays without doing something (3.5) 
*T: (1.1) - he is/becomes; «*%r ^f^f - there is a 

decline of dharma (4.7) 

?T •R^tT (1.3) - they are/become; ^JcTTft ^Rprf - all beings 
grow (3.14) 

swfa (2.1)- you desire; ^T«TT i^Ui cTSJT - do as you 
like (18,63) 

5^'5h (3. 1 ) - 1 desire; S^siIh - 1 do not desire to 

kill (134) 

ahany ahani bhutani gacchantfha yamalayam 
sesah sthdvaram icchanti kim dscaryam atah param 
"Day after day (ahani ahani) the living entities go (gacchanti) to 
the abode of Yama. Still, those who remain (fesdh). desire 
(icchanti) a permanent situation. What could be more astonishing in 
this world than this (atah param)T 

(Mahabharata, Vana-parva 313.1 16) 
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important charts: 

^las[a] -to be, exist 



V/M - to know 



asti stah 


santi 




jdndti 


jdnltah jdnanti 


asi sthah 


stha 




jdndsi 


jdnithah jdnltha 


asmi svah 


smah 




jdndmi 


jdnivah jdnimah 




he/it is; <3T^Tr[ 3rf$=T 


- there is nothing else 


(2.42) 








?^ arfa<2.i>- 


you are; HrF): 


3?1% - you are a devotee (4.3) 


mUh <3.i> 


-lam; 3TF*T 




- 1 am Brahman 


^Idujkrfn] -to do 




-to reach, obtain 


karoti kurutah 


kurvanti 




dpnoti 


apnutah dpnuvanti 


karosi kuruthah 


kurutha 




dpnosi 


dpnuthah dpnutha 


karomi kurvah 


kurmah 




dpnomi 


dpnuvah dpnumah 



W. «*>/>frf (1.1) - he does; fM^Tc[ ^ ^TtfrT - he does not do 
anything (4;20) 

ft ^^T-rT (1.3) - they do; ^WJ: 3>4Pci - those who are attached 
act (3.25) 

cMlfa (2.1) -you do; ^ ^Rtf^ - whatever you do (9.27) 

(3.1) - I do; fo%c[ ^ efTTtfa - 1 do not do anything (5.8) 
^IHlfrl (1.1) - he gets; *T7H ^IHlfa - he attains the Supreme 
(3.19) 



Via*//7-tobeable 



saknoti Saknutah £aknuvanti 
saknosi saknuthah saknutha 
saknomi toknuvah iaknumah 



<sru 


- to hear, obey 


irnoti 


srnutah srnvanti 


Srnosi 


srnuthah srnutha 


srnomi 


imuvah £rnumah 
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Suffixes 

As in English, we can apply prefixes to the dhdtus. Prefixes specify or 

change the original meaning. For example, from the dhatu ^hr[n]..J$VJt 

(to remove) one can derive meanings like: 

prahara (striking), ahum {eating), samhara (destroying), vihdra 
(sporting) and parifiara (abandoning). 

The different functions of prefixes are classified as: 

( 1 ) altering: gacchati - he goes; a. gacchati - he comes 

(2) qualifying: dhavati - he runs; pra.dhavati - he runs fast 

(3) following: gacchati - he goes; nir.gacchati - he goes 

ati. (by sandhi — > aty. ) - very, beyond, over 

atiMtf - to cross -> *T: ^mr^fri - he crosses; 3Tr£R£rT 

aty.adbhuta - very wonderful 
adhi. (by sandhi — » adhy.) - over, above, fully, more 

adhiAgamflj - to attain -» H: 3TftFT^sfo - he attains; WZTST 

adhy.aksa - 4 above-eye\ supervisor 
ami. {-* anv.) - after, behind, along, by the side 

anuMsucla] - to lament -> 3F^TT^jfa - he laments [after the 

facts]; **hi^'| rupa-_anu.ga - 'following Rupa Gosvami' 
apa. - away (opp. to upa.), improper, bad 

apa.^lgamfl] - to go away — > H: ^M'l^sfd - he goes away; 

^TTTT^J - dishonor', insult 
abhi. (-* ahhy.) - towards, at, near to, intensity 

abhiMrakslaJ - to protect -* H: 3Tf^stfrT - he protects [on all 

sides); BtF^T^TFT — * self-respect 1 , pride 
ava. - under, down, away 

avaMgamlU - to go down -+ H: <3iqM**sfci - he 'understands'; 

3T^cTT7 - descent 
a. (d[h]) - near, towards, all around, pervade; opposite sense before 
verbs of motion 

aMgamfl] - to come -> *T: STFT^sfrT - he comes; 3TTTJ1? - 
accepting 
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ud. (-* ut.) - up, upwards, upon, over, out from 

udAstha - to stand up -> *T: ^frTBfcT - he stands up; 3^ - 

creation, birth 
upa. - near (opp. to apa.), towards, at, under, down 

upa.^gam[fj - to go near — > f£ ^TT^sf^f - he approaches; 

iHHH - 'Sitting near [to be at hand for service] 1 , worship 
dur. (-* dwf., dus., dus.) - hard, difficult, bad (opp. to su.) 

- 'bad intelligence', evilmindedness 
it/. - down, below 

niMgamll] - to go down —> ttj Pi'i^sfri - he 'setdes down', 

attains; Piii^ - 'holding down', restraint 
nir. (-» nigL, n/i., nis., nis.) - out of, away, without 

nirAcalla] - to move, shake -> H: f%£R?rfrT - he slips off; Uplfol 

- without water 
para. - beyond, away, back 

M<M±I - defeat 
pari. /wrv. ) - round, further, fully, opposite to 

pariAsuslaj - to dry completely -> qfr^jecrfrT - it dries 

completely; nftsfcH - circumambulation 
pra. - foreward, very much Cprakrsta-rupena*), away, before 

pradnafla] - to perish — * ?p STJTysrfrT - he perishes completely; 

STCTTC - satisfaction 
prari. (— » praty.) - towards, back again 

pratiAgamfl] - to return -* W. y[n*\w[r\ - he returns; yfcicfcK - 

counteraction 
vf. (— > vv.) - apart, distinct, reverse (opp. to sam.) 

vi^srjlaj - to create -> ^T: fq^fa - he creates; fqsiM - 
experience, wisdom 
sam. (-> sam., san. f san. t san., san.) - together with, full (opp. to vL) 

samrihr[nj - to withdraw -* H: *fWTrf - he withdraws 
[completely!; - 'perfected*, Sanskrit 

su. (— » sv.) - well, thorough, very, beautiful (opp. to dur.) 

mpraMsadft) - to become satisfied -> .qy<flctfci - he becomes 
very satisfied; *j<j>fri - 'good activity 1 , piety 
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13. Conjugation II 

We have seen the conjugation of the dhatu bhajfa] in the present tense. 
There are six tenses (indicating kala, time): 

acyuta (present); bhutesvara, bhutesa and adhoksaja (three past 

tenses); balakalki and kolki (two future tenses) 
And there are four moods (indicating artha or purpose): 

vidhi (duty or possibility; sometimes translated as 'potential' or 

'optative*), vidhata ('imperative'), kamapala ('benedictive') and 

ajita ('conditional*, for both past and future) 

(1) Acyuta 

This tense is named after Lord Visnu, who is acyuta - 'He does not fall 
from his position/ It is used for vartamanakala (present tense). 
bhaktah krsnam bhajati - the devotee worships Krsna 

(2) Vidhi 

Vidhi ('the regulator*, Lord Brahma) is used for vidhi (rule, duty) and 
sambhavana (possibility). Vidhi can be translated with 'must*, 'should*, 
'can', 'may', 'would', 'will', plus the verb. But 'should* and 'would* 
reflect best these two meanings. 

(vidhi:) bhaktah krsnam bhajet - the devotee should worship Krsna 
(sambhavana:) bhaktah krsnam bhajet - the devotee can worship 
Krsna 

^as/a]...^ UrlWIH - to be, exist — WRl (U) - it 
should/would be; sftfrT: FtTTrl - what pleasure would there 

be? (135) 

yldrslirj..$srf\ - to see -» (1.1) - he should/would see; *T: 

<*>Hftl 3T-^H T^ztrl - one who can see akarma in karma (4. 1 8) 
d.^gamflj - to come -* 3!f*I*df( (1.1) - he should/would come; 
^97H H 3ii'ir*sc[ - he should not come under control (3.34) 
V/?/iw...«Ht1WIH - to be, exist, become ^T%r[ <1.1) - it 
should/would be/become; cT^ $HcKH - that should be 

more beneficial ( 1 .45) 

^tyaj[a]...^T^\ - to abandon ~» rn^ci (1.1) - he should/would 
abandon 
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->)lcluJlabhfasJ^^V<f\ - to obtain -* K^Tr[ <1.1) - he should/would 
gain; ^nA <%Mct ... W* rCTPT-^^W ^nTr[ ~ one who 
would give up work ... he would not get the fruit of renunciation 
(18.8) 

yavajjlvet sukham jivet rnam krtva ghrtath pibet 
bhasml-bhutasya dehasya punar dgamanam kutah 
"As long as one lives, one should live happily; even if one has to go 
into debt, one should eat ghee. When the body is burned to ashes, 
how will it ever come back to life?" (Carvaka Muni) 
V/7v/a/...5rPTOT^ - to live -» ^ft3<l (1.1)- he should/would live 
VpJ... 1 ^ - to drink — fn^d < 1 1 ) — he should/ would drink 

In India, ghee (clarified butter) is an essential ingredient in preparing 
many varieties of delicious foods. Since everyone wants to enjoy 
nice food, Carvaka Muni, India's famous atheist advised that you eat 
as much ghee as possible. Beg, borrow, or steal, but somehow or 
other get ghee and enjoy life. You will not be held accountable for 
such sinful activities, because as soon as your body is burned to 
ashes after death, everything is finished. So live joyfully, eat nicely, 
and finish your life. (From a purport by Srlla Prabhupada) 

(3) Vidhata 

Vidhata Cone who disposes men's fate', Lord Brahma) is used for asir- 
vdda (blessing) and prerana (impetus, order). It can also be translated in 
different ways, but there is a strong sense of 'must/ 

{aSir-vadai) govindam bhaja - may you worship Govinda! 

{prerana:) govindam bhaja - you must worship Govinda! worship 

Govinda! 

^aslaj...^ HrTTOTH - to be, exist -> 3T*g < 1.1 > - it may/must 

be; cTSTTCrJ (tathd_astu) - so be it! (dslr-vdda) 

^ldu]krfn]..&rrd\ - to do (2.1) - you may/must do; 

^ - do your duties! (2.48) 
-*ltap(a]..Mt\\§ ^3T*zf - to heat, burn; lord -* cR <2.1) - you 
may/must do austerity! (the instruction given to Brahma) 
^ldrs[irJ..3Wf\ - to see -> (2.1) - you may/must see; v»<liH 

qsxr _ behold this army! (1 .3) 
V/?rw//i/...c^rt)iqi ^ifcf - to speak -» ^% <zi> - you may/must 
speak; £f 7 S^- tell me what is best! (2.7) 
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*>lbhu.. .MTii^fH - to be, exist, become ~**Wl (2.1) - you may/must 
be/become; H^Tb: - become My devotee! (9.34); ^T: 
*jfa<*>: ^ - become again a mouse! 

^raks[a}..M\m^ - to protect -* TST (2.1) - you may/must protect; 
<Jj*3JT 7«T - O Krsna, kindly protect me! 
4vidfalJR& - to know -> f%fe (2.1) - you may/must know; 
f^fS - know Me ! (4. 1 3) 

Virw...^^t - to hear, obey -» (2. 1 ) - you may/must hear; rT^ 
*juj- hear that! (7.1) 

*4stha,. .^TT^ - to stand *-t ^Rm (2.1) - you may/must stand up; 
h<tih ^frTH - Parantapa, stand up! (2.3) 

(4) Bhutesvara 

Bhatesvara ('the Tsvara of the ghosts', Lord Siva) is used for an- 
adyatana-bhuta-kala (past, but not of the same day). 

bhaktah krsnam abhajat - the devotee worshiped Krsna 

>ldrffir}..$Kr&{ - to see -* 3FT9^Trf (1.1) - he saw; qrtf: 

9fflTtrf?i SRS^ - Partha saw the teachers (1 .26) 

>ibru{fiJr.j3mW\ ^rf% - to speak aw*?! (hi) - he spoke; 

^FJ: f^qi^q 3T^trl - Manu spoke to Iksvaku (4.1) 

VWiw...Ut1WIH - to be, exist, become -» 3PTOc[ (1.1) - it 

was/became; *T: 91^": r£3?T: 3mr[ - that sound became 
tumultuous (1.13) 

>lbhas(al...vilTb\*l\ ^rf*J - to speak -* 3PTP3cT (1.1) - he spoke; 
^TT^rf^T: 3T*TR?T - Arjuna spoke with folded hands (11.14) 
^[du}krlnj..J3bTJi\ - to do -* rt 3TfT^rT (1.3) - they did; HIH*|: 
fo*T 3H^)4ri - what did my sons do? (1.1) 

(5) Bhutesa 

Bhutesa ( 4 the fia of the ghosts*. Lord Siva) is used for bhuta-kala 
(general past). 

bhaktah krsnam abhdkslt - the devotee worshiped Krsna 
Both these past tenses can often be identified by the prefixed a. 
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(6) Adhoksaja 

Adhoksaja (*one who is beyond the perception of the senses'. Lord 
Visnu) is used for past tense, when the activity is not witnessed by the 
speaker. 

bhaktah krsnam babhaja - the devotee worshiped Krsna 

(7) Kamapala 

Kamapala ( 4 the protector of kama, or Krsna', Lord Balarama) is used for 
asir-vada (blessing). 

bhaktah krsnam bhajyat - let the devotee worship Krsna! 

(8) Balakalki 

Balakalki (the 'young' Kalki avatara) is used for arhartha (merit) and 
an-adyatana-bhavisyat-kdla (future, but not of the same day). 
bhaktah krsnam bhakta - the devotee will worship Krsna 

(9) Kalki 

Kalki (the Kalki avatara) is used for bhavisyat-kala (general future). 
bhaktah krsnam bhaksyati - the devotee will worship Krsna 
<ldu}krln]..s*rrd\ - to do -> ^Ru^d { 1 . 1 ) - it will do 

fail*?: chR^fn - what will repression accomplish? (3.33) 

chfcmfa (2.1) - you will do; r^H «t«IHH «f 
- if you will not 'do the battle' (2.33) 

Vfe/jw...Hr1iqjH - to be, exist, become -> -qfatzrfrT (1.1) - it will 

be/become; T pT: £FF[ ^ilq^Ri - it will become more wealth 
(16.13) 

ava.^dplU - to obtain Hi OT^Rrf^T <2.1) - you will obtain; rfrT: 
TTRH 3HI4^fa - then you will incur sin (2.33) 
^vac(aJ...v(frtWW - to speak -> ^TTfa <3.1) - I will tell; 
$ ^g^rrfrr _ this I will tell you (7.2) 

sarx'a-dharmdn parityajya mam ekath saranam vraja 
aham tvam sarva-pdpebhyo moksayisydmi ma iucah 
"Abandon all varieties of religion and just surrender unto Me. I 
shall deliver (moksayisxami) you from all sinful reactions. Do not 
fear" (18.66) 

V/mu-///.. .msrdT - to release -> m^fq^lfa <3.i> - I will liberate 
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(10) Ajita 

Ajita (*one who is not to be conquered', Lord Visnu) is used for relations 

of karana and karya (cause and effect). 

yadi bhaktah krsnam abhaksyat, krsnam adraksyat - had the 
devotee worshiped Krsna, he would have seen Krsna; (or:) if the 
devotee would worship Krsna, he would see Krsna 



Parapada and Atmapada 



There are two 
Snla JTva 



of suffixes - 
calls 



parasmaipada (?) and 
and atmapada. 



acyuta, parapada (P) 



acyuta, atmapada (A) 



tilpj 


tas 


anti 


silp} 


thas 


tha 


mifpl 


vas 


mas 



te 


ate 


ante 


se 


athe 


dhve 


e 


vahe 


mahe 



In the active voice, some dhdtus take only the parapada suffixes, some 
only the atmapada suffixes, and some can take both and are called 
uhhayapada (U). The ubhayapada dhdtus use parapada suffixes 
Cparasmai-pada* — 'word for another') when the result of the action is 
intended for another, and atmapada suffixes ( i dtmane-pada > - 'word for 
one's self ) when the result of the action is intended for the doer. 



For example, the dhatu ^bhajfa] is 
paraf 



tnrtn 



bhajati bhajatah bhajanti 
hhajasi bhajathah bhajatha 
bhajdmi bhajdvah bhajamah 



bhajase hhajethe bhajadhve 
bhaje bhajdvahe bhajamahe 



■qrfi: <£ujih ^TrrfcT (P) - the devotee worships Krsna [to please 
Him) 

3T^T: tT^Tri (A) - another one worships God Ito please 

himself (asking for something)] 
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Another ubhayapada dhaiu is hr[nj - to take away: 

37*3*1: ^fe-HuiH FTfrT (P) - Krsna takes away Rukmim [to please 

her] 

{|<=|U|: ^rllH F 5 ^ (A) - Ravana takes away STta [to please 
himself] 

"When Hvara Purl was staying for a few months in Navadvlpa in 
the house of GopTnatha Acarya, Nimai Pandit used to visit him in the 
evenings to offer him His respectful obeisances. Once Is* vara Puri 
said, 'You are a great scholar. 1 have written a book about the 
characteristics of Lord Krsna and would be most satisfied if You 
would tell me of any faults in it.' 

u Nimai replied, 'Krsna is certainly pleased with his devotees* 
poetry, even though it is imperfectly composed. An uneducated 
person may chant, 'visndya namah\ while a sober person will chant 
the proper form, l visnave namah\ but the Supreme Lord will accept 
both forms when they are chanted with devotion. One who Finds 
fault with a devotee is himself at fault, for a devotee's descriptions 
are meant only for the pleasure of Krsna. Therefore, who will dare 
find fault with your devotional descriptions of Krsna' s pastimes?" As 
he heard the Lord's reply, Tsvara Puri felt that his entire body was 
being splashed with nectar. Smiling, ISvara Puri again said, 'You 
will not be at fault, but You must tell me if there is any error in the 
book/ 

"One day the Lord smiled and said, The verb of this sentence is 
not correct. The atmanepada form should not be used here.' Isvara 
Puri was learned in all the sastras and very happy to taste the nectar 
of learning. He thought about the Lord's statement in every way and 
concluded that the atmanepada form was correct. When the Lord 
came the next day, Isvara Puri explained this to Him. He said, *The 
verb is correct. The atmanepada form can be used here. I do not 
need to change it to parasmaipada' Hearing the explanation, the 
Lord became very happy and agreed that there was no error in those 
words." 0ff Caitanya-Bhdgavata, Adi-Ula Chapter Eleven) 

Passive Voice 

To understand the passive voice, it is necessary to review the active 
voice. 

• When the kriyd (verb) speaks mainly about the kartd (agent), it is 
called kartr-vacya (active voice) or kartari prayoga, and the kartd is the 
subject of the sentence. The word order is kartd, karma, kriyd. 
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Parapada dhatus (P) take only parapada pratyayas for kartari prayoga. 

^rakslaJ...VM% - to protect (P) -4 ^<*T: ^RF> 7$rfrT - Krsna 

protects the devotee 
Atmapada dhatus (A) take only atmapada pratyayas for kartari prayoga. 

- to protect (A) -* f^T: *TtT> - Krsna 

protects the devotee 

Ubhayapada dhatus (U) can take both kinds of pratyayas for kartari 
prayoga, and we gave the example of bhaj/a/: 

<2>ujih ^rfrf (P) - the devotee worships Kr$na [to please 

Him] 

3RT: f 3T"=[ iT 7 ^ (A) - another one worships God [to please 
himself (asking for something)] 

• When the kriya speaks mainly about the karma (object), it is called 
karma-vacya (passive voice) or karmani prayoga, and the karma is the 
subject of the sentence. The word order in this case is karma, karta, 
kriya. 

The karmani prayoga is always formed with the atmapada suffixes, and 
the particle ya is inserted. 

Ex.: -4bhaj(a] llL.^qiqiH - to serve, worship 

active voice with parapada active voice with atmapada 



bhajati bhajatah bhajanti 
bhajasi bhajathah bhajatha 
bhajdmi bhajavah hhajdmah 



bhajate bhajete bhajante 
bhajase bhajethe bhajadhve 
bhaje bhajdvahe bhajamahe 

passive voice with atmapada 
bhajyate bhajyete bhajyante 
bhajyase bhajyethe bhajyadhve 
bhajye bhajyavahe bhajydmahe 



*M Ji[ri (acyuta 1 . 1 ) - he worships 

^f>: <£UJ|4 iT^rfrr - the devotee worships Krsna 

"H^Mrt (acyuta pass. 1 . 1 ) - he is worshiped 

^^T: "R^T H^Ljrl - Krsna is worshiped by the devotee 
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^raks[aJ... T Wrt - to protect 

TffrfcT (acyuta 1 . 1 ) - he protects 

cjTtnr: T^rfrT - Krsna protects the devotee 

7Sq?t (acyuta pass. 1 . 1 ) - he is protected 

^>"i'H ^^RT - the devotee is protected by Krsna 
^ldu]dd{fi]...tt - to give 

3terrT (acyuta pass. 1.1) - it is given 

ciMH ^JcT - charity is given ( 1 .20) 
Vvar/fl/...MR , HIM^ - to speak 

i^rl (acyuta pass. 1 . 1 ) - it is said, it is called 

HH^H ^rm: i^-M - equanimity is called yoga (2.48) 
^lhandhlaJ...^F^ - to bind 

^tZRt (acyuta pass. 1 . 1 > - he is bound 

SFffo ^ *1«J% - he is not bound by karma (4.14) 
^gaml!J... 7 T*f\ - to go 

*\ujr\ (acyuta pass. 1 .1) - it is 'gone to\ reached 

rT^ 4t?t: M«4rl - that is reached by yoga (5.5) 

• When the kriyci speaks about the bhava (condition), it is called bhava- 
vacya or bhave prayoga (wrongly translated as 'impersonal passive 
voice'). For bhave prayoga only atmapada prathama-purusa singular is 
used. 

-ir^rt TTT^: - dancing is done by the gopas 

• There are ten different standard procedures to apply the suffixes to 
dhatus. Accordingly, the dhatus are grouped into ten ganas (classes), 
according to the particular procedure they follow. The number of this 
gana is always mentioned after the dhdtu. 

F.e., there are two dhatus ^bhajfa/, one is in the first gana and 
ubhayapada, the other is in the tenth gana and parasmaipada. 

^bhajfa] 1U...H3TCF[- to serve, worship 
^bhajfa] 10P...fa*JTW% - to give, divide 
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14. The Cases 

To some philosophers this world appears to be produced by many 
different agents, but there is good reason to assume only one ultimate 
cause. A good analogy of this conception is the Sanskrit language. The 
variety of nomas with their different case endings also seem to indicate 
the activity of many separate agents, but the core of a sentence is 
actually the verb, and the namas are used in relation to it According to 
this relationship of namas and verbs, the kartd (agent), karma (object), 
karana (instrument), sampraddna (beneficiary), apdddna (source) and 
adhikarana (location), are called kdrakas (factors of action). 

yah kartd karma karanam sampraddnam aiesatah 
apdddnadhikarane tat-sambandho bhaved iha 
"Let me have sambandha with Him, who is in every respect the 
kartd, karma, karana, sampraddna, apdddna and the adhikarana of 
this creation!" (From SrTla JTva Gosvamfs invocation to Kdraka) 

Now we will explain in more detail how the cases are used: 

(1) Prat ham a (first case, nominative) 

Prathamd indicates the subject of a sentence. In an active sentence the 
kartd (agent) is the subject. 

krsnah (1.1) bhaktam raksati - Kr$na protects the devotee 
In a passive sentence the karma (object) is the subject 

hhaktah (1.1) krsnena raksyate - the devotee is protected by Krsna 

(2) Dvifiya (second case, accusative) 

The second case is used for the karma (object). 

krsnah bhaktam (2. 1 ) raksati - Kr$na protects the devotee 

(3) Trtiya (third case, instrumental) 

The third case is used for the karana, the means of action. 

krsnah hastena (3. 1 ) khadati - Krsna eats with the hand 
It is also used for the agent of a passive sentence, which is not the 
subject. 

bhaktah krsnena (3.1) raksyate - the bhakta is protected by Krsna 
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(4) Caturthi (fourth case, dative) 

CaturthJ is used for the sampraddna, the beneficiary or purpose of 
action. 

balardmah krsnaya (4.1) phalanx daddti - Balarama gives a fruit to 
Krsna 

It is also used in connection with words like namah - to offer respect. 
krsnaya (4.1) namah - obeisances to Sri Krsna 

(5) PancamI (fifth case, ablative) 

This case is used for the apadana, the source or cause. 

krsnah govardhandt (5.1) dgacchati - Kr§na comes from 

Govardhana 
It is also used for comparison. 

balardmah krsndt (5.1) na balavattarah - Balarama is not stronger 

than Krsna 

(6) SasthI (sixth case, genitive) 

The sixth case is used for sambandha, or relationship. Sambandha is not 
a kdraka because it does not express a relationship of the ndma to the 
dhdtu y but between two ndmas. 

krsnasya (6. 1 ) bhaktah - Krsna' s devotee 
Sambandha (relationship) is of different types: 

1 . sva-svdml- property and proprietor 

(6.1) ^TrFr-Krsna's devotee 

2. janya-janaka - generated and generator 

Ft: (6.1) ^T: -HarTs son 

3. avayava-avayavT — part and whole 

*ft-(£Uj|HJ (6.1) iRT»pTH- $n Krsna's lotus feet 
Besides sambandha-sasfhT there is also nirdhdrana-sasthi, used for 
taking out or specifying one out of many. 

gPs^iuiiH ^ 3Tfcq\ *Jr1HIH srf^T ^FTT I - among the 
senses I am the mind (nirdharana-sasthi), of the living beings I am 
consciousness (sambandha- sasthi) 

(7) Saptami (seventh case, locative) 

Saptaml is used for the adhikarana or location, which is of two types - 
place and time. 

krsnah gokule (7.1) nivasati - Krsna lives in Gokula 

krsnah prdtah-kdle (7.1) yamundm gacchati - Krsna goes in the 

morning to the Yamuna 



Bhagavad-glta Grammar 



83 



There is another use, called sati-saptami or locative absolute. 

kslne <7.1) dine (7.1) kr?nah pratyagacchati - at the end of the day 
(Icslne dine) Krsna returns 

(8) Sambodhana (address, vocative) 

Sambodhana is used for addressing or calling. It is also not a karaka. 
he krsna (%1)~0 Krsna! 

• More examples: 

(1.1) ^ra-Arjuna said (1.21) 
qrrcr: (U) tj^ : (],\) 3T^T - 1 am the pure aroma (7.9) 
St <1 .2) ^Jrr-H 7 !? (1 .2) - two (dvi) classes of beings (16.6) 

<2.1) srf^SRJ-you all protect BhTsma! (1.11) 
^TTtra: Miu^ci: ^ feczft (2.2) 91^ <2.2> y^cj: - Madhava 
and Pandava sounded their [two] transcendental conches (1.14) 
3T?^ (3.1) cbl^H (3.1) - within a short time 
HT^TTH Mp^l^lN (4.1) - for the deliverance (paritrana) of the 
sadhus 

^rllH faTOTm (4.1) - for the annihilation (vinasa) of the 
miscreants 

tr^-fjW!HH-3T£jfa (4.1) - for the purpose (artha) of establishing 
dharma (4.8) 

3TP={ ^wt ^TRFT^TPT (4,1 ) - my obeisances to Narayana 

HJfl<l (5.1) H3TT*J^ - from contact [with sense objects] 

develops desire (2.62) 

3T5TTcl (5.1) ^rnf^T ^T^rT - from food/grains {anna) the living 
entities grow (3.14) 

*jfacf>: HmWHcI (5.1) *ftrT: - the mouse (musika) is fearful of 
(•from') the cat (marjala) 

WP? H^-^TT^^T: (neut. 5.3) *itafau4lfa - 1 will protect 
you from all sins (18.66) 

rPqf^T^T: (5.3) ^ft dtfitt: - the yogi is better than the ascetics 
(tapasvfs) (6.46) 
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trnad apt sunicena taror api sahimund 
amanina manadena kirtaniyah sada harih 
"Thinking himself lower than grass, being more tolerant than a tree, 
not expecting honor, but giving respect to others, one should glorif y 
the Lord constantly." (Sri Caitanya Mahaprabhu) 

^u||rl (5.1) 3rf^T - more than grass (trna) 

r[f\: (5.1) 3Tfa - more than a tree (taru); (according to another 
version: taror iva sahimund - like a tree) 

aTT^IHHI (6.1) MhIQ (7.1) - in the proximity (samTpa) of the 
dsrama 

3Tf^=FT (7.1) - in this body (deha) (2.13) 

(7.1) - in the place {deSa) of the heart (18.61) 
^•^i (neut. 7.3) - in miseries (duhkha) (2.56) 

q7-*TRfa[ ^~%J*T: *>TF[, fofcRH I - [doing] 

one's own duty is better than another's duty; destruction in one's 
own duty is better (3.35) 
£R: (l.l)-duty 

fcFlfrl (5.1) -from/than duty 

(7.1) -in duty 

The following verse, composed by King Kulasekhara (Mukimda-mala- 
stotra 43), uses each of the eight grammatical cases of the word krsna, 
one after another. This is reminiscent of how Nimai Pandit taught 
Sanskrit grammar. 

krsno raksatu no jagat-traya-guruh krmam namadhvam sada 

krsnenakhila-satravo vinihatah krsndya tasmai namah I 
krsndd eva samutthitam jagad idam krmasya ddso 'smy aham 
krsne tisthati visvam etad akhilam he krsna raksasva mam II 

^3JT: (1.1) ^T: ^TrT-^ra - may Krsna, the spiritual 

master of the three worlds, protect us (raksatu) 

|WT (2.1) ^rm^R *TCT - you all always bow down 4 to Krsna 1 

t> UJ H (3.1) 3lUsM-9T^: f%f%rn: - all enemies were killed 'by 

Krsna' 

<£ UJ M<M (4.1) cTC^ ^TH: - obeisances *unto Rrsna' 
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c^wjllrl (5.1) ^ F^fr^rR ^TH^ - this world has come 
'from Kr§na' alone 

<£>UJ|W (6.1) ^m: tfrf^T 1 am the servant 'ofKrsna' 

^rjft (7.1) frTBfcT f^STH ^rf^ dlRsMH - this whole world 
(vtfva) rests 'within Krsna' 

% fp3JT (8.1) 7ST^ HTH - O Krsna, please protect me! 

&ri Raghunandana GosvamT also used all eight grammatical cases in a 
prayer to his worshipable Lord Gaura (from Sri Gauranga-viruddvalT). 
The word gaura is declined specifically like rdma (sandhi 1 10). 

gaurah sac-caritamrtamrta-nidhih gauram sadaiva stuve 
gaurena prathitam rahasya-bhajanam gauraya sarvarh dade I 
gaurad asti krpalur atra na paw gaurasya bhrtyo 'bhavarh 
gaure gauravam acarami bhagavan gaura prabho raksa mam II 

ift7: (1.1) HfT-^n?dl*id-3T^rT-f^f%l: - Lord Gaura is the ocean 

of nectar (amrta) of transcendental amrta-pastimes 

TfTTH (2.1) H3T *<J% - 1 always praise Gaura 

TfT^JT (3.1) srfSjrTH T^-*r^TH - the secret (rahasya) of 

worship was established 'by Gaura' 

jfUW (4.1) ^ - 1 offer everything 'to Gaura' 

Hfant (5.1) 3Tf*rT Miq: RT: - there is no one more 

merciful in this world 'than Gaura' 

'fUKJ (6.1) *J^J: 3T*PSR - I became the servant (bhrtyah) 'of 
Gaura' 

ifft (7.1) J fU^H 3TT^mfiT - I have great reverence 'for Gaura' 
W! *ft7 (8.1) STRt 7«T HTH - O Bhagavan, O Gaura, O 
Prabhu, please protect me! 



Loka-pramana 

According to loka-pramana (that which is established by usage) we can 
determine rules for using Sanskrit words in an English sentence: 
1 1 ) If the word ends in a vowel other than r, write its prakrti form: 
Krsna, Radha, Hari, bhakti, gopi y guru 
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(2) If the word ends in r or a consonant, usually the prathama form is 
used: 

kartr ~* karta (1.1); pitr -* pita ( 1 , 1 ) bhagavat -* Bhagavan < 1 . 1 ); 
hanumat -* Hanuman (1.1); dtman -* dtmd (1.1); karman -* 
karma (1.1); svamin — » jrvdmf (1,1); sannyasin -* samy&sJ ( 1 . 1 ) 
Exceptions: 

In word lists, where in order to teach the gender of words, all words are 
listed in prathama, so that the neuter gender can be easily recognized by 
its ending m: 

kalah (1.1), patram (1.1), puspam (1.1), /o/ca/i (1.1),... 
Words ending in as are used in both ways {prakrti and prathama): 

cetas I cetah; manas I manah\ rajas I rajah; tejas I tejah 
In the title of works we also see sometimes the prakrti and sometimes 
the prathama: 

as prakrti: Caitanya-caritamrta, Bhagavata-Purdna, Mahabharata 
in prathama: Srlmad-Bhdgavatam, Sri Siksdstakam 
The word brahman ends in a consonant and rule (2) is applied. It has two 
forms, one is masculine, the other neuter. The masculine form is 
declined to brahmd (I J) (Lord Brahma) and the neuter form is declined 
to brahma (u> - but, everybody says *Brahman.' This helps to 
distinguish more clearly the "impersonal Brahman* from the person 
Brahma. 

Sometimes we may hear 'Hanumaf for Hanuman; 4 the dtman* for dtmd; 
* karman* for karma; 4 a sannyasin' for sannydsl. But to use exclusively 
the prakrti forms of Sanskrit words in an English text is rather artificial, 
because it does not consider this loka-pramana. 

"About word endings, when we speak about sabda-rupa it is just 
like the iahdarupa in gunin or svamin, but when we actually 
articulate, we speak the nominative form [prathama, rule (2)] . In the 
place of gunin we speak k gunt (nominative form). So the nominative 
part of speech is used when we articulate, not the prdtipadika 
[prakrti]. That is usage [loka-pramdna]. Similarly in the matter of 
dtman, we should speak 'dtmd/ So I do not know what the scholars 
in this place want to have. You can make your own discrimination." 

(3nla Prabhupada 5/4/1970, letter to Pradyumna-dasa, 

words in square brackets [ ] added) 
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Anvaya 

The grammatical value of a word is given by the case ending. In a 
poem therefore, the meaning is clear, regardless of the word order. The 
regular word order in prose and conversation (in an active sentence) can 
be approximated as 

karta (agent) karma (object) kriya (verb). 

^jjt: TSTfrT 
'Krsna the devotee protects* 
Krsna protects the devotee 

Qualifiers come before the word they qualify. 

The merciful Krsna the pure devotee always protects' 
the merciful Krsna always protects the pure devotee 



The other karakas - karana 
apadana (source) and adhikarana 
they best fit the intention of the 
put in prose, it is called anvaya. 



, sampradana (beneficiary), 
(location) - can be placed wherever 
When the words of a verse are 



imam vivasvate yogam 
"I instructed this i 
I, 2. 3, 

this to Vivas van the Yoga 



aham avyayam 
to Vivasvan." (4.1) 
4. 5. 6. 

instructed I imperishable 



The anvaya: 



5, 



1. 
this 



6. 



karma 

3. 



imperishable Yoga to Vivas van 



4. 

instructed 
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vdsdmsi jirndni yathd vihaya navani grhnati naro 'parani 
tathd sarirani vihaya jtrndny anyani samyati navani dehi 
"As a person puts on new garments, giving up old ones, the soul 
similarly accepts new material bodies, giving up the old and useless 
ones." (2.22) 

The structure of this verse is: 
kartd karma kriya 

narah vdsdmsi grhnati - a man accepts garments 
dehi sanrani samyati - the soul accepts bodies 

yathd (just as) narah (a man) jirndni (old) vdsdmsi (garments) 
vihaya (after giving up) navani (new) apardni (others) grhnati 



tathd (in the same way) dehi (the embodied soul) jirndni (o 
sarirani (bodies) vihaya (after giving up) navani (new) anyani 
(others) samyati (takes) 
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15. Derivation 

This chapter explains how the nomas (words) are derived from dhatus by 
adding krt suffixes. Therefore, these words are called krdantas. All such 
words have an original etymological meaning stemming from the dhatu. 

^matrliJ-.J^WW^ - to consult, speak confidentially h> mantra - 

advice 

(There are also instructive ways to explain a word as if it were 
derived from its syllables, F.e. f the word mantra *comes from' 
man aii (mind) + trayate (is delivered) — * *that by which the mind is 
delivered') 

But words may also acquire a conventional meaning, different from their 
etymological meaning. 

^krs[a].S^i3i*\ afnNH ^ - to draw, plough; attract -4 krsna - 
'one who attracts' (etymol.) 

The word krsna can be etymologically analyzed in this way, but the 
conventional meaning is 'Krsna, the son of mother Ya£oda\ Often 
the meaning is mixed etymological and conventional. Re., the lotus 
received the name pahkaja ('mud-born'), because it grows in the 
mud. But the convention is that this name is reserved for the lotus, 
although many other plants and animals are born in the same 
environment. 

There are different types of krdanta suffixes, of which we give a few 
examples. 

(1) gata 

The first type of suffixes is called visnunisthd and is used to make past 
participles. 

Vgam///.. JTrft - to go; + .fk jfa-suffix Hi ga.ta - gone 

WTCJ (gata-asu) - whose life is gone (2.11); T FT-^T^ : - whose 
i attachments are gone (4.23) 



done', Sanskrit 

V/V2/i/ry...^T^rt% - to be born -* ^fTrf 
3T^TTrT-9T5 - whose enemy is not born 



90 



Sanskrit 



- to conquer -* f^TcT - conquered; ST-facT - who is not 
conquered, the Lord 

•>ltapla]...Wr\ft §%T®5 - to heat, burn; lord -* cTSff - heated, 
melted; rH<T-^rr^R - melted gold 

V/wj/a/...cJ i eT - to be satisfied -> ^ - satisfied; OiichPi rJB: - 

satisfied in the self (2.55) 

Vi*fi...«TlWI*t- to be, exist, become — < *JfT-... 

Taking bhu in the sense of 4 being\ bhuta means 4 which has been', 

(the past tense, bhuta-kdla), or 'who has been', a ghost. Taking the 

sense of 'becoming*, a bhuta is something 'which became', or 'was 

created.' There are panca-bhutas (five material elements) and jtva- 

bhutas (living beings). 

VWa/...f^-nr^t: - to strike, kill; go -+ T7T - killed; 3T«c€TFTT 
FrT: ?fcr TO: - 'ASvatthama is killed! ... the elephant/ (King 
Yudhisthlra's famous lye) 

Another visnunistha suffix is .(kjiavatfuj. 

Vgdm{t]..Jtm - to go; + .[kjtavatfu] -» ga.tavatfu] - 'who has 
gone' 

It is declined like bhagavat[u} and translated as verb -» gatavdn (he 
went), gatavantau (they two went), etc. 

cp3JT: H*fTF[ Mriqi-i - Krsna is 'one who has gone' to Mathura; 

Krsna went to Mathura; ^M.mqin - the tiger (vyaghra) 

came 

^drilir]..$[Wh - to see -* <jeqii - 'one who saw*, he saw; 
Jjfa^t ^eqi-t- the muni saw the mouse (musika) 
V vac/a/... mR'HIM 1 ^ - to speak -* irb^H - 'one who spoke', he 
spoke; *jf^<*>". ^Tt>qi*i-the mouse said 

^ldu]krln]..&Rtif - to do <t>d<*H- 'one who did', he did; gfr: 
H <£>ciqi*t- the muni made the mouse a tiger 

(2) karya 

The visnukrtya suffixes (.ya, Javya, .ariiya) are used to point out duty. 

yl(du]kr[nj. - to do — » kar.ya, kar.tavya, kar.anlya 

All three words have the same meaning - 'that which is to be done' 
or 'that which can be done.* 
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rTW ^ f%^PT - 4 his duty does not exist', for him there is no 
duty (3.17); cb<4<=>M*t srftrT - 4 my duty does not exist*, 
there is no duty for Me (3.22) 

^Ichidfir ]. . <*> < i| - to divide into two ** #€T - divisible 
yldahla ]..Mk$\**V\ - to burn to ashes -> ^T?T - to be burned 
VttW/fi/...«lsSfal3 - to be wet -> t?U - to be moistened 
^susla)...$fmd\ - to dry ^ STT^T - to be dried 

W -^SStt 3T -^J: 3T9tp2J: - this [soul] can not 

be broken, burned, moistened, nor dried up (2,24) 
Vs/Mr...Rl-r1WIH - to think, remember -» wacq: - to be thought 
about 

Joq: UrldH ftnsoj: - Visnu is always to be remembered 
{Padma Purana) 

^citfij.. .ftlTMIH- to think, remember -> F*5^T - to be thought of 
(10.17); 3rf^T inconceivable (2.25) 

V^rw...^^t - to hear, obey -» ^frT^T - to be heard 
Vitr//ay...H9T^% - to glorify -> eftftfrloq / <£tcf%T - to be 
glorified; e£l*M^: fft: - Lord Hari is to be glonfied always 
^dhyaiS^-d\UH - to think, meditate -* - to be meditated 
upon 

^pfi//aA.-^IM4H - to worship, honor -* *Jy*J - to be worshiped 
tasmad ekena manasd bhagavdn satvatam patih 
srotavyah klrtitavyai ca dhyeyah pujyas ca nityadd 
"Therefore, with one-pointed attention, one should constantly hear 
about, glorify, remember and worship the Personality of Godhead, 
who is the protector of the devotees." (Bhag. 1.2.14) 

WHWBW - cause (kdrana) and effect (karya - 'to be done") 
ffFT-ffq _ knowledge (Jndna) and that which is to be known 
(jneya) 

SZTR-dftr - meditation (dhydna) and that which is to be meditated 
upon (dhyeya) 

yHi*M-v**W - proof ipramdna) and that which is to be prooved 
(prameya) 
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(3) pasyan 

The acyutabha suffix .fsjatlr] is used to describe an action, 

simultaneous to the main activity of the sentence, 

^drs[irl...§2FJ] - to see ipaSya) + .{sjatlrj -* pasy.atfrj 

PafoatfrJ is a present active participle, and can be rendered into English 

as [while] ...-ing. It is declined like bhagavatfu], with the exception of 

the first case singular - ptrfyan paSyantau pasyantah ... 
q^cR (1.1) - 'one who is seeing*, [while] seeing 
HJKl'W (1.2) - 'two who are seeing', [while] two are seeing 

4im«> f *X*A - to hear, obey; + fsjatlr] -> fmvatlr] «<* *f*reF[ (1.1) 

- [while] hearing 

TisprslaJ...*Wl$\ - to touch -» - [while] touching 
YgJN$***|«&ft M K I ^ - to smell -+ I^iy-i- [while] smelling 
-Jatfa). - to eat, enjoy -> 3?§^ - [while] eating 
V#am///... T Fft - to go T T^\ - [while] going 
vffti]SVtq>„.9wt - to lie down, sleep — > *<fM*t - [while] sleeping 
^svas[aJ...WW* - to breath STCT^T - [while] breathing 

TO ^9FT f^T OTFT^ ttct^T W*ff [while] 
seeing, hearing, touching, smelling, eating, moving about, sleeping, 
and breathing [he always knows that only the material senses arc 
engaged with their objects] (5.8-9) 

ylaslaj...*^ MniqiH - to be, exist hi Wl- [while] existing 

- to wish, desire — > 5W - [while] desiring 

^llclu]kr[n]...<*>*u\ - to do -> 5>4n- [while] doing 

Vrar/a/... T Trn - to go, move — > - [ while] going 

Vc/f///...fa-ci4IH - to think, remember ~* fa^FT - [while] 
thinking 

^tyaj(a]..&rf\ - to abandon -» ^T^R - [while] abandoning 
^dhyaLSr\*r\W\i\ - to think, meditate h> ^TRT^ - [while] 
contemplating 

V/7v/a7...S(m%JR T it - to live -* - [while] living; *3^ : 

- 'liberated while living'; ^qt-grT>: - who is liberated even in 
this life 

yyuj[ir]..,^\^ - to join, engage, gain —> *J3**i- [while] practicing 



Bhagavad-gita Grammar 



93 



V*mr...fat1WJ*i - to think, remember FRT^ - [while] 
remembering 

pra^has[e] - to laugh -» ?TFH^- [while] laughing 
yldhrlfi]...Wjdl - to hold, support -* HRQFf, - [while] holding, 
considering 

Plural: 

^kaks[i]...*>\$mw - to desire -> kdnksatfrl -* 3>T3H; (LI) - 
[while] desiring; *i jr-ril (1.2) - I while] they [two] are desiring; 
<*>IJ5^ : (1.3) - [while] they are desiring (4.12) 
VnW/*7...*^WIH - to criticize -* nindatfr] «* PK-rl: (1.3) - 
[while] they are criticizing (2.36) 

Vya77a7...i^^|-^i^rri^<"i-^T^-^i^ - to worship; associate; 

sacrifice «-* yajatfrj —> CRRR (1.3) - [while] they are worshiping 
(9.15) 

^IbudhfirJ.. - to know, be awake bodhat[r] - 'one who 
understands', [while] understanding 

bodhayatfr] is the causative form - '[while] making someone 
understand' 

The declension goes #TU£R ^T^q^Tl ^njCRT:... 

M<W<H #WRT: <MPr1 - [while] enlightening one another, they 
are blissful (10.9) 

A similar suffix is .fifdna: 

^tldu]kr[n]...^y^l - to do; + .[sjana -> kurv.dna -> kurvanah (1.3) - 
[while) doing 

Kurvana is declined like krsna - $«(fu|: $c|fuf| $ctfu||: . . , 

H^-*hP| 5^tW:, STT^tTH TOL S^IHlfct - [while] 
performing all activities, he achieves the eternal abode (18.56) 
Vya//r/...5TO?% - to endeavor - WTR: (1.1) - [while] striving 
(6.45) 

Vv?t/M/...^?f% - to happen, act -> ^HH: (1.1) - [while] 
happening, existing (6,31) 

^bhujlaj. . .qj^Ff- 3T^I cf $ K 4l : - to protect, govern (with P); eat, 

enjoy, experience (with A) — ^J^FTH (2.1) - [while] enjoying 
(15.10) 
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Passive: 

^[du]krln}.,.^7^ - to do ~» kriyamana ~ [while] being done; 
f&qH l u il Pl (1.3) - [while] they are being done; cMfa 
fjib^Hluilft - [while] activities are being done ... (3.27) 
Vs*v/r/...Hcf% - to serve -» jevynmana - [while] being served; 
f^otlHHH (2.1) - to him who is being served; wft-*T^f-?Tcr- 
^i-tJH - ^oMHHH, Mlft^H ^TTf^T - I worship Govinda, who is 
being served with great reverence by hundreds and thousands of 
LaksmTs (Brahma-samhitd 5.29) 

a Apr - to fill -» apuryamana - [while] being filled; STFj^HPJTH 
<2.1 ) - to that which is being filled (2.70) 

(4) tyaktva 

The suffix [k]tvd indicates a preceeding action. This form is avyaya, 
indeclinable. 

^tyaj[a]...^T^t - to abandon -* tyakJvd - [after] abandoning, 
having abandoned 

r^^i, ^t: cpj: ^c? ^ t^frT - [after] giving up the body, 
he does not go to another birth (4.9) 

Vgamft/.. JTcft - to go T Tr^T - [after] going; T To^ H faqcvri - 
[after] going, they do not return (15.6) 

Vvac/a/...MR*HI^ - to speak ^<trqi - [after] speaking; ^fcT 
^cfrqi - [after] speaking thus 

Vjn<2...3T<=n^m% - to know siicqi - [after] knowing; HTH 
5llcc|| f SMpriH ^T^sfri - [after] knowing Me, he attains peace 
(5.29) 

V/7...^T^ - to conquer -> f^T^T - [after] conquering (2.37) 
Vrfri//r/...^^t - to see - - [after] seeing (1 .2) 
^bhujla /...MMH - 3T^ 3£K <U I : - to protect, govern (with P); eat, 
enjoy, experience (with A); -> ^<*rqi - [after] enjoying (9.21) 
VWjw...<-WWIH - to be, exist, become -> *Jcc|T - [after] being / 
becoming (2.20) 

^man[a] 4A...^T^% - to know, think -* *Tc^T - [after] thinking 

(3.28) 

Vmwc///...Ht^t - to release -# H > <*rqi - [after] giving up (8.5) 
Vv/t//a/...W% - to know -» fqftrqi [after] knowing (2.25) 
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VirM.-.^T^ - to hear, obey -> P J/^T - [after] hearing (2.29) 
Vsdi&..«n% - to stand •** f^Jr^J - [after] being situated (2.72) 
^han[a]..M&l- 7 Jrzft: - to strike, kill; go -> K^T - [after] killing 
(1.31) 

^chid[irj...t^\*i^\ - to divide into two fer=TT - [after] 
dividing (4.42) 

J(o]hZkfkl*.xWfil - to abandon -> f%c^T - (after] abandoning (2.33) 

Instead of .[kjtvd, .yafpj is used when a prefix is applied to the dhdtu. 
parLytyajl&] - to abandon — > parityaj.ya - [after] abandoning 
praMdplU - to obtain STO - [after] obtaining; fim^ SfTO. 

yft^lrl - [after] obtaining something pleasant, one should not 
rejoice (5.20) 

samAsmr - to remember — * h*+jtm - [after] remembering; 3>9TC- 

ar^Tt: HclWH. H^irM, PQlft - [after] remembering the 
discource of Kefiava and Arjuna, I rejoice (18.76) 
d^gamft] - to come 3TFTrET - [after] coming; g%: wflMH, 
3fFfW * *fpM»! T 3rfv3T^ - [after] coming close to the muni, the 
mouse said ... 

ati.^liln] - to surpass — ► 3Tcftr*7 - [after] surpassing (14.20) 
upa.\ifoj- to approach -» tf^cq - [after] approaching (8.15) 
ava^ikffaj - to observe -* 3T%$*j - [after] observing (2.31) 
upa.sam.^gamll] - to approach -> QRfllfm - [after] approaching 

(1.2) 

praAnamlaJ-io bow -> SPJTO ~ [after] bowing down (1 1.14) 
samMyamla] - to controll - [after] controlling (2.61) 

aMviSfa] - to enter -* 3nft9?T- [after] entering (15.13) 
aMSriln] - to take shelter -» OTTf^R^T - [after] taking shelter (7.29) 
ud^srjla] - to give up -» ir^^q - [after] giving up (16.23) 
viMloJhalk] - to abandon -» f%FTO - [after] abandoning (2.22) 

Words made with .ya[p] should not be confused with vimukrtya .ya (2). 
Krdantas made with ./kjtva or .ya/pj are avvay<25, indeclinables. 

(4) parL^ltyajfa] - to abandon; + .ya{p] -» parityajya (avyaya) - 

[after] abandoning 
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^-yrrf^ qfi^gr , RT^ l^fR SRWH [after] abandoning 

all dharmas, just surrender unto Me (18.66) 

(2) pariMtyajla] - to abandon; + ,ya -> parityajya - to be 
abandoned; MfrrM^M: <i.t>, MRrq^fl <i.2>, MRr^l-nqi: <u> 
-^FH: MRrq^l: - all desires are to be abandoned 

(5) veditum 

The suffix ./wm/i</makes the infinitive. 

VvfV//<2/...UT% - to know — > veditum - to understand 
Vv/rf/a/...fTT% - to know -> %fopT - to understand; ^rT^ 
5r35Tfn - I want to understand this (13.1) 

Varc/a/... ^I^IH - to worship, honor -* Sff^rJH - to worship; 
l *Trf>: 3^r^tjH PHkI - the devotee wants to worship (7.21) 
VWa/...f^-^r^: - to strike, kill; go to kill; ^rlT^ 

£-tJH ^ I^Tf^T - I do not want to kill them (1 .34) 
V.fwc-/£7/...§ft% - to grieve, lament -* STtf^JH - to lament (2.26); 
SNlfariH f 3T?ftT - 'you do not deserve to lament', you sould not 
lament (2.26) 

jkhadlrJ.^mrtl - to eat <sllfcriH - to eat; HRftrT: *#»<*>H 
CSir<4«iH WT^sfrr - the cat (mdrjala) comes to eat the mouse 
Vap///...o^Frfr - to reach, obtain -> 3ii^jH - to obtain (5.6) 
^[du Jk r [n JLXfjfc - to do -i - to do ( 1 .44) 
Vy>id-..3TWr^T - to know -> sii<1H - to know (11 .54) 
^tyaj{a]..^rft -r to abandon chtj>h - to abandon (1 8. 1 1 ) 
^drs(irj..3%rf\ - to see -» RJFtr to see (' 1 - 54 > 
^Ibhujla 7„ *?T5FT-3rwj =1 g I < 4l : - to protect, govern (with P); eat, 
enjoy, experience (with A) — ► "HlTpH - to enjoy (2.5) 
praMvisla] - to enter y^H - to enter (1 1 .54) 

(6) yogastha 

Some krdantas are used only in compound with a preceeding ndma. 
^lsthd...^TR - to stand -* -stha; yoga + -stha — > yoga stha 

Fd^lri , ^FW: - one who is situated in yoga, he is 
yogastha 
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(as in:) ^fPT-W [^FF[] Wff^T [being] situated in yoga, do 

your work (2.48) 

Some will explain yoga-stha as *ff^T fcislci ffrf ^-TO:, which 

is also correct 

^TBfrT, fp *?5T-W: - who stays in all beings 

Ht% frTBfrr, W ^Tr^-^J: - who stays in sattva-guna 
Vyn<3...3T^t*J% ~ to know -> -vid (knowing) 
zt: %frf, H: who knows VJffdlei 

m rlr^H If 3 WfflU" who knows the truth 
^[du]kr[ii]...WITti\ - to do -> -*rf (doing) 
*T: chdfrl r H: «pf-f>c|;- who does work 
V/na...3iqql^T% - to know — > -yfifl (knowing) 

S^TH STHTfcF, *T: ^-fT: - who knows the field (body) 
Vpd... 1 ^ - to drink -> -pa (drinking) 
^T: ulHH faciei, H^T-^T: - who drinks soma 
zr: qj^T fiw^f, H: ^TC-^: - 'who drinks with the foot' (said of 
plants) 

^[du]dalnl..tt - to give -» dfl (giving) 

^ : ; 5^R 1 ^TfrT, *T: gs-^.ZS-?;: - which gives 

happiness and distress 
Vgam///... T Tcfr - to go -* -ga (going) 

B^5T n^fcT, ^T^T-n: - who goes everywhere 
^janlT]..M\$v!l% - to be bom -> -ya (born) 
(( Zf: ^iiqri f ^T: 3T-^T: - 4 who is not bom 1 , the unborn Supreme 
Lord 

Similarly: 

-5f - 'who is bom twice', *twice-bom', a member of the higher 

classes of society, who took a 'second birth' by culture and 
education; also said of birds, because first they are bom as egg and 
then from the egg 

-^T - * first-born 1 , the older brother; 3FJ-^T - 'after-bom', the 
younger brother; as in Ramanuja (Rama-anuja) 
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<5TJ^-^T - 'egg-born* f like birds, reptiles and fish; ^TTRJ-^T - 
'embryo-born', like animals and humans; *%^T - 'perspiration- 
born\ said of microbes; -^T - 4 seed-bom', plants 
3T^T - 4 water- born', lotus; (there are many other words for 'water* 
and the lotus is therefore also called:) 3F^T-^T, WB&d ^>3T, 

(7) sravanam 

With the suffixes .ana and .ftjana we make abstract nouns (bhdva- 
prayoga) and instrumental nouns (karana-prayoga). 

Vfrw...-9radt - to hear, obey; + .ana -* fravana - hearing; the act of 
hearing is called Sravanam 

iravanam ktrtanam visnoh smaranam pdda-sevanam 
arcanam vandanam dasyam sakhyam dtma-nivedanam 
(Prahlada Maharaja said:) "Hearing of Visnu, glorifying, 
remembering, serving and worshiping Him, offering prayers, 
becoming His servant and friend, and surrendering everything [- 
these nine processes are accepted as pure devotional service." 

(Bhag. 7.5.23) 

VJtf//a/...WT«5% - to glorify -» <£lrM - glorifying 
■Vjwr...fatii^iH- to think, remember -> FOT - remembering 
Varc/a7...^miH-to worship, honor *4 3T^T- worshiping 
V vadfi]. . . 3rfH q i q i -trjrql : - to offer respects; glorify ^» cf^T - 
praising 

(8) Other similar Suffixes 

*i[du]kr[n]..&yrti\ - to do; + .tr[n] -* 3nf (fazrra) - doer 

V/fl/i/F7...5IT5*lf% - to be born; + M -* ^rj - living entity 

^nam[a]...x&r4 97^ ^ - to bow, be humble; sound; + .ra TO 
- humble 

^bhajla]...ifarcn*l - to serve, worship; + ,/*7ri -» HfrR - devotion 

VWiw...HtTRF[,- to be, exist, become; + Jghjafn] -> - state 
of being 

^matrli]„.^Mmu\ - to consult, speak confidentially; + .[n]in[i] 
-* H^^imantrJ) - advisor 
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V>«7/a7..^4^l-«*f^*<y|-^^-^3 ~ to w o rshi P» associate; 
sacrifice; + .na -» ^TsT - sacrifice 

^sds(u] 2R,.3T3f§TFt - to instruct, govern; + Jra -* 9TR^ - 
scripture 

^sadhla]. MSh&\ - to accomplish; + .w/n/ -* HT*J - saintly person 

In the following examples, we have not mentioned the suffix which has 
been applied, and have given only one out of many possible translations: 
-4kam[u]...<b\*^\ _ to desire nf ^)TH - desire 
^kftf a]. - to glorify ~* ^tf^ - glory 
slksam[uj...?^ - to tolerate, forgive -» 5FFT - forgiveness 
^gaml!]..JTfff - to go -* T Tf^f movement, goal 
Vc/f/z/ f^^TH - to think, remember -> fa-ril - care, anxiety 
V/n<5»,3T^tV% - to know 7* fTR - knowledge 
-*ltus[a]..s$t - to be satisfied -* cjfe - satisfaction 
yltyaj[a]...WFT\ - to abandon — > r^Mi - renunciation 

V/c/w 7<fta/n /. . . WW- Ml M u 1 4i : - to hold; nourish -> -r essential 
part, element 

Tl[tujnad[i]...*i*i&\ - to be glad ^T^T- 'one who gives joy*, a 
son 

^nTln]...x\^v\ - to reach, lead -* - 'by which leading is done*, 
the eye 

^pad(a]..TX^\ - to go - foot 

^pujlaj...^m\^[ - to worship, honor -* *pff - worship 
^pri[n]...r\Au\ - to please, delight -> sftfrT - love 
^budh[irl„.^\vfi - to know, be awake -* ^fe - intelligence 
Vfc/iM/7ay...Hi^^-3T^q^i<4U - to protect, govern (with P); eat, 
enjoy, experience (with A) -» I gfrf> - enjoyment 
4mod[T]u3F$ - to rejoice -* - excitement 
Vmuc///.. fltant - to release -» gfrR - liberation 
^lranj[a]...TF\ - to dye, be attached to -* TFT - attachment 
Vrtm[u}.„£\&i<4}*\ - to play, rejoice -» ^fcT - joy, attachment 
Vw7n7...3ll«<tKH-^^H^I: - to taste; love -> - taste 
Vvac/a^.^rf^TT^ - to speak -> - mouth 
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^Ivadl a 7...ot|it>Wi ^Tfa - to speak -* ^TC - postulation 

V vorf/" f/«,9Pl <=l 1 ^ H - tTjrql : - to offer respects; glorify -* - 

praise 

ylvasla] 2A..,3TTOW^ - to cover, dress -> ^R^T - 'by which 
covering is done', garment 
^sak[l]...$\r£l - to be able -» STfrR - energy 
V&m/u/ 4RJ3WA - to be pacified 9TTfcT - peace 
Viar/tt/...fi?tiiMiH- t0 violate -» - weapon 
ylsru..*mdt - to hear, obey ^frf - hearing, the V<?</as 
^Isidhfu] 4P..,mi&1 - to succeed - success 

Vsev/r/../^% - to serve — > - service 
^stu[n]...^tff - to praise -> ^rjfcT - glorification 
Vjmr.„rq*ni<4i*i- to think, remember -> ^jfrT - memory 



Summary with examples: 



dhatu 


.fkjta 
done 


.[k]tavat[u] 
he did 


.tavya 
to be 
done 


-ftMfri 

[while] 
doing 


4k]tvd 

(avyaya) 

[after] 
doing 


tumluj 

(avyaya) 

to do 


^[du]kr[nj 

^gamfl] 

V/na 

^drsfir] 

Virw 


HTcT: 








^ 
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16. Compounds 



Compounds are of different types; 

(1) rama-krsna 

The first type is called a dvandva (pair), where the components have the 

same value. It is declined in dual. 

ramah ca krsnah ca iti rdma-krsnau <1 .2) - 'Rama and Kr§na' 
means rdma-krsnau 

3T-$K|U|IH ^T-^T7t sf^T ISrS' UIHlfacbHI ^ I 
Among letters I am the a, and among compounds the dvandva- 
samdsa. (10.33) [because both words get the same importance] 
^m: ^ 3T-rTPT: ^ ffrf wmmi^ (ldbha-_aldbhau) - gain and 
loss 

dT-^m: ^frT ^TT^ff - victory and defeat 
tft: x[ j£m ^frf TFT-^ft - attachment and aversion 
Neuter: 

^ S^*<1H ^ ^ W^'i**^ - good and bad deeds 
*J 3T-^pT^ ^ ?frT ^T^T - fortune and misfortune 
^ SfrT g*a"-^:*it - happiness and distress 

Feminine: 

fafe: ^ OT-f^rfe: ^ ffrf Rl£?jR4£*f) - success and failure 
With more than two components the dvandva- samdsa is declined in 
plural. 

7m: fTOJT: xj 3T^T: ^ ^fcT Tm^^ll^Hi: (1.3) - Rama, 
Krsna and Arjuna 

rdma-kr$narjundn (2.3), rdma-krsnarjunaih (3.3), etc. 

(2) syama-rama 

When an adjective qualifies a noun, it is called karma-dhdraya-samdsa. 
Sydmah ramah iti iydma-rdmah - 'the dark Rama' means sydma- 
rdmah. Lord Ramacandra 

3T-^TcZT: ^K: ^fcT 3T^T^T-^TC: - abusive speech 

to ifa: ?frT 3m-^frq: - white island 

*pr?: nmTrfT: ffcT *f^7-TTtaM: _ beautiful Gopala 
Neuter: 

x ?TrF[ ^^|<H iRl tflrll^H- yellow garment 
^Rj^lH ?frf inconceivable form 
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Feminine: 

t^rf) : ffcT ^S-^frP: - pure devotion 
(3) krsna-dasa 

The word krsnaddsa belongs to the class tat-purusa-samasa. The 
characteristic of this type is that the words are related by one of the 
cases. In English this relationship is shown by a preposition (by, for, 
from , . .). 

krsnasya (6.1) dasah iti krstm-dasah - *Krsna's servant* means 
krsna-dasah 

41*1 H <3.1) ^ttf: ffrf ^t^^tf: - endowed with Yoga 

'ifti^T (3.1) 3rf^fifrcF[ ?fcT Tft^T^rcf&rFI - protected by 

Bhima 

*H|cH (3.1) flHP^d: ?fcT *rra-MHpqa: - endowed with love 
5im (3.1) ^rf^T: ^fcT fTFT-^tfacT: - kindled by knowledge 
*Tcfr?7T (3.1) ^W^ : #T ^gq^rT: - offered with devotion 
3T-5lHlri <5.1) ^FF^rT: ^fcf 3T5TPT-H^rT: - born from ignorance 
STftTTrt <5.1) ftnlwui: ?frf - liberation from the 

body 

F^: (6.1) ^TFT ^fcT Fft-^fFT - the name of Hari 

(6.1) ^ - the place named after King 

Kuru 

^T$RJT: (6.1) ^rfrT: ?fcT rT^ft t rfrf: - the husband of LaksmI, Sri 
Vismi 

OR^ i: (6.1) *jcT: ffrT ftfMt-*^: - 'son of RohinT', Sri 
Balarama 

TT^qf : (6.1) £ 9T: ?frT *TS[T9T: - Moid of Mathura', £n Krsna 

^j=PTrT: (6.1) 1c rfrT: ^frT -riMcMJrl : - protector of the world 

cfjxfnr: (6.1) ?frT ^4 - the fruit of action 

m\H\ (6.1) ?frT q^T-q^Fl - petal of a lotus 

<^hih (63) i$V. ?frr ^%9T: - 'Lord of the devas\ Supreme 

Lord 

^ (7.1) f%$TTC^: llrf *£g-f%9TR^: - expert in battle 
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Wl: <6.1) ^TF^: <6.1) 3T*FR ?fcT 5ftHIHI4dH, - the nectar of 
the name of Hari 

*ft*Tcft (1.1) W*rT: (6.1) 'flrTT sfrT 4lH^'Ms0dl - 'the great 
hymn of God' 

JTFFl (1.1) ifi'lHI (6.1) WfrT H?T-tfr?r«r7: - great master 

of yoga 

«3q i H (6.3) dl«blHIH (6.3) HFT^ (1.1) ffcl H^-pTm>- 

H^IH (6.3) *4uil4 (6.3) (6.1) c^TFT: ?fcT H^-fjtf- 

tt^-^tFT - renunciation of the fruit of all (kinds of) works 
fton (3.1) ?T r^HilH (3.1) *I ^FT^: sfcT f%UT-f^r-^iq^: 
- endowed with learning and gendeness 

3T%%: (3.3) ^rfa: (3.3) tffte f^T 3Fta?-3F*T-tffas: - 
perfected by many births 

(4) pitambara 

When the samdsa refers to something which is not mentioned in it, it is 
called bahu-vrThi- samdsa. 

pltam ambaram yasya, sah pltambarah - he whose garment is 

yellow (pTtam) f he is pltambarah, 3ri Krsna 

Compare the following words when taken as karma-dhdraya- samdsa (2), 

and when interpreted as bahu-vrlhh samdsa (3): 

^P=m ^J-=HH ffrT ^Icil^H (2) - a yellow garment 

<?TcF[ 3T^7X[ zr^ f %TT^7: (4) - he whose garment is 

yellow 

tfrf^FrEF^ WF{ ?fcf 3ifa-P4-^F[ (2) - an inconceivable form 

3Tf%Fr^H Wl ifrT 3<faf*4 -^T: (4) - he whose form is 

inconceivable 

H: ^Tq-^HT - he whose acts are awful 
OTTrRf^T "drT: *TC=q\ OTr*T-7fcT: - he whose pleasure is in the 
self 

5nra: OTrRT *TFJ , *T: grraT^rr - he whose mind is satisfied 

3T-^TT sfrreT ^TF7, H: 3T^T-Slfcre: - he whose position is 
un moving 

3R?qT ^JT H: 3T^T-^I: - he whose intelligence is small 



104 



Sanskrit 



3T%%> ^rf: *TW, H: 3T%^>-^tf: - he whose colors are many 
3Hfti: ^XWm *TFJ, *T: 3FRT-^n|: - he whose arms are 
innumerable 

3H*r1H 3TT^T-^t4: - he whose strength is 

inexhaustible 

^rR , H: ^-"arT: - he whose vow is strict 

TjrT: ^R^T, W-H^ 7 : - he whose attachment is gone 

f?€RT H: f^TT-lfe: - he whose intelligence is 
steady 

TVo^l 7£T: zt^T, *T5T-?*T: - he whose chariot is great 

- he whose desire, fear and anger are gone 
PlrilPl SPamfal ^ : f^feT: - he by whom the senses 

are conquered 

O^cft l P l RoUiPl 3rm<«J!lPl ^ft*H, H: 3T^-RoMm<u|: - he 
in whom there are many divine ornaments 

Comparison: 

Often the beauty in something is compared to the lotus (which is 
broad, beautiful and with reddish corners) or the moon. Similarly, 
the bull, tiger and elephant represent qualities like heroism and 
nobility. 

^MHHI <T§* ^fra% TO, W- WPft^ftPf' whose eyes are 
like petals of the lotus, he is lotus-eyed 
The word order can also be inverted: 

^T-cbHtf - 'hand lotus*, lotus hands, or 'one who has 

H^-^^T - * mouth lotus', lotus mouth, ... 

^< u iKTq<; (carana-aravinda) - 'foot lotus', lotus feet, ... 

TFT- : ^r - the beauty of the moon here qualifies Lord Rama 

Cpnpftf (puru$a-rsabha) - 'bull among men', best of men 

^TT-M^-q - 'bull among men** best of men 

^sf^r-^paBT - 'elephant among poets', best of poets 
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Negation: 

The negation is made in samasa with the particle na[n], of which only a- 

remains. This particle na[n]has several meanings: 

tat-sddrsam a-bhavas ca tad-anyatvarh tad-alpata 
a-praSastyam virodhas ca naii-arthdh sat prakirtitdh 
The idea of 'negation' (na[nj) may imply any of the following 
six meanings: (1) likeness or resemblance; (2) absence or 
negation; (3) difference or distinction; (4) smallness or 
diminution; (5) badness or unfitness; (6) opposition or 
contrariety. {Sabda-kalpa-druma) 
a-nitya...^ f^T: ?fcT 3T-Pfi*T: - not eternal 

If the word begins with a sarvefvara, a- becomes an< 

an~anya..*\ 3R7: ^frf - no other 

As in: 

an-anya-manas..^ 3i-qR*nn ^T^T, W SPf^HnS - he 

whose mind is in nothing else 



Ramesvaram 

In South India there is a place named Ramesvaram (in South India m 
is added to all Sanskrit words). When interpreted as tat-purusa-samasa 
(3), ramesvara means ramasya Uvarah - the Lord of Rama. A doubt 
arose as to whether Lord Rama was not the Supreme Lord. Lord 
Ramacandra was asked about the meaning of rdme&vara, and He 
explained it was indeed a name of Lord Siva, whom He worshiped. 
Hearing of this, Lord Siva became very unhappy and said that the true 
meaning was rdmah Uvarah yasya sah (4) - he whose Lord is Rama. For 
confirmation, Lord Brahma was consulted, and Brahma explained that 
the actual meaning was rdmah ca Uvarah ca (1) - Rama and Uvara 
(Lord Siva). 
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Indra-satru 

Once King Indra accepted ' VisVariipa, the son of Tvasta, as his 
priest, but later he killed him. Therefore, Tva$ta intended to create a 
demon who would be able to kill Indra. Offering oblations in the 
sacrificial fire, Tvasja spoke the mantra 'indra-satro vivardhasva* 
Thereafter, from the southern side of the sacrificial fire known as 
anvaharya came a fearful demon who looked like the destroyer of 
the entire creation at the end of the millennium. Like arrows released 
in the four directions, the demon's body grew, day after day. Tall 
and blackish, he appeared like a burnt hill and was as lustrous as a 
bright array of clouds in the evening. The hair on the demon's body 
and his beard and moustache were the color of melted copper, and 
his eyes were piercing like the midday sun. He appeared 
unconquerable, as if holding the three worlds on the points of his 
blazing trident. Dancing and shouting with a loud voice, he made the 
entire surface of the earth tremble as if from an earthquake. As he 
yawned again and again, he seemed to be trying to swallow the 
whole sky with his mouth, which was as deep as a cave. He seemed 
to be licking up all the stars in the sky with his tongue and eating the 
entire universe with his long, sharp teeth. Seeing this gigantic 
demon, everyone, in great fear, ran here and there in all directions. 

(from Bhag, Canto Six, Chapter Nine) 

The demon Vrtrasura fulfilled all Tvasta* s expectations, except one - 
he did not feel any enmity towards Indra. Indeed, he showed some 
symptoms of a sadhu, 4 The symptoms of a sadhu are that he is tolerant, 
merciful, and friendly to all living entities. He has no enemies, he is 
peaceful, he abides by the scriptures, and all his characteristics are 
sublime." (Bhag. 3.25.21) A saintly person is not the enemy of anyone, 
although may feel enmity agains him, i.e., they may be his enemies. In 
Sanskrit one can express this difference. The samasa indra-satru can be 
interpreted in two ways - 

1 ) indrasya satruh {samasa 3) - 'the enemy of Indra' (one who feels 
enmity towards Indra), 

2) indrah satruh yasya, sah indra-fatruh (samasa 4) - 'he whose enemy 
is Indra 1 (towards whom Indra feels enmity). 

Tvasta s intention was certainly to create someone who felt great 
enmity towards Indra (3), but from Srfla Prabhupada's purport to Bhag. 
(6.9.1 1) we understand that Tvasta had mispronounced the word indra- 
satruh as bahuvrlhi- samasa (4). Consequently, it was Indra alone who 
felt enmity towards Vrtrasura. 
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Then a great fight took place between the demigods headed by 
lndra, and the asuras. Unable to tolerate the effulgence of the 
demigods, the asuras fled the battle and Vrtrasura stood alone to face 
the demigods- lndra threw his club at Vrtrasura, but Vrtrasura easily 
caught it with his left hand and used it to beat lndra' s elephant. 
Struck by the blow of Vrtrasura, the elephant was pushed back 
fourteen yards and fell, with lndra on its back. Reminding lndra of 
his heinous activities, Vrtrasura said, "If one is a devotee of the Lord 
and depends on Him in every respect, then victory, opulence and 
peace of mind are all inevitably available. But the Lord is so kind 
that He especially favors him by not giving him opulence that will 
hamper his devotional service. Therefore I wish to give up 
everything for the service of the Lord. I wish always to chant the 
glories of the Lord and engage in His service." 

(from Bhag. Canto Six, Chapter Eleven) 
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Taddhita suffixes are added to nomas to make new namas. 
(1) snmaf 

The first example is the suffix >ma${u] t indicating possession. 
£n.mat{u} - possessing splendor (srt) 

The masculine form of Mmatfu] is declined like bhagavat[u] - *ft*TT^ 

*flHK (1.1)- who has splendor (a form of address) 

hanumatlu] - having a jaw (hanu); *?lHi*t (1.1) -Hanuman, who 

is famous for his strong jaw 

amsumatlu] - having rays; ST^pTFI (1.1) - the sun (10.21) 
dlptimatlu J - having luster; cftfciHH ( 1 . 1 ) ( 1 1 . 1 7) 
hhaktimatlu ] - having bhakti; ulrbHH ( L 1 ) ( 1 2. 1 7) 
buddhimatfuj -having intelligence; ^HK. (1.1) (7.10) 

The neuter form of snmat[u] is declined *ftacft sffafcr... 

^fTRrl (neuter 1.1) - which has splendor 

vibhutimatfu] - having opulence; f^jpinri (neuter 1.1) - which 
has opulence 

^ ^ Mr^H f^ifnHri *fta?I... - whatever existence has 
opulence and splendor (10.41) 

The suffix .matluj changes to .vat{uf after words ending in a. 
bhaga.vatfuj - possessing opulence (bhaga) 

*Hm^m (1.1)- 4 who has opulence*, the Supreme Lord 
^ft-Viqi-t '^qm - the Supreme Lord spoke 

jnanavatlu] - having knowledge; siM<=un (1.1) - who has 
knowledge 

RRWFI T TFT TOH - one who has knowledge surrenders to Mc 
(7-19) 

dtmavatfu] - having the self; s1H<=IH (LI) - 'who has the self, 
who is established in the self (i.e. who is self-realized) 
fcrafr-^JT: 3J|cHcjH ( 1 . 1 ) "*T^ - become free from [anxieties for) 
gain (yoga) and safety (ksema), and be established in the self (2.45) 
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dehavatlu] - having a body; ^<*H (Ll> - who has a body; 
%S<3f& : (3.3) -by those who have a body (12.5) 
dhimatlu] - having intelligence; sJlni-t (1.1) - who has 
intelligence; ^t^TT <3.1) - by one who has intelligence (1.3) 

Check how the following words are used in the GTtd: 
viryavatlu] - having strength (1.5) 
sraddhavatlu] - having faith (4.39) 
sattvavatfu] - having the mode of goodness (10.36) 

Neuter: 

antavatfuj - having an end (2.18) 
arthavatluj - having meaning (18.22) 
batavat[u] - having strength (6.34) 

The suffix .vatfi] looks similar, but means 'like' or *as\ forming 
avyayas (indeclinables). 

danfa.vatfi] - 'like a rod*, prostrated obeisances 

OTSRfcTrl (avyaya) - as wonderful; ^fSJrT 3TT3J*far[ 
qSTjfcT - someone sees this [soul] as wonderful (2.29) 
i^l^H^d (avyaya) - as neutral (9.9) 
ztstt^tT (avyaya) - as it is ( 1 8. 1 9) 
9i^ri (avyaya) - as an enemy (6.6) 

matrvat para-daresu para-dravyesu lostravat 
atmavat sarva-bhutesu yah pasyati sa panditah 
"One who sees others' wives as a mother, all others* 
possessions as a lump of clay, and all living beings as himself 
is a pandita" (Canakya Pandit) 

HiqqcL (avyaya) - as a mother 
^S^n (avyaya) - as a lump of clay 
Sticnqri (avyaya) - as oneself 

Although this atmavat looks like the one before, atmavat[u] is 
declined (atmavdn, ...), whereas atmavatfi] is avyaya 
(indeclinable). 

(2) samatva 

The suffixes .tva and Jd[pl are used to form abstract nouns. 
sama (equal) — > sama.tva I sama.ta - *sameness\ equanimity 
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Words with .tva are all neuter and the declension goes samatvam, 
samatve, samatvdni, ... Words with Ja are all feminine and the 
declension goes samatd, samate, samatah. 

f-iH<-q*-i (2. 1 ) ^Tt 7 !": - equanimity [towards success or failure 

in the performance of one's duty] is called yoga (2.48) 

3?~firFTT MHdl (fern. M) HrT: 'H^Pn - non-violence, equanimity 

[etcl come from Me (10.5) 

sat -* *F^T . , , two meanings: 

Hr[-^TT% HT%J-*TT% ^ Wl ?frf y^.^q^ - the word jar is 

used in the sense of existence (sattva) and in the sense of goodness 
(sadhutva) (17,26) 

vaisnava -+ ^uiiqrq , ^i^m - the quality of being a Vai$nava 

See how these words are used in Bhagavad-gM. 

3i*£ricci - immortality (2.15); *><{rq - being the doer (5.14); 
§T3^ - enmity (6.6); ti*r^ - oneness (6.31); ^f^Tr^ - 
unsteadiness (6.33); being different (9.15); aimPta, 

3rcffc*Tc3 - free from egotism and pridelessness (13.8); 
r^rirq - equal -minded ness (13.10); Pi^rq -eternality (13.12); 
g^F^ _ subtlety (13.16); tft^r^ - being an enjoyer (13.21); 
3Hlfcc4 , fa$*m - being without beginning and freedom from 
the gunas (13.32); Pi «f?OT - purity (14.6); 3^Ttg^- 
nongreediness (16.2); til'-qrq - gentleness (17.16) 

(3) guhyatama 

The suffixes Aara and Jama make the comparative and the superlative. 
guhya (secret) -• guhya.tara (more secret) ~* guhyaAama (most secret) 

Knowledge of the soul is called a secret (guhya) in Bhagavad-gita. 

More secret (guhyatara, 18.63) is knowledge of Paramatma as 

different from atma. And most secret (guhyatama, 9.1, 18.64) is 

knowledge of bhaktL 

priya - dear -+ ftfrR - more dear ( 1 8.69); faqciH - most dear 
purna - complete, full (Krsna in Dvaraka is called purna) — > ^jffl < 
- more complete (Krsna in Mathura); ^yfdH - most complete 
(Krsna in Vraja) 

priyakrt - one who acts pleasingly; faq<j>nH - the greatest 
amongst the priya-krt (18.69) 
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Similarly: 

M l M^riH - the greatest sinner (4.36); WTC - higher (7.7); e^rR 
- more beneficial (1 .45); ^csfacT? - more difficult to obtain (642); 
arf^cfxTC - more (12.5); <|.WI7- more painful (2.36) 
^TftdH - the best yukta (yogi) (6.47); <-Tl'ifriH - the best of those 
who know yoga (12.1) 

(4) marigalamaya 

There are suffixes like .may a (made of, full of). 

mangala.maya - full of auspiciousness (mahgala) 

- 4 full of Me\ one who is absorbed in Me (4.10) 
STsR^T - 'food-made' (There are seven stages of happiness, 
beginning with anna.maya, or happiness derived from eating, up to 
the final stage, paramdnanda.maya, or spiritual bliss in love of 
God.) 

- full of faith (17.3); HTSTWT - wonderful (11.11); 
J J"1M^ - consisting of gunas (7.13); rWtn^ - 'full of effulgence*, 
effulgent (11.47); 'made of gold', golden 

A similar suffix is .mdtra ('just this much'). 

fafarlHl^ - just the instrument (nimitta); fafarlHMH (2.1) 
become just the instrument (11.33) 

(5) mattah 

Words formed with the suffix Jas[i] are avyaya and mainly interpreted 
as pahcami (fifth case). 

mad (my) + tasfi] -* mat.tas - from me, than me 

Because of sandhi (s or r at the end of a word change to h) mattas 
becomes mattah. 

m 

*m: <2.1> M^cHH 1 SSf^m 3Tf^rT - there is nothing higher 
(paratara) than Me (mattah) (7.7) 
There are many similar suffixes, like 

,tra (indicating place) — » sarva.tra - everywhere 

.da (indicating time) — * sarva,da - always 

.tha (indicating manner) -» sarvaJha - in every way 



112 



Sanskrit 



The following table shows how some avyayas are derived from 
krsnanamas by the application of taddhita suffixes. 



krsna- 


.tasfi] 


Ara 


.da 


Aha 


namas 


(pancami) 


(place) 


t a! \ 

(time) 


(manner) 


JUf VI* r 






11 Jxfj l 














fltlVfl — > 








kirn 








(katham) 


yad -> 






ma 




tad-* 


cTcT: 






cT«JT 



fpfff: - from all, in all respect; - in all places, everywhere; 

*h4^I - at all times, always; ^SJT - in all manners, in every 
respect 

3^TcT: - from another, otherwise; 3RT=T - in another place, 
elsewhere; 3RT^T - at another time; 3T^£TT - in another manner, 
otherwise 

^kT: - from what?, from where? " m what place?, where? 

cf^T - at what time?, when? <W- in what manner?, how? 

^RT: - from whom/which, because; *T5T - in whom/which, where; 

- at what time, when; *TSJT - in which manner 

rPT: - from that, after that, therefore; cT5T - in that place, there; 

cTCT - at that time, then; cT^TT - in that manner, so, thus 
With eka (one): 

<-V=h^ - in one place; together, simultaneous; M,<*>^l - at one time, 
once 

athato brahma-jijnasah, janmady asya yatah 
"Now, what is brahma?" - "That from which everything is created, 
maintained and annihilated." (Vedanta-sutra 1.1-2) 

*TcT: from whom/which 

M-hiR (janma__-adi) - creation etc.; 3T*3j - of this [world]) 
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yatra yena yato yasya yasmai yad yad yathd yada 
sydd idam bhagavdn sak$at pradhdna-purusesvarah 
"You are the Lord of all creation. Whatever comes into existence, 
and however and whenever it does so, is created within You, by 
You, from You, is Yours, and for You." (Bhdg. 10.85.4) 

yad-*$ft (3.1) -by which; ifA (4.1) -for which; <6.1>- 

of which; ^ ^ (neut. 1.1) - whatever (distributive) 

yad -> *J<T: (avyaya) - from which; (avyaya) - where; *TCT 

(avyaya) - whenever, SRTT (avyaya) - however 

As Correlatives: 

yatah ... tatah - from where ... from there 

UrT: ^R: ftSP^fcT ... rfrf: ^IrMpI ~3SV\ ^c^- from wherever 

the mind wanders ... from there one should bring it back under the 

control of the self (6.26) 
yatra ... tatra - where ... there 

^T3JT: ... W% - where Kr§na is ... there is opulence 

(18.78) 

yada ... tada - when ... at that time 

WRT ^nf^T: 'Rcrfrr ... rf^T SfVH ^IrHUH - 
when there is a decline of dharma ... at that time 1 descend Myself 

(4.7) 

yathd ... tatha - as ... so 

*T2IT swRi ... rTSJT - as you desire ... so you must act 
(18.63) 

yasmac ca yena ca yathd ca yada ca yac ca 
ydvac ca yatra ca subhdsubham atma-karma 
tasmdc ca tena ca tatha ca tada ca tac ca 
tdvac ca tatra ca vidhdtr-vasdd upaiti 
"Good and bad deeds (subha-atubha) performed for whatever 
cause (yasmdt), by whichever means (yena), in whatever way 
(yathd), at whatever time (yada), in whatever amount (ydvat) and at 
whatever place (yatra), create by the will of providence (vidhdtr- 
vdSdt), corresponding reactions by that same cause, that same 
means, at that same time, in the same amount, and at that particular 
place." 

%m #f (3.1) -by which... by that 

^ ... rlWIrl (5.1) - from which ... from that 
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?Jc[ ... f=[^ (neut. LI)- which ... that 

. . . cT^T (avyaya) - where ... in that place 

... rKT (avyaya) - when ... then 
*J2JT . . . rT«TT (avyaya) - as ... in that way 

* - ' nmq^ovjwyfl) - as much as ... that much 

Interrogatives are made indefinite by adding xid or xana to the declined 
forms of kirn. 

kutah - from where? -» ^Jcff^/^cTSR - from somewhere 

kutra - where? — * «j>^faq - somewhere* anywhere 

toft) - when? aFr^rf^/^T^R - some times, at any time 

katham- how? (manner) *4 ^)£lf^~ somehow 

kva - where? when? — ► - somewhere, sometimes 

kirn (neut. 1.1)- what? -> fef^/f^>^T - something (a little bit) 

kah <masc. 1.1)- who? -* ^fgJ^/^SR - someone; in a negative 

sentence: ^ effikX^ - 4 not someone*, no one 

ke (masc. 1.3) - who? —* %f%R[/%VR - some (pi.) 

ka (fern. 1.1)- who? -> t^iRiq/cnm-i - someone (fern.) 

(6) gopi 

The suffixes jfpjmd Mfp) r form the feminine gender, 
(cowherd man) -* gopi- cowherd woman 

kumara (boy ) — * Rki - girl 
fc/fora (young man) -» foSTtft - young woman 
brahmana -> 3TCMt - the wife of a brahmana 
vaisnava (devotee) -» ^^Jiql - female devotee 

(servant) — * - maidservant 
deva (a god) -» %eft - goddess 
mvira (controller) -» ^wft - female controller 
par/ (master, husband)— > hc*?| - wife 
svamin (svami, master) — » ^iIh-Ti - female master 
wgm (yogf, mystic) -> q|Pi*Ti - female yogi 
bhakta (male devotee) — ► ^TrF)T - female devotee 



Bhagavad-gita Grammar 



115 



The adjectives change genders according to the object they qualify: 
camu f. - army; mahat(tij - great -* *T?cft f.; vyudha - arrayed — cZj^T 

f.; q^ft oEj^T ^Pj: (1.1) - the great arrayed army; H6rilH 

od^iH ^FJH" <T9^ (2. 1 > - behold the great arrayed army! ( 1 .3) 
krpa f. - compassion; para - beyond, other, great ^ 1C RT f; W ^TT 

<M)- great compassion; TOT <3.1> 3TTf%U: - being filled 

with great compassion (1.27) 
buddhi f. - intelligence; vyavasaydtmika - resolute oqqfiiMifrH^i f.; 

effca - one -> t^T f.; s^FTnTTf^T^T 1%: tt^TT (1.1) - the 

resolute intelligence is one (one-pointed) (2.41) 
prajtld f. - wisdom; pratisthita - fixed, firm -» srfcTferTT f. ; ?FPT y 511 

Mfrlfferll < 1 . 1 > - his wisdom is firm (2.57 ) 
maya f. - energy; gunamaya - made of the gunas -* jpppfi f; daiva - 

godly, divine —+ ^pft f.; duratyaya - difficult to overcome — * 

pftWI f.; JJUIh4) *TFTT |?RPI1 (1.1) - this divine energy, 

made of the £11041, is difficult to overcome (7.14) 

(7) vasudeva 

Suffixes in this group express relationships or moods, causing certain 
transformations inside the word. Vasudeva -* Vasudeva - 4 the son of 
Vasudeva', &ri Krsna 

Visnu -» ^^»iq *a devotee of Visnu' 

Vyasa —> ^TT^rf%> 'the son of Vyasa\ Sukadeva GosvamT 

muni (sage) -» *fFT 4 the mood of a muni\ silence, gravity 

We observe that the change of the vowel follows certain rules: 
t ) a changes to a: 

nara -» ^TTT 

According to Srtmad-Bhdgavatam (2.10. 1 1), nara means the Lord, 
and nara is the Causal Ocean, emanating from Him. Therefore His 
name Narayana (ndra-ayana) - one who lays down on nara. 
Bharata — » t *TRrT a descendent of King Bharata; the kingdom of 
Bharata 

Yadu -> a descendent of King Yadu 

Jahnu -» ^ni^cfi the adopted daughter of King Jahnu, Gaiiga 
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hhagavatliij (hhagavan) -» ^Miqn anything related to Bhagavan, 

like His pastimes and devotees 

brahman -> dl&ui one who knows Brahman 

2) iovT->ai: 

tivara (lord) -> ^3PT opulence, especially lordship 

vikuntha (no anxiety) -# ^5>'JO where there is no anxiety 

vidhi (rule) -> ^f^I under regulation 

Diti (the wife of KaSyapa) -» tcJJ a son of Diti, a demon 

niskarma (no work) -> the state of being inactive 

nistha (firmness) -» Afe<*> firm, definitive 

vira^a (no attachment) -> ^TT^T renunciation 

dkva (god) -» W godly 

3) Morw -> #w: 

purusa (man) — J mI^m 'man-made' (as opp. to a-pauruseya - 
supernatural) 

kumara (child) -» ^Hi'. childhood 

putra (son) -» x fl^T grandson 

KuntT — > q^-rlM the son of Queen KuntT, Arjuna 

Drupada -» filnii the daughter of King Drupada (her son is called 

Draupadeya) 

Suhhadra -» TTfaS the son of Subhadra, Abhimanyu 
Please go to Exercise 14 (Sanskrit Texts, page 88). 
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. . . Hinduism 

Of India's approximately one billion residents, over 800 million (80%) are 
Hindus/ Muslims constituie 1 1% of the Indian population, and Christians 2%. 
Although it was once believed that Christianity arrived in India with the Apostle 
Thomas in 52 A.D., many scholars now feel that it actually arrived in the 4th 
century with a Syrian merchant named Thomas Cana. He traveled to Kerala 
with 400 families and established there the Indian Syrian Orthodox Church, 

"The Persian word Hindu' . , . originally meant *a native of India*, the land 
around and beyond the Indus. When 1 Hindoo* entered the English language in 
the seventeenth century, it was similarly used to denote any native of 
Hindusthan (India), but gradually came to mean someone who retained the 
indigenous religion and had not converted to Islam, 'Hinduism,' as a term for 
that indigenous religion, became current in English in the early nineteenth 
century, and was coined to label an Ism* that was itself partly a product of 
Western orientalist thought, which (mis)constructed Hinduism on the model of 
occidental religions, particularly Christianity, Hinduism, in other words, came to 
be seen as a single system of doctrines, beliefs, and practices properly 
equivalent to those that make up Christianity, and Hindu* now clearly specified 
an Indian's religious affiliation." (C J, Fuller 1992, The Camphor Flame) 

The word 'Hindu* is not found in any of the classical writings of India. Still, 
it persists, and traditions as diverse as Shaivism and Jainism, Shaktism and 
Vaishnavism. have been described as 'Hinduism/ Using the term 'Hinduism' 
for the many religions of India is even more problematic than ignoring the 
differences between Judaism, Christianity and Islam, merging them under a 
single term 'Semitism.' 

"The expansion of Islam to the West around A.D. 900, had little impact on 
India for several centuries, until the invasion by Mohamed, a king of Chazni, a 
province in Afghanistan. . , . With the loss of the temples and academic centres, 
philosophy and religious thought declined to be replaced by a vast jumble of 
superstitions." (Encyclopedia of World History, London 1 999) 

In the Mahabharata Adi-parva (174.38) the Pulinda province of Bharata is 
mentioned, and in the Sabha-parva and BhTsma-parva, the AbhTras are 
mentioned. In the Vana-parva it is predicted that these ksatriya kings would later 
give up brahminical culture and conquer parts of Bharata. This proved to be 
true. On behalf of the Pulindas, Alexander the Great attacked, and on behalf of 
the AbhTras, Mohamed Ghori conquered India. 
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A chart of only important foreign invasions of India during the last 2500 years: 

I st invasion of India by Darius of Persia, 519-518 B.C. 

2nd by Alexander, from Greece, 325 B.C. 

3rd by Sakas, from Central Asia, 180 B.C. 

4th by Kushans, from Asia, 120 B.C. 

5th by the Huns, from Central Asia, A.D. 120 

6th by Mohamed-bin-Kasim, from Syria, 712 

7th by Subuktagin Ghaznavi, from Afghanistan, 987 

8th to 24th (=17) by Mohamed Ghaznavi, 1000-1030 

25th to 32nd (=8) by Mohamed Ghori, 1 175-1206 

33rd by Tamerlain, from Central Asia, 1398 

34th by Babur, from Central Asia, 1 526 

35th by Humayun, from Central Asia, 1555 

36th by Nadir Shah, from Persia, 1739 

37th by Ahmed Shah Abdali, from Persia, 1756 

38th by the British (battle of Plassi), 1757 

39th by Pakistan (into Kashmir), 1947 

40th by China (into Tibet) 1962 

4 1 st and 42nd by Pakistan, 1 965 and 1 97 1 (from Oak, World Vedic Heritage) 

"King Pariksit said: O you, who are in the form of a bull! You know the truth 
of religion, and you are speaking according to the principle that the destination 
intended for the perpetrator of irreligious acts is also intended for one who 
identifies the perpetrator. You are no other than the personality of religion. 

(Bhag. 1.17.22) 

"A devotee's conclusion is that no one is directly responsible for being a 
benefactor or mischief-monger without the sanction of the Lord; therefore he 
does not consider anyone to be directly responsible for such action. But in both 
the cases he takes it for granted that either benefit or loss is God-sent, and thus it 
is His grace. In case of benefit, no one will deny that it is God-sent, but in case 
of loss or reverses one becomes doubtful about how the Lord could be so unkind 
to His devotee as to put him in great difficulty. Jesus Christ was seemingly put 
into such great difficulty, being crucified by the ignorant, but he was never 
angry at the mischief-mongers. That is the way of accepting a thing, either 
favorable or unfavorable. Thus for a devotee the identifier is equally a sinner, 
like the mischief-monger." (Bhag. 1.17.22 purport by Srila Prabhupada) 

"Hinduism leaches that we are not simply our bodies, but are immortal souls 
{iitma) and that these are of the same substance as God (Brahman). Souls are 
reborn in new bodies after the old one dies and, according to the law of Karma, 
people's thoughts, words and deeds determine the nature of their future lives. 
One who lives perfectly will not be reborn at all but will be liberated from the 
material world and reunited with Brahman. Some Hindus believe that all souls 
are already part of Brahman and that our suffering is only an illusion. These 
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people therefore seek liberation from delusion through study and insight 
meditation {jnana-yoga). Other Hindus believe we have really separated from 
God. but that we will be reunited if we express love of God (bhakti-yoga) or do 
good deeds ikarma-yogal" (Encyclopedia of World History . London 1 999) 

"There are two divisions of philosophers, the Brahmanas and the £amanas. 
The Brahmanas form the leading sect, and succeed by right of birth to this kind 
of divine wisdom as to a priesthood. They are not subjected to the authority of 
the king, and pay no tribute. They subsist on fruits, cow milk and wild rice. To 
taste anything else, or so much as to touch animal food, is held to be the height 
of impurity and impiety. They inculcate the duty of worshipping the deity with 
pious reverence.,. The whole day and greater part of the night they set apart for 
hymns and prayers to the gods. Each of them has a hut of his own in which he 
passes as much time as possible in solitude. 

"The Samanas, on the other hand, are collected from the whole society, and 
when any one is to be enrolled in their order, he presents himself before the 
magistrates of the city or of the village to which he happens to belong, and there 
resigns all his possessions and his other means. The superfluous parts of his 
person are then shaved off, and he puts on the mendicants robe and goes away 
to join the mendicants, taking no concern either for his wife or his children, if he 
has any, and thinks of them no more. The king takes charge of his children and 
supplies their wants, while his relatives provide for his wife,.. 

'They and the Brahmanas are held in such high honor by the other Indians 
that even the king himself will visit them and solicit their prayers. Both ctasses 
lake such a view of death that they endure life unwillingly, as being a hard duly 
exacted by nature, and accelerate the release of their souls from their bodies; 
and frequently, when their health is good and no evil forces them, they take their 
leave of life. They let their intention to do so be known to their friends 
beforehand, but no one offers to prevent them; on the contrary, all deem them 
happy, and charge them with messages to their dead relatives, so firm and true is 
the belief in their own minds, and in ihe minds of many others, that souls after 
death have intercourse wilh each other. When they have heard the commissions 
entrusted to them, they commit their body to the flames with a view to sever the 
soul from the body in completest purity, and then they die amid hymns 
resounding iheir praises, for their most attached friends dismiss them to death 
with less reluctance than it gives us to part with our fellow-citizens who set out 
on a distant journey. They weep, but it is for themselves, because they must 
continue to live, and those whose death they have witnessed they deem happy 
in their attainment of immortality. And neither among those Samanas nor 
among the Brahmanas whom 1 have already mentioned, has any sophist come 
foreward, as have so many among the Greeks, to perplex wilh doubts by asking 
where would we be if every one should copy their example." 

(Porphyrios, about 300 A D.) 
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. * . Vaisnavism 

In the 1950s, an Austrian scholar named Wahher Eidlitz published a book 
called Unknown India ("Eine Indische Odyssee**). . , 

'He writes of his quest for truth and of his subsequent relationship with &ri 
Maharaja - his guru, whom he met in the Himalayas in the 1930s. The story is 
familiar: a Western seeker finds an Indian teacher and decides to adopt a 
traditional form of Eastern spirituality. 

'But the story continues. As the years pass, Eidlitz finds himself in an India 
beset by World War II and is placed in a prison camp for nearly six years. 
During his internment he meets Sadananda, a German gentleman in Indian 
dress, who is also a prisoner. They forge a friendship, and Sadananda introduces 
Eidlitz to Vaisnavism ('the worship of Vi s snu, or Krsna'). Sadananda had been 
initiated into this esoteric tradition by Srila Bhaktisiddhanta SarasvatI Jhakura, 
a saint and scholar from Bengal, and was anxious to share his knowledge with 
others, specifically with Eidlitz. Eidlitz comes to call Sadananda's zealousness 
'aggressive grace.' 

"Impressed by Sadananda's knowledge and wisdom, Eidlitz feels that 
Sadananda has augmented the knowledge received from Sri Maharaja, and 
consequently accepts Sadananda as his new guru. Thus, 'the unknown India* 
that Eidlitz writes about is not the exotic land itself, nor is it the teachings 
commonly associated with Hinduism. Rather, Eidlitz comes to see Vaisnavism 
as the hidden glory of India. (Steven J. Rosen, The Hidden Glory of India) 

Still, one wonders why Vai?r»avism would be considered 'hidden.* The 1996 
Britannh u Book of the Year asserts that Vai$navas make up 70% of the 800 
million Hindu constituency (25% are Saivites, worshipers of Siva; the balance is 
made up of reform Hindus and adherents to other Indie faiths). Thus, 
Vai,snavism constitutes the majority of the Hindu world. Nontheless, the West is 
unfamiliar not only with the term 4 Vaisnavism* but with the tradition it denotes. 

In 300 B.C. Candra Gupta, founder of the Maurya Dynasty, stopped the 
invasion of the Greek Seleukus Nikator, king of Syria. The Greek writer 
Megasthenes, who resided thereafter for several years as ambassador of the 
Syrian court to the court of India, stales that the philosophers who live in the 
plains - especially the 'Sourasenai' (3ura-senas), who possess 'Methora* 
(Mathura) - worship 'Herakles* (Balarama and Krsna). And Heliodorus, another 
Greek ambassador to India about 100 B.C., erected in Central India a pillar, on 
which he declares himself a 'Bhagavat,* i.e. a devotee of Bhagavan. In other 
words, he was an adherent of the Vai$nava religion. 



"In view of the great popularity of Hatha- Yoga in the West, other fine forms 
or branches of Yoga have become eclipsed. Among them is Bhakti-Yoga, which 
has a far longer history" (Georg Feuerstein) 
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. i . The Mahabharata 

' The Vedas, the Upanisads, and the GIta can be seen as the main literary 
supports for the great religious civilization of India, the oldest surviving culture 
in the world/ 1 (Thomas Merton) 

The oldest Indian scriptures are the four Vedas ($g* 9 Yajur~ % Soma- and 
Atharva-Veda). The word veda can be traced to the Sanskrit root rid, which 
means 4 to know , and is related to words like *H7f' and *idea\ The essence of 
the Vedas are their philosophical statements, the U pan is ads . But, for people in 
general, these Upanisads are not easy to understand. Therefore the sage Snla 
Vyasadcva compiled the epic Mahd-bhdrata ('Greater Bharata*), in which he 
presented those same teachings in the chapters 25-42 of the Canto Bhisma-par\'a 
as Srlmad-Bhugavad-glta ("the glorious hymn of the Lord'), which is therefore 
also known as Gltopanisad (Gita-Upimisad - 'the Upanisact Bhagavad-gTta). 

In the word Maha-bhdrata, malid means 'great* and bharata (long a) means 
the kingdom of Bharata* (short a). There were three famous kings with the 
name Bharata. One Bharata is the brother of Lord Ramacandra. The second is 
the son of R$abhadeva. who is said to have ruled the whole civilized world, then 
called Bharata-varsa. Although the remainder of Bharala's empire is still 
officially named Bharata, it is more widely known as *lndia\ which is a Greek 
name. In 325 B.C. Alexander's forces reached the Sindhu river t which they 
called Indus/ and the land beyond that river they called India/ 

The third Bharata was the son of Du$yanta. In his dynasty appeared kings 
like Kuril and SSntanu. Their story is recorded in the Mahabharata as follows: 

Once King Santanu came across a beautiful woman, Satyavatl. He was 
enchanted by her beauty and desired to marry her. But because Santanu had a 
grown up son, BhTsma, Satyavatf s father placed a condition on the marriage - 
the descendants of his daughter would be the heirs to the throne. Despite 
SUntanu's unwillingness, Bh!$ma, in his great devotion to his father, agreed to 
the condition and promised to remain celibate throughout his life 

SatyavatT had two sons, but both of them died childless. In order that the 
dynasty continue, SatyavatT requested the sage Vyasadeva to beget children with 
the widows. However, the elder son Dhrtarastra was born blind and therefore 
debarred from the throne. His younger brother, Paruju, became the King of 
Hastinapura. Pandu died at a young age, leaving behind his five children, the 
Pandavas - Yudhisthira. BhTma, Arjuna, Nakula and Sahadeva, The blind 
Dhrtara$tra, acting as their guardian, looked after the kingdom. 

Dhrtarastra himself had one hundred sons, among whom Duryodhana was 
ihe eldest. Duryodhana was ambitious and when he grew up he became 
determined not to hand the kingdom over to Yudhi^hira. Out of affection. King 
Dhrtara$|ra supported his son and both camps of cousin brothers prepared for 
war. When the war was about to begin, having everyone's attention, Sri Kr$na 
gave famous instructions to his friend Arjuna. 
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The son of Arjuna was Abhimanyu, whose son Pariksit was born just after 
the battle. The Pan^avas enthroned Pariksit as the emperor and left for the 
Himalayas. When King Pariksit was cursed and prepared himself to die, 
Sukadeva GosvamI narrated Srimad-Bhagavatam to him for seven days. To 
revenge the death of Pariksit, his son Janamejaya performed a sarpa-yajna. At 
this occasion, Vaisampayana, a disciple of Vyasadeva, narrated Mahabharata 
for the first time. Suta GosvamI heard both narrations (Srimad-Bfwgavatam and 
Mahabharata) and related them to the sages of Naimisaranya. 
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. . ■ The Qlta 

The Bhagavad-gita was translated into English for the first time by Charles 
Wilkinsin 1785. 

"I have offered thanks to God that 1 have been allowed to live long enough to 
read the Bhagavad-gita r (W.v. Humboldt) 

"I owed a magnificient day to the Bhagavad-gita. It was the first of books; it 
was as if an empire spoke to us t nothing small or unworthy, but large* serene, 
consistent, the voice of an old intelligence which in another age and climate had 
pondered and thus disposed of the same questions which exercise us." 

(Ralph Waldo Emerson) 

"When 1 read the Bhagavad-glta and reflect about how God created this 
universe, everything else seems so superfluous." (Albert Einstein) 

"In the morning I bathe my intellect in the stupendous and cosmogonal 
philosophy of the Bhagavad-glta, in comparison with which our modern world 
and its literature seem puny and (rival." (Henry David Thoreau) 

'The Bhagavad-glta has a profound influence on the spirit of mankind by its 
devotion to God which is manifested by actions." (Albert Schweitzer) 

"When doubts haunt me, when disappointments stare me in the face, and I 
see not one ray of hope on the horizon, I turn to Bhagavad-glta and find a verse 
to comfort me; and I immediately begin to smile in the midst of overwhelming 
sorrow." (Mohandas K. Gandhi) 

"In order to approach a creation as sublime as the Bhagavad-gita with full 
understanding, it is necessary to attune our soul to it." (Rudolph Steiner) 

"The marvel of the Bhagavad-gita is its truly beautiful revelation of life's 
wisdom which enables philosophy to blossom into religion." (Herman Hesse) 

"No work in all Indian literature is more quoted, because none is better loved 
in the West than Bhagavad-glta ." (Geddes MacGregor) 

The translations in Volume Three are taken from the Bhagavad-gita As It Is. 
by AC Bhaktivedanta SvamT Srila Prabhupada, whose purports are highly 
recommend to study. 

"Next to the Bhagavata-purana, the Gtta is the text most frequently quoted 
in the philosophical writings of the GautfTya Vaisnava school, the school 
represented by SvamT Bhaktivedanta as the latest in a long succession of 
teachers. It can be said that this school of Vaisnavism was founded, or revived. 
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by Sri Kr$na-Caitanya Mahaprabhu (1486-1533) in Bengal and that it is 
currently the strongest single religious force in the eastern part of the Indian 
subcontinent. The GautfTya Vaisnava school, for whom Kr$na is Himself the 
Supreme God, and not merely an incarnation of another deity, sees bhakti as an 
immediate and powerful religious force, consisting of love between man and 
God. lis discipline consists of devoting all one's actions to the Deity, and one 
listens to the stories of Krsna from the sacred texts, one chants Krsna 1 s name, 
washes, bathes, and dresses the mtini of Krsna, feeds Him and takes the remains 
of the food offered to Him, thus absorbing His grace; one does these things and 
many more, until one has been changed: the devotee has become transformed 
into one close to Krsna, and sees the Lord face to face. 

"Svarm Bhaktivedanta comments upon the Glta from this point of view, and 
that is legitimate. More than that, in this translation the Western reader has the 
unique opportunity of seeing how a Krsna devotee interprets his own texts. It is 
the Vedic exegetical tradition, justly famous, in action. This book is then a 
welcome addition from many points of view. It can serve as a valuable textbook 
for the college student. It allows us to listen to a skilled interpreter explicating a 
text which has profound religious meaning. It gives us insights into the original 
and highly convincing ideas of the GaucJTya Vaisnava school In providing the 
Sanskrit in both DevanagarT and transliteration, it offers the Sanskrit specialist 
the opportunity to re interpret, or debate particular Sanskrit meanings - although 
I think there will be little disagreement about the quality of the SvamTs Sanskrit 
scholarship. And finally, for the nonspecialist, there is readable English and a 
devotional attitude which cannot help but move the sensitive reader. And there 
are the paintings, which, incredibly as it may seem to those familiar with 
contemporary Indian religious art, were done by American devotees. 

"The scholar, the student of Gautpya Vaisnavism, and the increasing number 
of Western readers interested in classical Vedic thought have been done a 
sen ice by SvamT Bhaktivedanta. By bringing us a new and living interpretation 
of a text already known to many, he has increased our understanding manyfold: 
and arguments for understanding, in these days of estrangement, need not be 
made.** (Professor Edward C Dimock, University of Chicago, 

from his Foreword) 

"Questions and answers by different classes of men can be guessed by the 
caliber of the persons concerned. In Bhagavad^ita. the discussion was between 
Lord £ri Krsria and Arjuna - the Supreme Person and the supreme devotee 
respectively. The Lord admitted Arjuna to be His devotee and friend, and 
therefore any sane man can guess that the discussion was on the topic of the 
bhakti-yoga system." (Srila Prabhupada) 

(There is the story of a brahmana at Ranganalha temple, who couldn't properly 
read, but simply by seeing the picture of Krsna and Arjuna he became 
overwhelmed with love . . . ) 
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"So this is the thing. If you simply remember* Krsna is teaching Arjuna and 
Arjuna is hearing, if you simply remember the picture, that is sufficient. Even if 
you think you cannot read. Because after all we have to become Krsna 
conscious [God conscious]. We havn't to become a learned man to argue with 
another learned man. If it is possible we can do that, but that does not make any 
difference if I cannot argue with others or if I cannot teach very nicely 
Bha^avad-gTta to others. Simply if I remember this picture, that is perfection. [. 
, .| "When you read Bhagavad-gtta and you feel like, 'Here Krsna is speaking 
before me,* then your life is successful. Krsna is speaking. Actually it is a fact " 
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. , ■ Sanskrit 

"Wc are appalled by the length of some of India's literary productions as 
compared with those of European countries. For instance, Virgil's &nc\d is said 
to consist of 9,000 lines, Homer's Iliad of 12,000 lines, and the Odyssey of 
15,000, whereas the Sanskrit Epic poem called Malidbharata contains at least 
200,000 lines, without reckoning the supplement called Hari-vam$a" 

(Sir Monier Monier- Williams 1899, Sanskrit- English Dictionary) 

(Bhagavad-gTta - 1,400 lines; SrTmad-Bhagavatam - 36,000 lines; Rdmdyana 
- 48,000; PadmaPurana - 110,000; Mahahharata - 220,000; ...) 

"In some subjects too, especially in poetical descriptions of nature and 
domestic affection, Indian works do not suffer by a comparison with the best 
specimens of Greece and Rome, while in wisdom, depth, and shrewdness of 
their moral apothegms they are unrivalled. More than this, the Hindus had made 
considerable advances in astronomy, algebra, arithmetic, botany and medicine, 
not to mention their superiority in grammar, long before some of these sciences 
were cultivated by the most ancient nations of Europe." 

(Sir Monier Monier-Williams 1899, Sanskrit-English Dictionary) 

. . , and music! The seven primary notes of music are known in Sanskrit as 
sadja, rsabha, gandhara, madhyama, pancama, dhaivata and nisada. 
Nowadays they are generally known as sa-re-ga-tna~pa-dha-ni, or just S-R- 
G-M-P-D-N. This system was borrowed by the Persians as do-re-ma-fa-so- 
le-ci* and introduced in Europe as do-re-mi-fa-sol-la-si by Guido d'Arezzo at 
the beginning of the 1 1th century. 

"Sanskrit words are not just arbitrary labels assigned to phenomena; they are 
the sound forms of objects, actions, and attributes, related to the corresponding 
reality in the same way as visual forms, and different only in being perceived by 
the ear and not by the eye,** (Prof. Thomas J. Hopkins) 

"Historical records [of the Hindus] extend in some respects so far beyond all 
records and have been preserved to us in such perfect and such legible 
documents, that we can learn from them lessons which we can learn nowhere 
else and supply missing links." (Max Miiller, India - What Can It Teach Us) 

"Your Excellency, We are honoured to submit to you a paper providing 
evidence that a riddle, after a century of attempts, has finally found its solution. 
We mean the decipherment of the primeval Indus Valley Script. Competent 
scholars, since decades, have tried more and more decidedly, to find in Indus 
Script texts an Old Dravidian language, in vain. Now we are able to demonstrate 
beyond all doubt: the script is almost entirely phonetic, the basis is syllables, 
and the language is plain Sanskrit, to some extent close to proto- Aryan. 
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'The many hundreds of millions of citizens of India of Indo-Aryan descent 
may henceforth correctly maintain that, paleographically proved, their 
forefathers had, in times when Sumer, Ancient Egypt and China tentatively 
initiated civilization, in full splendour raised a high level one based on the most 
accurate phonetic writing early mankind ever had. It was a culture of a 
Hinduisttc character that prevailed for a millenium and which covered an 
immense area of the Indian Subcontinent. It survived in the Hinduism of our 
day. Since the Indus Civilization strongly stimulated the rise of other 
civilizations of the globe, we consider it, as far as we are concerned, a modest 
token of an immense debt of gratitude to hand faithfully over to you. 
Representative of India in Germany, the enclosed pages." 

(Kurt Schildmann, President of the Society of German Linguists - letter to 
Kishan S. Rana, Ambassador of India in Germany, on September 10, 1994) 

Sanskrit can be traced worldwide, f.e. in Cuenca (Peru), in the Burrows Cave 
(Illinois, USA), and in Maz d'Azil (Glozel/Cromagnon, France). 

Prof. Satya Svanipa Mishra (BHU, Benares) has found evidence that the so- 
called Dravidian languages too originated from Sanskrit around 8000 years ago, 

"The affinities of the Sanskrit language prove a common origin of the now 
widely scattered nations amongst whose dialects they are traceable, and render it 
unquestionable that they must all have spread from some central spot in that part 
of the globe first inhabited by mankind according to the inspired record," 

(H.H. Wilson, from the preface to his translation of the Visnu-Purana) 
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. . . Jealousy 

"Sanskrit, no doubt, has an immense advantage over all other ancieni 
languages of the East. It is so attractive and has been so widely admired, that it 
almost seems at times to excite a certain amount of feminine jealousy " 

(Max Muller) 

'Friedrich Maximilian Muller, known to the English world as Max Muller, is 
certainly the godfather of tndology. His legacy still looms today, though 
contemporary scholars, when pressed, mildly distance themselves, Muller was 
recruited by the British colonial regime in India. The chairman of the Education 
Board arranged that Muller would receive funds from the British East India 
Company to translate the Vedic texts in a way that would destroy the Indians* 
reverence for them. The money was never paid in full, but with paltry help from 
the British government, the Gennan Muller, basing himself in England, would 
go on to produce an amazing output: fifty-one volumes of his monumental 
series Sacred Books of the East. 

"A stern fundamentalist Protestant Muller left written tracks of his scholastic 
motives. He took no pains to hide his agenda - much more evangelical than 
colonial. In 1868, writing to the Duke of Argyll, then Secretary of State for 
India, Muller proclaimed. The ancient religion of India is doomed, and if 
Christianity does not step in, whose fault will it be?* While publishing his many 
translations of Vedic texts, still in use today, Muller explained his mission in an 
1896 letter to his wife; i hope I shall finish the work, and I feel convinced, 
though 1 shall not live to see it, yet the edition of mine and the translation of the 
Veda will hereafter tell to a great extent on the fate of India. ... It is the root of 
their religion, and to show them what the root is, I feel sure, it is the only way of 
uprooting all that has sprung from it during the last three thousand years.*'* 

(Devamrta SvamT, Searching for Vedic India) 

Especially the antiquity of the Indian scriptures excited a great 'amount of 
feminine jealousy'. The appearance of BhagavadgTta from the mouth of Sri 
Krsna is celebrated as GTta-jayantT on the Ekadasl of the fukla-paksa in the 
month MargasTrsa / Kesava (December), not less then 5000 years ago! 

According to Dr. E. Vedavyas {Ancient Bhagavad-gita, 1990), the exact year 
can be understood by the astronomical constellations mentioned in the 
Mahahharata. It is 3138 B.C., thirty-six years before the beginning of Kali-yuga 
(which started on 20th February 3102 B.C.). He shows another evidence in the 
form of a copper plate grant issued by King Janamejaya (on the occasion of the 
sarpa-yajna) in Shimoga district in Karnataka, which dates at the solar eclipse 
of the year Plavanga, 3060 B.C. 
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Thanks to Archeology and satellite photography we also know thai the 
mighty SaravatT river, celebrated in the Vedas, gradually dried up and finally 
disappeared before 2000 B.C. The Vedas, therefore, must be much older. (See 
also - Navaratna S. Rajaram, The Politics Of History - Aryan Invasion Theory 
and The Subversion of Scholarship) 

Unfortunately, under the impression of the Christian dogma that the world 
was created at 9:00 a.m. on October 23, 4004 B.C., the most influential 
Sanscritist of the nineteenth century, Max Miiller, decided to assign the Rg-veda 
to 'reasonable* 1200 B.C. And this date is still accepted and repeated by some 
of today's scholarship, and most popular books. 
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• . . Learning Sanskrit 



Dr. B R. Ambedkar, the author of the constitution and India's first Law 
Minister, wanted the Executive Committee to pass the following amendment 
3 10 A on 10 September 1949 to make Sanskrit the official language of India. But 
for some reason, he withdrew the paper. 

"1 , The official language of the Union shall be Sanskrit. 

"2. Notwithstanding anything contained in clause 1 of this article, for a 
period of fifteen years from the commencement of this constitution, the English 
language shall continue to be used for all the official purposes of the Union for 
which it was being used at such commencement: provided that the president 
may, during the said period, by order authorise for any of the official purposes 
of the Union the use of Sanskrit in addition to the English language." 

"India was united on the strength of religious culture and Sanskrit language. 
All over India the lingua franca, or the language, common language, at least for 
the scholars, not for the common man... The common man could speak any 
language - Hindi, Parsi, or Bengali, Oriya. Telegu, so many. There are so many 
languages. In every district you will find some language. But that was not taken 
into consideration. When education is concerned, every student all over India, 
they would take education in Sanskrit. Sanskrit language was the... So our 
present government, they have introduced a state language as Hindi. There are 
so many protests and so many quarrels. They would have done better if they 
would have introduced Sanskrit language as it was previously. So the Sanskrit 
language was one, and the culture was Vedic. Therefore there was no disunion. 
Every part of the country in India, the same system. He may be a Bengali, he 
may be a Maharastrian, he may be a Gujarati, or he may be Oriya - there were 
so many provinces - but the culture was the same " (Srila Prabhupada, lecture) 

"The aims and objects of the institution The League of Devotees are not 
man- made ideologies, but they are picked up from the original treasure house of 
India's spiritual culture attained by the great rsis and dcuryas, who transcended 
the conditional stage of existence; and such spiritual experience is recorded in 
Sanskrit language. As such it is now necessary that men of culture all over the 
world may learn and read Sanskrit, the mother of all other languages of the 
Aryan stock. The League of Devotees, therefore, will maintain a Sanskrit 
academy and a degree college especially for the purpose of disseminating the 
benefit of this great language to all. Scholars from all countries will be welcome 
to remain as inmates at the institute if they agree to abide by the rules and 
regulations of the institution. There is scope for admitting free students also by 
special arrangement. 

"After the political independence of India, the stale language should have 
been made Sanskrit, but it has not been so. Formerly, though Sanskrit language 
was not known to the general mass of people in India, still the written language 
of India was Sanskrit. As a result of this there was a strong sense of cultural 
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unity of the ruling classes, i.e. ihe brahmanas and the ksatriyas who were 
followed by the vai frets and SUdras, The spoken languages of India were, as 
usual f always different over district after district, but due to the cultural unity of 
the people through the written Sanskrit language there was no question of 
Provincial or other narrow rivalries. If Sanskrit language is therefore made again 
the written language of India, the cultural unity of India will not only be more 
strengthened than ever, but also it will be participated by the enlightened people 
of the world. The League of Devotees aims at this perfection for its objective of 
spiritual and cultural advancement/' (Srila Prabhupada 1953, 

The League of Devotees Prospectus ) 

"The attention of the people in general is attracted by the cinemas instead of 
temples, because the mayavaitt philosophy - impersonality of Godhead has 
created a void in the spiritual realm. But in fact the spiritual realm is not at all 
void. It is full of variegatedness of spiritual mellows. If you create a void in the 
Spirit unnecessarily, you have to create necessarily a fill-up in the material 
existence and that is the cause why temples are being replaced by vulgar 
cinemas, 

"So simple criticism of cinema houses will not fulfill the purpose. We have 
to create tangible interest in the temples for spiritual advancement of 
knowledge. With that purpose in view, it is necessary that the priests and pujdrts 
must be enlightened men, both in Theism and Sanskrit language. They shall be 
primary teachers of the Bhagavad-gUd in different temples. Both these temples 
and their management have to be reformed in the present context. We shall have 
to accommodate the process of temple entry by all classes of people but they 
may be so admitted for proper qualification and not for the purpose of a mere 
show." (Srila Prabhupada 21/2/1957, letter to Sri K.M. Munshi, 

Governor of Uttar Pradesh) 

"Sanskrit should be compulsory for all our children to learn, and anyone who 
has elementary knowledge of alphabet and grammar can begin to teach it," 

(Srila Prabhupada 28/2/1970, letter) 

"It was my intention in presenting the books that anyone who would read 
them, would learn Sanskrit. For example almost all of my disciples are 
pronouncing Sanskrit very nicely just by reading my books." 

(Srila Prabhupada 26/9/1975, letter) 

"Enclosed find a copy of a letter I have just received from Hari Charan 
Goswami. As he states therein, he is willing to teach our students Hindi and 
Sanskrit. We want to introduce this program of teaching our students Hindi and 
Sanskrit for two reasons. First of all, as I have already explained in a previous 
letter, if we can establish a bona fide language school then our American and 
European disciples can acquire student visas for coming to India. This will solve 
our visa problem. Secondly, if our students can actually preach in Hindi, 
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periodically quoting Sanskrit, it will be a very good credit for us and very 
respectfully received by the Indian people. 

"I have asked Dr. Kapoor in Vrindaban and also one pandita named 
Nrisimha Vallabha to also leach our students Hindi and Sanskrit. The 
curriculum can be two hours in the morning and two hours in the evening and 
the panditas can be paid Rs. 200 per month. Our students, however T must be 
prepared to apply themselves and actually learn the languages 

*i want very much that this project should be initiated immediately and 
followed through with all necessary attention and endeavor. Now I have given 
some hint and I am turning the matter over to you for execution." 

(Srila Prabhupada 21/12/1973, letter) 

"If you want, Indians, to glorify your country, then present this Vedic culture 
heart and soul, just like I am trying to do it. So how people are accepting it? 
There is substance. Before me so many svamts came in this country, they could 
not present the real thing. They wanted some money and went away. That* s all. 
Our, this Kfspa consciousness movement is not that. We want to give something 
to the western countries. That is our purpose. Not that we have come to beg, we 
have come to give them something. That is my mission. They come here to beg, 
"Give me rice, give me dahl, give me wheat, give me money/* but I have come 
here to give something of Indian culture. That is the difference. 

"So you European, American students, you take full advantage of this Vedic 
culture. I am therefore so much ... laboring hard ... that before my leaving this 
body I may give you some books which you can enjoy after my death. So utilize 
them. Utilize them. Read every Uoka nicely, try to understand the meaning, 
discuss amongst yourselves. Niryam bhagavata-sevayti. That is our mission.** 

(Snla Prabhupada 6/7/1972. lecture) 

"We want to create a new generation in your country so that in the future 
there'll be fluent speakers in Srvnad-BhSgavatam and preach all over the 
country, and your country will be saved. This is our program. We have come 
here not to exploit your country, but to give you something substantial This is 
the Krsna consciousness movement 

"So read Blwgavatam, pronounce the verses very nicely. Therefore we're 
repeating. You hear the records and try to repeal. Simply by chanting the 
mantra, you'll be purified. Simply by chant... Even if you do not understand a 
single word of it, simply if you chant, this vibration has got such power. 
Smvaiam sva-kathah krsnah punya-tiravana-ktrtanah." 

(Snla Prabhupada 14/4/1973, lecture) 

"So we should try to learn, get it by heart, at least one sloka, two ilokas in a 
week. And if we chant that... Just like you are chanting so many songs, 
similarly, if we chant one or two verses of Srtmad-Bhugavatam, that will make 
you very quickly advanced for spiritual realization. We are therefore taking so 
much trouble to get this transliteration, the meaning, so that the reader may take 
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advanced step, full advantage of the mantra. It is not to show some scholarship, 
that 'I know so much Sanskrit/ No. It is just offered with humility to learn the 
mantra because one who will chant the mantra... 

'They are all transcendental vibration. Just like Hare Krsna mantra... This is 
the mahd-mantra, but they are also mantras, all the verses from Bhugavad-gttd, 
Snmad-Bhdgavatam, spoken by Kfsna, spoken by... Bhdgavata also, spoken by 
Krsna. Vyasadeva is incarnation of Krsna. They're also mantras, infallible 
instructions. So try to get it by heart, chanting. Either you chant by seeing the 
book or get it by heart, it is all the same. But try to chant one, two slakas daily. 
Chant. 

Pradyumna: (chants with devotees responding) 
in-iuka uvdca 

dtmamdydm rte rajan parasydnuhhavatmanah 
n a ghateta rtha -sambandhah. . . 

Prabhupada: (correcting) Na ghatetartha-sambandhah. Like that. It is written 
like that? 

Pradyumna: Ghatetartha-sambandhah. 
Prabhupada: artha, artha separated? 
Pradyumna: No. Together. Ghatetdrtha. 

Prabhupada: No. Ghatetartha-sambandhah, It should, should not be. Na 
ghatetartha-sambandhah. Like that. Ta should be long. Td. Ghateta artha- 
sambandhah. Na ghatetartha-sambandhah. Is that all right? 
Pradyumna: Yes. 

Prabhupada: So pronounce like that. 
Pradyumna: Na ghatetartha-sambandhah. 
Prabhupada: Loud. Na ghatetartha-sambandhah. 
Pradyumna: Na ghatetartha-sambandhah. 
Prabhupada: Yes. Na ghatetartha-sambandhah. 
Devotees: Na ghatetartha-sambandhah. 
Pradyumna: Svapna-drastur ivdnjasd. 
Prabhupada: Oh. Again pronounce. 
Pradyumna: Srf-suka uvaca (repeats verse) 

Prabhupada: Very important verse. Now we shall go to the words and meaning. 
Again recite, $rt-suka uvdca. 
Devotees: (repeat verse) 
Prabhupada: Once again. Do it again. 
Pradyumna: (repeats verse) 

Prabhupada: Again (devotees repeat verse again). Anyone can recite? All right. 
See the book and recite. 

Syamasundara: Sri-faka uvdca dtma-mdydm rte rdjan parasydnuhhavatmanah. 
Prabhupada: Parasya. The transliteration is the long a. You have seen? You just 
try to follow the transliteration. That will be easier. 
Syamasundara: Parasyanu... 

Prabhupada: Parasydnubhava* bhavdtmanah. Atmd. 
Syamasundara: Yes. Long d over a. Atmanah. 
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Prabhupada: Yes. Now, beginning. 

Syamasundara: Parasyanu... 

Prabhupada: No. First line (devotees repeat). 

Syamasundara: Srhsuka uvaca atma-mayam rte rajan parasyanubhavatmanah. 
Prabhupada: Read it again. 

Syamasundara: $ri-§uka uvaca atma-mayam rte rajan parasyanubhavatmanah 
na ghafetartha... 

Prabhupada: Na ghatetdriha-sambandhah. Svapna-drastur ivanjasa. Next. Next. 

You read. Go on. One after another. 

(Devotees continue reciting, Prabhupada corrects.) 

"You read the transliteration. The thing is hearing the meter and repeat. 
Thai's all. The writing is already there, transliteration. Simply you have to hear 
the words. Just like you have chanted so many verses, songs, by hearing. 
Hearing is very important. A child learns another language simply by hearing, 
pronunciation, hearing. That is natural. If we hear one thing repeatedly, you will 
learn. You will learn. So one has to hear little attentively. Then it will be easy. 
There is no difficulty. Just like you are singing our song in tune, (sings) 
samsara-ddvana la - Udha -loka . This is by hearing. So simply you have to hear. 
Therefore the whole Vedic sastra is called iruti. It is a process of hearing. 
(Coughing) This is a disease of old age. These are the warnings that the body is 
getting rotten. Go on. (Recitation continues.) Next. Bach one of you. . . . 
(Prabhupada continues correcting.) 

Prabhupada: T-a~r. Yes. T-a. art ha. So you were missing that r. Na ghatetartha- 
samhandhah. All right. Next. (Recitation continues.) Gel it next. Come here. So 
you have to study like that. So many slokas* I am taking so much labor. If you 
do not read it carefully... It is not that I am making business, for selling only, 
and nol for my students. You must all read like this, practice. Why so much 
trouble is being taken, word to word meaning and then transliteration? If you 
chant this mantra, that vibration will cleanse the atmosphere. . . . Next chant. 
(Another devotee recites verse.) Very good. Next, next. Bhanu prabhu (Bhanu 
recites). Thank you very much. He has pronounced very nicely. So he will teach 
you. Yes. Next. (Another devotee recites verse.) Very good. (Another devotee 
recites verse.) Very good. Yes. In this way, each one of you, you chant and 
others will follow. Then one or two days, you gel the floka by heart. You can 
chant. It is not difficult. Now read the word meanings and translation.*' 

(Snla Prabhupada 20/4/1972, lecture) 

"Your teaching of Sanskrit pronunciation has been very much successful. \ 
was just thinking of teaching our students the pronunciation of the Sanskrit 
verses in the Bhagavad-glta, Srimad-Bhagavatam, etc. and by Krsna's will you 
have already begun this. It will be a great help for me if the students are taught 
to pronounce in Sanskrit vibration. It will be another effect of transcendental 
sound vibration. 

"But we should always remember that our aim is spiritual realization, so in 
such classes in the beginning there must be kfrtana and at the end also there 
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must be klrtana. And Lhey should not only pronounce the verses, but they should 
also understand the meaning and purport of each verse, then it will be grand 

success. 

M tf possible, you can make another complete tape for use in other centers. 
You should make several copies and perhaps Dinesh can help you in this 
connection. Then distribute these specimen tapes to all centers and they may be 
asked for the charges. 

"About word endings, when we speak about sabda-nlpa it is just like the 
sabda-rupa in gunin or svdnun, but when we actually articulate, we speak the 
nominative form. In the place of gunin we speak gum (nominative form). So the 
nominative part of speech is used when we articulate, not the pratipadika. That 
is usage. Similarly in the matter of atman, we should speak dtmd. So I do not 
know what the scholars in this place want to have. You can make your own 
discrimination. 

"Do you think you shall require all these books? Of course I have no 
objection if you keep these as reference books, but we should always remember 
that we have to give more stress on our spiritual side than the scholastic side. 
But at the same lime, if our books are presented in a scholarly way, that will be 
very nice. So you use the best part of discretion and do the needful. 

"So far grammar is concerned, one has to learn Sanskrit grammar for at least 
twelve years, then he becomes an expert grammarian. In India, those who are 
Sanskrit scholars studied in the beginning, from five to fifteen years - that is for 
ten years continually - and they study grammar thoroughly. When one is expert 
m grammatical rules and formation - that is to say: iabda, dhattt, sandhi. 
samasa. ... praryaya, adhikarana - after this they study nyaya. In this way, 
when one is expert in ten to twelve years, that is by the age of the seventeenth 
year, a student becomes very much expert and any departmental knowledge he 
can master in one to two years. But you need not become such a scholar. You 
require simply to understand the sd.stras - Bhagavad-gUa, Srunad-BhCigavatam, 
etc. and chant Hare Krsna mantra as much as possible. The thing is if you give 
more stress on scholarly line, other devotees will try to imitate you. Already 
your wife has expressed such intention, and as soon as we try to be scholars, our 
devotional line will be slackened. These points are to be kept in view always." 

(Srila Prabhupada 5/4/1970, letter) 

''Regarding Sanskrit class, it is very encouraging that Mr. Parikh is helping 
you in this connection, but the chief aim for learning Sanskrit would be how to 
pronounce the Sanskrit verses especially in our published books just like you 
have already chanted the Govinda verses in the record. Similarly all the verses 
you have to chant combinedly and melodiously along with musical instruments, 
and it will be a great charm to the people of the world. When we shall lead our 
World SaiikTrtana Party at that time if we can demonstrate the chanting of the 
mantras as they are slated in Lfopanisad, Bhagavad-gtta, Srlrnad-Bhagavatam, 
Brahma-samhita, that will be our unique position. Therefore the main aim of 
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this Sanskrit class should be how you can learn this chanting in the proper 
accent. It is not our aim to become a Sanskrit scholar " 

(£rila Prabhupada 16/4/1970, letter) 

Dr. Patel: No, no, no. 1 said teach Sanskrit through Bhagavud-glta. 
Prabhupada; Oh, that we are doing. 
Dr. Patel: That is what I said. 

Prabhupada: Thai we are doing. We give each word's meaning. Each word of 

any Sanskrit sioka, we give the meaning. That is right. 

Dr. Patel: That is the way I learned myself. I mean, a student of... 

Prabhupada: If one is serious to learn, he can learn. There is no difficulty. No, 

Dfuirma-ksetre kuru-ksetre [Bg, I . I ]. Now, if he inquires, "The word is dharma- 

k& ira. Why it is written ksetreV then it is grammar. 

Dr. Patel: That is what I say. That is the way I learned. 

Prabhupada: So that, if he likes, he can learn it. SaptamT. adhikarane saptami, 

sthana, ksetra, ksetre, dliarma-ksetre, If he simply tries to learn the nominative 

case, the objective case, or like that, then he'll learn. 

Dr Patel: (Sanskrit) Like that. All things in different ways. 

Prabhupada: Sanjaya uvaca. It is nominative case. Dharmaksetre kuru-ksetre 

samuvetaK this is plural number, yuyutsavah, plural number. Mamakah 

pandavas caiva. Pclndavdh is plural number, and when ca is added it becomes 

sea. The visarga... In this way he can learn. Em, again sandhi. Mamakah 

piuulavai ca eva. 

Dr. Patel: My meaning was that. My idea was that.., 

Prabhupada: Yes. So any serious student, he can learn at home. It is not very 
difficult. And after studying one or two or a dozen sentences like that, 
automatically, yes, he learns sandhi, he learns verb, he learns subject, object, 
everything. No lime, otherwise I would have made Bha$avad-gm grammar. 
Yes. 

Dr. Patel: That is what I really meant when 1 say that... 

Prabhupada: You can do that. You can do that. People will read it, Bhagavad- 
Xtta grammar. On the Bha\>avad-gtta teach them grammar. Just like JTva 
CiosvamT compiled Hari-namamrta-vyakaranam, similarly, you write. You have 
got both the knowledge, Sanskrit, and through English, Bhagavad-gTta 
grammar. People will take it. I have no time; otherwise I would have done it. 
Simply nominative case, objective case, sabda-rupa, 

(SrTla Prabhupada 13/4/1976, morning walk) 
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. . . The Essence 

ananta-pdrath kila sabdu-Sdstram 
svalparii tathdyur bahavas ca vighndh 

yat sdra-bhutam lad updsamyatn 
hamsair yathd kstram ivambu-madhyat 
"Book-learning is endless, life is short, and obstacles are many. We should keep 
to what is essential, like swans extracting milk from water " (Pancatantra) 

am 

a-puvitrah pavitro vd sarvdvasthdm goto 'pi vd 
yah smaret pundarTkdksam sa bahydbhyantarah iucih 
"Either pure or impure, or having passed through all conditions of material life, 
if one can remember the lotus-eyed Lord, one becomes externally and internally 
clean." (Gartida Pttrdna) 

sdnketyam pdrihdsyam va stobham helanam eva vd 
vaikuntha-numa*grahanam aiesdgha-haram viduh 
"One who chants the holy name of the Lord is immediately freed from the 
reactions of unlimited sins, even if he chants to indicate something else, 
jokingly, for musical entertainment, or even neglectfully. This is accepted by all 
the learned scholars of the scriptures. {Bhag. 6.2.14) 

mantratas tantraiai chidram deia-kaldrha-vastutah 
sar\*am karoti ni&chidram anusafiklrtanam tava 
"There may be discrepancies in pronouncing the mantras and observing the 
regulative principles, and, moreover, there may be discrepancies in regard to 
time, place, person and paraphernalia. But when Your Lordship's holy name is 
chanted, everything becomes faultless." (Bhag. 8.23. 1 6) 

"It is not your language. So sometime it appears broken. Just like guru* 
Sometimes you say goru. Goru means cow, and guru means spiritual master. So 
the difference of meaning is vast. The spiritual master is not a cow. Or a bull 
(laughs) But sometimes they... Because it is not your language... But that 
doesn't matter. Because bhdva-grdhl jandrdana. Krsna is within you. He knows 
what you want to chant. Therefore He lakes the meaning of guru and not goru. 
even it is spoken as goru. That doesn't matter. Bhdva-grdhl jandrdana. He, 
Krsna, knows what you are actually... Just like I know thai although you are 
speaking guru as goru, I don't take offense because I know that your desire is 
something else. I do not protest. That you are addressing me goru. 1 am not 
goru. So that is not a fault. 

"Similarly, it is said that yasmin prati-slokam abaddhavati. If somebody does 
not know how to spell, how to say, but his idea is there, abaddhavaty apt. 
because he wants to chant the holy name of the Supreme Lord, numunv 
anantasya* ananta... Ananta means the unlimited. His name is being chanted. 
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Namany anantasya yaso 'rikinmi. And His glorification is being done. The 
effect is Srnvanti gayanti grnanti sadha... Those who are actually advanced 
transcendental ists, they'll appreciate: *'Oh, how nicely they are doing. How 
nicely." Although there is broken language of garu instead of guru, that will be 
appreciated." (Srila Prabhupada 10/6/1969, lecture) 

"Yes, you can sing prayers in Sanskrit, but prayers in English can be also 
pronounced because the Lord accepts the motive not the pronunciation of the 
language. He wants to see spiritual motive. Even if some effectiveness is lost in 
translation, if the motive is there, it will make no difference." 

(Snla Prabhupada 1/2/1968. letter) 

Dr. Patel: A modern rushi. 
Prabhupada: What is that rushi? 
Dr. Patel: Rushi.,. 
Prabhupada: Oh, rsi, yes. 

Dr. Patel: You call it Vjf and we call it 'rushi.' That is the difference in 
pronunciation. 

Prabhupada: Just like the Oriyas, they say 'Krushna.' 

Dr. Patel: 'Krushna,' yes. They cannot even say Kr$na. 

Prabhupada: They cannot say *Kf$na'; they say 'Krushna.' 

Dr. Patel: We say 'Kreshna, 1 you say 'Krsna,' they say 'Krushna.' These are 

different... We say 'rushi.* 

Prabhupada: Yes. Bhava-grahi janardanah. But Krsna can understand who is 
asking for Him. (Srila Prabhupada 1 7/2/1974, morning walk) 

"Because God will take your mind, not your pronunciation. If you mean to 
pronounce God's name, even it is not, I mean to say, formally or perfectly 
pronounced, still, God will understand that you are trying to chant His name. 
That is your perfection." (Snla Prabhupada, lecture on Bg. 2.13) 

"It is not our philosophy to print errors. Of course, our spiritual subject 
matter is transcendental and therefore it remains potent despite mistakes in 
grammar, spelling, etc. But this type of translation may only be allowed if there 
is no other way to correct it, then it is all right. But if you know the correct 
order, then you must make it perfect. That is our philosophy: everything perfect 
for Kr$na " (Snla Prabhupada 20/1/1972, letter) 
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Glossary 

• The number code for the declension of ndmas: 



case 


Sanskrit 


Indology 


sing. 


dual 


pi. 


(1) 


prathama 


nominative 


(u> 


(1.2) 


<1.3> 


(2) 


dvitiya 


accusative 


<2.1> 


<2-2) 


<2.3) 


(3) 


trtlyd 


instrumental 


(3,1) 


(3.2) 


(3-3> 


(4) 


caturtht 


dative 


<4.1> 


<4.2) 


<4.3> 


(5) 


pancamJ 


ablative 


<5.1> 


<5.2> 


<5.3> 


(6) 


sasthl 


genitive 


(6.1) 


<6.2) 


<6.3> 


m 


saptamT 


locative 


(7.1) 


(7.2) 


(7.3> 


(8) 


sambodhana 


vocative 


(8.1) 


(8.2) 


(8.3) 



• The number code for the conjugation of dhatus: 



Sankrit 


Indology 


sing. 


dual 


P L 


first person (he) 


third person 


(1.1) 


<l-2> 


(1.3) 


middle person (you) 


second person 


<2.1> 


(2.2) 


(2.3) 


last person (I) 


first person 


(3.1) 


(3.2) 


(3.3) 



• The ten tenses and moods: 



JTva GosvamT 


Panini 


Indology 


(1) acyuta 


(1) tat 


present tense 


(2) vidhi 


(7) vidhi- lin 


potential 


Q)vidhdtd 


(5)lof 


imperative 


(4) bhatefvara 


(6) lan 


imperfect 


(5) bhuteia 


(9) tun 


aorist 


(6) adhoksaja 


(2) tit 


perfect 


(7) kdmapdla 


(8) dsir-lin 


bencdictive 


(8) bdlakalki 


(3) lut 


periphrastic 


(9) kalki 


(4) Irt 


future 


(10) qjtia 


(10) Irh 


conditional 
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masculine, feminine and neuter gender 
causative 

active voice, kartari prayoga 
passive voice, karmani prayoga 

marks the place where sandhi is dissolved 
dhatu, the verbal root 
verse LI of Bhagavad-gita 

a. - the prefix for negation (p. 71) 

aksara - 'unbreakable' , letter, syllable (p. 20) 

acyuta (Panini: lat) - the present tense: 'he does' (p. 67,73) 

acyutabha - the krdanta suffixes [s]at[r] and /sjana (p. 92,93) 

ajita (Panini: Irn) - the conditional; cause and effect: 'if ... then* (p. 77) 

ati, - a prefix: 'very, beyond' (p. 71) 

adhi - a prefix: 'over, more' (p. 71) 

adhikarana - 'location', the sense of saptami (p. 81) 

adhoksaja (Panini: lit) - the perfect; a past tense: 'he did' (p. 76) 

.ariiya - a krdanta suffix: 'to be done' (p. 90) 

.ana - a krdanta suffix forming abstract nouns (p. 98) 

anu. - a prefix: 'after, along 1 {p. 71) 

anusiup - a verse meter (p. 22) 

anusvara - the nasalization m (p. 4) 

anvaya - word order (p. 87) 

apa, - a prefix (opp. to upa.): 'away, bad' (p. 71) 

apdddna - 'source', the sense of pancamKp. 81 ) 

abhi - a prefix: 'near to, intense* (p. 71) 

aW - a prefix: 'under, away' (p. 71) 

avagraha - the apostrophe (Exercise 1) 

avyaya - indeclinable (p. 41 ) 

a. - a prefix: 'near', gives opposite sense to verbs of motion (p. 71) 
akhyata - 'spoken', conjugation of verbs (p. 66) 
atmanepada - 'word for one's self (p. 77) 
dtmapada (same as atmanepada) 

M/pJ- a taddhita suffix to make feminine nouns (p. 1 14) 

drsa-prayoga - an exceptional 'usage by a fft 

JlpJ - a taddhita suffix to make feminine nouns (p. 1 14) 

ud. - a prefix: 'up, out from' (p. 72) 

upa. - a prefix (opp. to apa ): 'near, under' (p. 72) 

uhhayapada - *word for both' (p. 77) 

karana - 'instalment', the sense of trtlyd (p. 81) 



m„ f., n. 
caus. 
act. 
pass. 

(l.D 
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karddi-nydsa - purification of the hands etc. 
kartari prayoga (same as kartr-vdcya) 
kartd - agent (p. 78,8 1 ) 
kartr-vdcya - active voice (p. 78) 
karma - object of activity (p. 81) 
karmani prayoga (same as karma-vdcya) 
karma-dhdraya - a type of samdsa (p. 101 ) 
karma-vdcya - passive voice (p. 79) 

kalki (PSnini: iff) - the general future tense: 'he will do' (p. 76) 
kdmapala (Panini: dsir-lin) - the benedictive; blessing: Met it be done' 

fe 76) 

kdraka - 'factor of action', the case (p. 81) 

krdanta - primary derivatives (p. 89) 

krmandma - a group of words incL pronouns (p. 54) 

.[k]ta-& krdanta suffix: 'done' (p. 89) 

.[kjtavatfu] - a krdanta suffix: 'he who has done' (p. 90) 

.fkjtvd - a krdanta suffix: '[after] doing, having done* (p. 94) 

kriyd - 'action', verb (p. 78) 

kriyd-viiesana - 'adjective of a verb', adverb 

guru - 'heavy', a heavy syllable (p. 20) 

caturtht- 'fourth [case]*, the dative (p. 43,82) 

xana — a particle making interrogatives indefinit (p. 114) 

xid - a particle making interrogatives indefinit (p. 1 14) 

chandas - verse meters (p. 20) 

.(tjana - a krdanta suffix forming abstract nouns (p. 98) 
tat-purusa - a type of samdsa (p, 102) 
taddhita - secondary derivatives (p. 108) 
Jama - a taddhita suffix forming superlative (p. 1 10) 
.tara - a taddhita suffix forming comparative (p. 1 10) 
tavya - a krdanta suffix: 'to be done* (p. 90) 
Jasfi] - a taddhita suffix forming avyayas interpreted as pancaml 

(p. Ill) 

.talpj - a taddhita suffix forming abstract nouns (p. 109) 

Jumfu] - a krdanta suffix forming the infinitive: 'to do' (p. 96) 

trtlyd - 'third [case]', the instrumental (p. 43,81) 

.tr[nj - a krdanta suffix forming agent nouns (p. 98) 

Jra - a taddhita suffix forming avyayas indicating place (p. 1 1 1) 

trivikrama - a long vowel (p. 17) 

.fva - a taddhita suffix forming abstract nouns (p. 109) 

.tha-a taddhita suffix forming avyayas indicating manner (p. Ill) 

.da - a taddhita suffix forming avyayas indicating time (p. Ill) 
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dun - a prefix (opp. to su.): 'difficult, bad* (p. 72) 
dvandva - 'dual', a type of samdsa (p. 101 ) 
dvitTyd - 'second [case]', the accusative (p. 43,81) 
dhatu - 'element*, a word root (p. 41,67) 
na[h] - the particle for negation (p. 105) 
ndma - a noun, pronoun, etc. (p. 41) 
ni. - a prefix: 'down, below* (p. 72) 
nin - a prefix: 'away, without' (p. 72) 
pancami- 'fifth [case]', the ablative (p. 43,82) 
parapada (same as parasmaipada) 
parasmaipada - 'word for another' (p. 77) 
para. - a prefix: 'beyond, away' (p. 72) 
pari - a prefix: 'round, fully* (p. 72) 
pa-varga - the letters pa to ma (p. 5) 
pada - a quarter verse (p. 20) 
pra. - a prefix: 'very much, before* (p. 72) 
prakrti - an uninfected word (p. 43) 
prati - a prefix: 'towards, back again* (p. 72) 
prathama - 'first lease)', the nominative (p. 43,81) 
bahu-vrthi - a type of samdsa (p. 103) 

bdlakalki (Panini: lu() - the periphrastic; a future tense: 'he will do' 

(p. 76) 

Bhdg. - SrTmad-Bhdgavatam 

bhuteSa (Panini: lun) - the aorist; the general past tense: 'he did* (p. 75) 

bhuteSvara (Panini: lan) the imperfect; a past tense: 'he did' (p. 75) 

.mat/ul - a taddhita suffix: 'having...' (p. 108) 

.maya - a taddhita suffix: 'full of (p. Ill) 

.mdtra - a taddhita suffix: 'just* (p. 1 1 1 ) 

mdtra - 4 unit', time unit (p. 20) 

mdnasika-sndna - mental bath 

.ya - a krdanta suffix: 'to be done* (p. 90) 

.yafp] - a krdanta suffix: 'after doing* (p. 95) 

taghu - 'light', a light syllable (p. 20) 

loka-pramdna - established by usage (p. 85) 

.vat[ij- a taddhita suffix: 'like...* (p. 109) 

.vatfu] - a taddhita suffix derived from mat[u]: 'having...* (p. 108) 

vdmana - a short vowel (p. 17) 

vi - a prefix (opp. to sam.): 'apart, reverse* (p. 72) 

vidydrambha - the beginning of education (p. 1) 

vidhdta (Panini lot) - the imperative; order or blessing: 'he must do* 

(p. 74) 
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vidhi (Panini vidhi-lin) - the potential; rule or possibility: 'he should do 1 

(p. 73) 

visesana - adjective 

vijnukrtya - suffixes like .ya, Javya and .aniya (p. 90) 

visnujana - consonant (p. 18) 

visnujana-sandhi - sandhi of consonants (p. 27,33) 

visnunistha - the suffixes .[k]ta and .[k]tavat[u] (p. 89,90) 

visnupada - a declined word (p. 43) 

visnubhakti - a suffix for namas (p. 43) 

visnusarga (same as visarga) 

visnusarga-sandhi - sandhi of visnusarga (p, 28,38) 

visarga - the 'echo' h (p. 4) 

vyakarana - grammar (p. 12) 

Jsjatfrl - a krdanta suffix: '[while] doing* (p. 92) 

.[s]ana - a krdanta suffix: '[while] doing* (p. 93) 

siksd - phonetics (p. 3) 

sastht- 'sixth [case]*, the genitive (p. 43,82) 

sahkhya - number (p. 6 1 ) 

sati-saptamT- the locative absolute: 'when...' (p. 83) 

sandhi — conjunction of letters (p. 23,30) 

saptami- 'seventh [case]', the locative (p. 43,82) 

sam. - a prefix (opp. to vL): 'together with, full* (p, 72) 

samdsa - a word compound (p. 101) 

sampradana - 'beneficiary', the sense of caturthi(p. 81,82) 

sambodhana - 'address*, the vocative (p. 43,83) 

sarvesvara - a vowel (p. 17) 

sarveSvara-sandhi - sandhi of vowels (p. 23,3 1 ) 

su. - a prefix (opp. to dur.): 'well, very* (p. 72) 
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You can do that. People will read it, 
Bhagavad-glta grammar. On the 



Bhagavad-gita teach them grammar. 
Just like JTva GosvamI compiled Hari- < A 
namamrta-vyakaranam, similarly, 
you write. You have got both the 




knowledge, Sanskrit, and through 
English, Bhagavad-glta grammar. 
People will take it. I have no time; 
otherwise I would have done it." 

Srfla Prabhupada 13/4/1976, morning walk 
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